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PREFACE 


HE various sermons in this volume have 
been addressed in one shape or another 
to men and women of many degrees of education, 
from a vice-chancellor and a judge of assize to 
drummer-boys and men whose education was only 
of a primary character. They have this in common, 
that the essay form has been most studiously 
avoided, as the least persuasive of all forms of 
composition. They were not composed (with one 
exception) for publishing in book form, but, as it 
has been thought that they might be useful to the 
larger audience of book-readers, they are published 
in the form of the spoken word, with its direct 
appeal to the listener or reader. 

I have to thank Messrs. John Murray for their 
kind permission to quote from Professor Cramb’s 
excellent book on Germany and England in one 
sermon, and Messrs. Longmans Green and Co. for 
their kind permission to quote from and refer to 
Lecky’s History of European Morals in another 


sermon. 
J. P.-w. 


S. EpWARD’s VICARAGE, 
CAMBRIDGE. 


January 11, 1916. 
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I 


SERMON ON “THE RELIGIOUS PURPOSE 
OF THE ANGLO-GERMAN WAR” 


SuBJEcT.—How this war at bottom is a war against a 
megalomaniac and materialistic civilization, and may 
prove a blessing in disguise to England, which was 
in sad need of a spiritual tonic, and make us after the 
war a better nation, with more serious and steadfast 
purposes, opening out to us a new period of spiritual 
development. 


Preached in S. Edward the King, Cambridge, on Sunday, , 


August 9, 1914, at II a.m. 


| al the 3rd chapter of the Book of the Prophet 


Joel and part of the ninth and fourteenth 
verses, you will find these words written : 


“ Proclaim ye this among the nations: Prepare war, stir 
up the mighty men ; let all the men of war draw near, let 
them come up. Beat your ploughshares into swords and 
your pruning-hooks into spears: let the weak say, I am 
strong. Haste ye and come, all ye nations round about, 
and gather yourselves together: thither cause thy mighty 
ones to come down, O Lord. Let the nations bestir them- 
selves, and come up to the valley of Jehoshaphat: for 
there will I sit to judge all the nations round about. Put 
ye in the sickle, for the harvest is ripe: come, tread ye, for 
the wine-press is full ; the vats overflow, for their wickedness 
is great. Multitudes, multitudes, in the valley of decision ! 
for the day of the Lord is near in the valley of decision.” 


The War at present the sole subject of interest. 


The human mind is not elastic enough in these 
tremendous and unprecedented circumstances, to 
1 


¥ 


P 
: 
ss 
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have more than one interest, the absorbing interest 
of the great and terrible war which has fallen upon 
us, like a bolt from the blue. Five of the great 
nations of the world, Germany, Austria, France, 
Russia, and Great Britain, as well as three or four 
other smaller peoples have entered into a veritable 
armageddon; and the ordinary person unless he 
or she had an almost miraculous power of detach- 
ment could not patiently listen to, or realize, a 
sermon or address on the ordinary topics of our 
most Holy Faith. Our only interest just now is 
expressed in the short but graphic word—WaAR ! 


War can be consecrated. 


What thoughts then has the Body of Christ, His 
Holy Church, to give us on this terrible fact of 
war, which we in England now more completely 
realize than any generation since Waterloo? I 
think the sacred books of the Church give us one 
thought on war which may be of great use to us, 
and that is, that war can be consecrated to God. 


, “War in the Old Testament an essentially religious 


duty. 

“ War,” we are told, “ from the Hebrew point of 
view was essentially a religious duty, begun and 
carried through under the highest sanctions of 
religion.” 1 The Book of Numbers actually men- 
tions a now lost sacred book called the Wars of 
the Lord, which was probably a collection of war 
songs, illustrating the wars of Moses.2 Did not 
the ark of Jehovah accompany the host to battle ? 3 
Did not the Hebrew soldiers sanctify themselves 
before the campaign ?4 Does not Isaiah (or at all 


1 Professor Kennedy. i e-aIg oi 
$02) Sam. xi ir, 4 Joshua iii. 5. 
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events the writer of his 13th chapter) call the host 
of the mighty, “the consecrated ones” ?1 Does 
not the Prophet Joel describe the preparation for 
war as the sanctification for war? 2 Was not the 
Lord consulted throughout the campaign by the 
sacred lot, or later by the mouth of the Prophet ? # 
And still later, in Maccabean times, was not a 
campaign opened with prayer and fasting ?4 From 
the Hebrew point of view war was a religious duty. 


To this war we can consecrate ourselves. 
_Was it only in ancient times that war could be a 
religious duty ? I submit with the greatest humi- 
lity and earnestness that the tremendous war that 
we are now engaged in, is a war of religious duty, to 
which we truly can consecrate ourselves, and our 
manhood. 


The wholesale megalomania of Germany. 


Consider the circumstances. Doctors and alien- 
ists and criminologists use the word megalomania 
to describe the delusions of grandeur under which 
many ordinary and many clever men and women, 
suffer. In a certain melancholy book called the 
Man of Genius, the celebrated Italian alienist, 
Lombroso, gives us instances of many men of genius 
whose character was tarnished by this mental and 
moral disease of megalomania. For instance, the 
celebrated French poet; Victor Hugo, was a megalo- 
maniac and believed himself superior to all human 
beings. Hegel, the great German philosopher, 
once the philosophical dictator of that great race, 
believed, so we are told by Lombroso, in his own 
divinity. He began a lecture with these words, 


1 Isa. xiii. 3 (R.V.) * ili. 9 (R.V.) margin. 
3 y Kings xxil. 5. 4 1 Mac. ili. 47. 
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“‘T may say with Christ, that not only do I teach 
truth, but that I am myself truth.” Men of letters 
like Balzac, musical geniuses like Chopin, founders 
of modern religions like Comte have suffered from 
this disease of nerves, this lack of mental proportion, 
that our scientific men call by the grandiose name 
of megalomania, a disease, in its milder and more 
pardonable forms, not unknown in the intellectual 
circles of University cities. 


The consequences of wholesale megalomania. 


You will notice that the very finest brains of the 
human race are not free from megalomania. The 
intellects of a Hegel or a Victor Hugo were at the 
summit of human achievement, yet they were 
megalomaniacs. Is it not a curious parallel then, 
to see that in modern times a whole race, the Teutons 
of Northern Europe, admittedly in the front rank 
of national intellectual achievements, full of domes- 
tic virtues, foremost in scholarship and science, 
should be afflicted by wholesale megalomania. 
This disease in an individual may be either comic 
or pathetic, but when megalomania affects a whole 
people, and a people on the summit of intellectual 
achievement, the consequences to the whole world 
are portentous, and profoundly terrible. 


The grandiose words of the Emperor. 

The megalomaniac vision of Germany is de- 
scribed in the following words, ‘“‘ We begin to-day 
the final fight which shall settle for ever our greatest 
position in the world, which we have never misused ; 
and when the German sword again glides into its 
scabbard everything that we hope and wish will be 
consummated. We shall stand before the world as 
its mightiest nation, which will then, at last, be in a 
position with its moderation and forbearance to 
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give to the world for ever those things for which it 
has never ceased to strive—Peace, Enlightenment, 
and Prosperity.” 


The extension of Teutonic civilization. 


That wholesale megalomania would, if it had its 
way, proceed at the cannon’s mouth to establish 
its glorious supremacy, by the total suppression of 
all civilization which was not Teutonic. And this 
it would accomplish by the annexation of smaller 
States of alien languages and temperament, and 
by the extension of its dominion to the colonial 
possessions of its neighbours ; for the ambition of 
the supreme ruler of the modern German Empire 
is to change the German Empire from a purely 
continental Power into a world power ; and all the 
ordinary bonds of international morality must 
vanish for so grave and glorious an object. 


The two classes of morality in Germany and 

their materialistic basis. 

The military caste of Germany believe, like 
Napoleon, that there are two kinds of morality, 
“La petite morale” and ‘‘La grande morale” ; 
and that the first is for the great War Lord, whether 
his name be Napoleon or Wilhelm, and the second 
for the ordinary man; and there is little doubt 
that the philosophy of Nietzsche, the apostate son 
of a pastor, the mad philosopher who, denouncing 
all religion, treats all moral laws as remnants of 
Christian superstition, there is little doubt, I say, 
that his philosophy represents the faith of the 
German military machine. You remember that 
Nietzsche’s ideal, the ‘“overman” “was to be 
developed by giving unbridled freedom to the 
struggle for existence, and that the ‘ overman’ will 
seek only his own power and pleasure and will not 
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know pity.” ‘Such a revolutionary philosophy, 
the antithesis of Christianity, has got its cutting 
edge in the German sword of the twentieth century. 


The call to battle against aggressive materialism. 

In the name of Heaven I call upon you to con- 
secrate yourselves, as did the Hebrews of old, to 
consecrate yourselves as soldiers of God’s host, to 
battle with, and to conquer this anti-Christian 
philosophy of Nietzsche, which has now made the 
German military caste its world-protagonist. This 
is a religious war against the colossal pride of a 
megalomaniac civilization. It is a war against the 
anti-Christian philosophy of Nietzsche now adopted 
in practice by the German Government, and the 
German Army. It is a war against the tendency 
which refuses to apply Christian standards to the 
conduct of governments, relegating Christian stan- 
dards only to the affairs of individual men. It isa 
war against the establishment in Europe of an iron 
uniformity of a most disastrous type, in which 
freedom is in a bureaucratic straight-jacket, and 
the sergeant dominates the life of the individual ; 
and in which some of the great issues of life are lost, 
in the inordinate love of multiplied and complex 
details. 


England’s endeavours for peace. 

This is no place to remind you of the course of 
events which our great Foreign Secretary detailed 
to the House of Commons recently. But you 
remember how with heart and soul the Government 
of England has sought for peace ; that her searchings 
for peace have not been diplomatic lies, covering 
up necessary delays for a war long ago determined, 
but genuine efforts for peace, not only for herself 
but for her neighbours. And when you realize 
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this, you will realize also that England goes into 
this war with a purpose consecrated to the full to 
God’s ends, and God’s will, as revealed to us in our 
most Holy Faith, in the terms of morality, of good 
faith, of justice, and of proper respect for other 
national temperaments and other national civiliza- 
tions, in fact for the whole of the traditional Christian 
ethic as applied to national life. And may God 
grant that, as we go consecrated to war, so may God 
send victory to those who fight for His Press 
His ends, His will. 


The purifying influence of war in public life. thi. 


If it is true that we can really consecrate a just 
war to God, surely it is true also that war can effect 
a consecration both of public and private life. In 
public life it is evident that this war has already 
had a sanctifying and almost tonic effect. Whatever 
happens, the Irish question can never return to the 
condition it was in before the war. The threat of 
hostile invasion has unified all ranks and all parties 
in Ireland, and shown the bed-rock of brotherhood 
throughout that once distressful island. And in 
England also: formerly there were two great parties 
totally engrossed in the wordy warfare of the 
political arena. To-day, English public life has 
been so transfigured that there are no parties in 
England. The bed-rock of brotherhood has been 
disclosed, and the nation is one in its resolve to 
carry through a just and righteous war. 


The purifying influence of war on private life. 


Then in private life, just think of the principles 
of discipline and control, with which war permeates 
the individual life of all of us. In the case of those 
of military age and combatant condition, think of 
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the rejection of comfort, prospects, means of liveli- 
hood so cheerfully resigned by thousands. Only 
three days ago I received a letter from a young 
ordinand, cheerfully resigning a scholarship of £120 
(of which I had control) in order that he might 
fight in this consecrated war, stating his intention 
after the war (if he survived) of taking up again his 
training for Holy Orders withou: the scholarship. 
Think of the women smilingly taking on their 
husbands’ work in order to feed the little ones. 
Think of the mothers of our young sailors who weep 
in secret over them, but keep a smiling face to the 
f~ world. Think of the self-control throughout every 
class, which a titanic world-struggle like this, neces- 
sitates; and can you doubt that righteous war, 
imposed by the decree of unavoidable Providence, 
provides the finest spiritual tonic that human 
experience can desire, and casting out all that is 
bad or of ill report, sanctifies the national life to 
ie glory and lasting benefit. 


The possible effects of war in England. 


Peradventure, this dread war may be a blessing 
in disguise. Peradventure, the nation wanted such 
a spiritual tonic. Peradventure, we shall be a 
better nation, a more disciplined nation, a steadier 
nation, with more serious and steadfast purposes, 
when we have submitted to this, to us unusual, test 
of war; so that God in the plan of His eternal 
purpose may be opening out to us a new period of 
spiritual development in the life of the nation, 
impossible without the wholesome discipline of 
soul-searching war. 

Let us pray then in the words of the beautiful 
collect in our Prayer Book, that God’s Providence 
will put away from us all hurtful things, and give 
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us those things which be profitable for us, so that 
posterity may say in future centuries that our 
generation rose nobly to the great opportunities 
that contemporary history has given us. 


II 


SERMON ON “MOSES ON THE HILL 
OF REPHIDIM” 


SuBjEcTt.—How the Church of God in England calls its 
members in this crisis to prayer for the victory of a 
righteous cause, and reminds them of God’s provi- 
dential care for our race, as recorded in history. 


Preached in S. Edward the King, Cambridge, on Sunday, 
August 16, 1914, at II a.m. 


“Pray without.-céasing”” (Thess:-ii--47).. 


Moses on the Hill of Rephidim. 


N the 17th chapter of the Book of Exodus, you 

will find the account of how Moses prayed all 

day when a battle was going on between the Amale- 

kites and the Israelites. You will doubtless remem- 
ber the passage when I read it to you. 


1“ Then came Amalek and fought with Israel in Rephidim. 
And Moses said unto Joshua: Choose us out men, and go 
out fight with Amalek : to-morrow, I will stand on the top 
of the hill with the rod of God in mine hand. So Joshua 
did, as Moses had said to him, and fought with Amalek, 
and Moses, Aaron, and Hur went up to the top of the hill. 
And it came to pass when Moses held up his hand that 
Israel prevailed, and when he let down his hand, Amalek 
prevailed. But Moses’ hands were heavy, and they took 
a stone, and put it under him, and he sat thereon: and 
Aaron and Hur stayed up his hands, the one on the one 
side, and the other on the other side, and his hands were 
steady until the going down of the sun. And Joshua 
discomfited Amalek and his people until the going down 
of the sun.” 

1 Verse 8. 
10 


MOSES ON THE HILL OF REPHIDIM 11 


Amalek and Prussia. 


The Amalekites were a very fierce, warlike, wan- 
dering tribe, who were a thorn in the side of the 
Israelites for many centuries, not only in the desert 
wanderings, but even down to the time of King 
Saul? and even in later times.2 So that this first 
battle with a tribe which in future was to be the 
traditional foe of Israel was a battle of extreme 
importance. It is a curious parallel in modern 
times, that this present war is the first time in 
history, that we have met in battle either the 
Prussians or the modern German empire. 


Relations of the Hohenzollerns and England. 


Those of you who are conversant with modern 
history will remember that although there have 
been periods of coolness, the Hohenzollerns (the 
present German Emperor’s family) have been 
friendly to England since the Reformation. You 
will remember in the succeeding century how the 
Great Elector urged William of Orange to seize 
the English Crown and dispossess James II., the 
Roman Catholic King of England. You will 
remember the intimate alliances between the royal 
family of Prussia and the family of our George I., 
whose sister and daughter were both Queens of 
Prussia. You remember how the famous Prussian 
King, Frederick the Great, found in England his 
one important ally during the Seven Years’ War: 
how in the War of Liberation at the beginning of 
the roth century, England and Prussia were allies 
against Napoleon ; and how in recent times matri- 
monial alliances have made the present ruler of the 
German armies half an Englishman. So that the 


1 z Sam. xv. 1-8. 2 y Chron. iv. 43. 
? Queen Sophia Charlotte and Queen Sophia Dorothea. 
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war between England and Germany forms a 
striking contrast to the first battle between the 
Israelites and the Amalekites, which is recorded in 
my text, in that it is the first contest between two 
great rivals, rivals in the dire necessity of expansion. 
May the parallel end there, and may the centuries- 
long rivalry and war between Israel and Amalek 
have no analogy in the future history of England 
and Germany. May these two great nations on the 
contrary, once Germany has acquired a democratic 
government (democratic in its best sense) and got 
rid of the incubus of its military caste, may these 
two great nations lead the world in the arts and 
accomplishments of peace, progress, and Christianity. 


The action of Moses signified a prayer and 
an appeal to history. 


All that is pious aspiration: being practical men 
we must return to the present, and ask what lessons 
Moses on the Hill of Rephidim can teach us in these 
strange and trying times. 

What then was meant by the holding up of the 
hands of Moses, and the grasping in them of the 
rod of God? We are told that the action of Moses 
signified two things, namely, prayer and an appeal 
to history. The position of his hands extended in 
supplication to God, the ruler of events Who can 
save either by many or by few, was a lesson of 
prayer; ceaseless prayer for God’s protection and 
blessing amidst great historical events. 

_ When his power of supplication was weak it had 
its immediate effect in the momentary discomfiture 
of Israel; and when his power of supplication 
returned it had its immediate effect in victory of the 
righteous cause. The story forms a great lesson 
that prayer is one of the great forces in forming 
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history. And what was true in the time of Moses, 
some thirty-five centuries ago, is true every whit as 
much now, when the Prayer of England may 
modify and alter the happening of great historical 
events. 

So far the story is easy to understand : but what 
about the “rod of God ” held in the hand of Moses ? 
What was the significance of that? When the 
children of Israel saw the ‘‘rod of God” in the 
hands of Moses, what did that ‘‘ rod of God ” remind 
them of? It reminded them of the great and 
mysterious providence of God. It reminded them 
that when the great army of a powerful monarch 
was pursuing them, an unarmed and defenceless 
host, the wonderful providence of God turned an 
almost certain defeat into a glorious victory by 
dividing the Red Sea, and so giving passage to them 
into safety, for it was the Rod of God that Moses 
held out above the waters as they divided. It 
reminded them of the wonders of deliverance, not 
only from Pharaoh’s army but from Pharaoh’s 
politicians ; for it was the rod that turned into a 
serpent before Pharaoh and the rod that changed 
the waters of the Nile into blood. It reminded them 
that God would protect them even from the scourges 
of nature, for it was the rod that produced water 
from the rock of Meribah. In other words, the 
Rod of God held up in the hands of Moses on the 
Hill of Rephidim over the battle-field of Amalek 
reminded the Israelites of God’s wonderful Provi- 
dence in their previous history. In fact Moses by 
his action was pointing both to the past and to the 
future. He was strengthening their faith by an 
appeal to history, and he was interceding with a 
great intercession for their future, in the land of 
their inheritance 
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History is a sure basis of faith. 


You may say: “‘did the Wonderful Providence 
of God exist only thirty-five centuries ago or has 
it existed in modern times?” My brethren, he 
who runs may read the existence of God’s Wonder- 
ful Providence throughout the history of our own 
race and nation. And it is the duty of Christ’s 
Church in this land, in these strange and terrible 
times, not only to intercede for victory, but to 
show forth the Rod of God, the symbol of His 
Wonderful Providence, and remind the present 
generation of the manifold marks of God’s care for 
us as a nation. 


An extension of the English-speaking empire. 

If England consisted only of this small island she 
would be perhaps but an insignificant people. 
But “Britain” means the world-flung British 
Empire. Did we then acquire that Empire by our 
own unaided efforts or was it the obvious Providence 
of God that gave it tous? At the death of Henry 
VIII. some three hundred and sixty or three hundred 
and seventy years ago the town of Calais, opposite 
Dover, on the north-eastern coast of France, repre- 
sented the sole foreign possession of the Anglo- 
Saxon race. ‘Had any one prophesied that to 
that small and insular people was to pass an influence 
such as Rome had never dreamed of, it would have 
seemed absurd. There was no sign of it : yet little 
by little, it took place.” The Rod of God, the 
Providence of God was working; and now the 
Empire of the Anglo-Saxon race, including our 
Empire and that of the United States (an Empire, 
mind you, not based on a military despotism, but 
on Christian progress and the arts of peace), that 


* Church and Empire, p. 31. 
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Empire, I say, extends over more than a quarter 
of the globe, and in direct influence over nearly a 
third of all the people of the world. 


The nature of the growth in India. 


It is an obvious fact that Providence rather than 
ourselves has given us our Empire. Sir Herbert 
Edwardes writing about India says, that it is “ his 
thankful and sincere belief that our Indian Empire 
was not got by design or policy of ambition—was 
not a thing England coveted, but was got against 
our will, in the face of repeated protests from home, 
contrary to the avowed policy of nearly every 
Governor-General, and, in a word, forced on us 
piecemeal in self-defence.”! But who made it 
possible for our Indian Empire to grow? It wasa 
penniless clerk (afterwards the great Lord Clive), 
who in his early misfortunes was twice prevented 
from committing suicide, by the misfiring of his 
pistol. And at the battle of Plassey (one of the 
decisive battles of the world), that penniless clerk 
and rescued suicide, with a force of three thousand 
men and with the loss of twenty-two soldiers killed 
and fifty wounded, “scattered an army of sixty 
thousand men and made possible those subsequent 
events which gave us an Empire larger and more 
populous than Great Britain.”? Who will say 
that the “ Rod of God,”’ the wonderful interference 
of God’s Providence, has not been shown in the 
history of our race and nation? God loves to take 
the weak things of this world, and with them con- 
found the mighty and the strong ! 

Who was it who gave us Canada? It was a 
young man of 32, of wretched health, by name 
James Wolfe, whose bodily condition was so bad, 


1 Church and Empire, p. 34. * Macaulay’s Essays, p. 519. 
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that the famous council of war before his capture 
of Quebec was held at his bedside. God loves to 
take the weak things of this world, and with them 
confound the mighty and the strong ! 


Nelson. 


* Who saved our Empire from the naval power of 
Napoleonic France a hundred and nine years ago ? 
It was a puny and sickly individual “ suffering from 
sea-sickness to the last, and troubled by a settled 
melancholy,’ one Horatio Nelson, in whose soul 
nevertheless burnt unconquerable fire and genius. 
God loves to take the weak things of this world, 
and with them confound the mighty and the strong ! 
Who will say that the “ Rod of God,” the wonderful 
interference of God’s Providence, has not been 
shown in the history of our race and nation ? 


Rhodes. 


In modern times who gave us Rhodesia, a great 
land of promise almost exactly ten times as large 
as England and Wales? It was a tuberculous 
invalid, one Cecil Rhodes, who was compelled to go 
to South Africa to save his life from consumption. 
God loves to take the weak things of this world 
and with them confound the mighty and strong ! 
Who will say that the “ Rod of God,” the wonderful 
interference of God’s Providence has not been shown 
in the history of our race and nation ? 

Therefore we realize that it was not our own 
strong arm which gave us our Empire, but rather 
the outstretched arm of God; so that it might 
almost be said that we acquired our Empire in spite 
offourselves. 

God gave us India. God gave us much of Africa. 
God gave us Canada and Australia, not for our own 
glory or profit, not to give us so many square miles 
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of territory, but to plant there, mercy, justice and 
righteousness, the growth of which is the only 
justification for the British Empire. 


History encourages Faith. 

As Moses by holding in his hand the “ Rod of 
God,” the symbol of God’s Providential care of His 
people, reminded the children of Israel of God’s 
wonderful deliverances in their past history, so 
to-day the Church reminds you of God’s dealings 
with our race and nation. And the object of both 
Moses of old and the Church to-day, is to strengthen 
your faith in your destiny. If your faith in God’s 
Providence is weak, look at our past and go down 
on your knees in firm and steadfast trust that this 
is the God Who delivers whether by many or by 
few. If you believe in God’s Providence and that 
your cause is the cause of righteousness, and if 
you remember God’s wonderful dealings with your 
race and nation in the past, then, if you are a 
soldier, you are bound to fight better, and if you 
are non-combatant then you are bound to work 
better for your home and Motherland. 


Prayer is wanted in addition to Faith. 


On the other hand, you want something more 
than faith that God will repeat His wondrous deal- 
ings of the past ; you want prayer. What then is 
prayer? Is it merely petition? The ideas of 
different ages vary. The presentment of eternal 
truths is exhibited to different generations in 
different ways; and so our ideas of prayer, one of 
_the eternal facts of the religious life, have developed 
from the idea of a mere petition, to the idea that 
prayer is a force, just as much a force as any of the 
other forces we know of in nature. And this great 
force is not a human force; it is a Divine Force ; 
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of which we make ourselves the channel when we 
pray, on to which (to change the metaphor) we 
couple ourselves when we pray. 


Prayer is a Divine Force. 

You will remember that when Moses became 
weary of praying, the army of Israel lost its power 
and fared hard with the enemy. But when Moses 
prayed again, the Divine Force returned, and Israel 
fought and prevailed. Therefore, in these tre- 
mendous circumstances, when the result of a single 
maritime battle will decide whether the British 
Empire will continue to exist ; when both the Latin 
and the Slav civilizations are in a death struggle 
with Teutonic civilization; when battles are to 
be fought that never yet have been fought in the 
history of the world (for the numbers engaged are 
out of comparison much greater than ever have 
been engaged before), in these tremendous circum- 
stances, I say, the Church of Christ calls on all 
Christians to imitate Moses and pray without ceas- 
ing for God’s Blessing on the righteous cause of His 
people. 


Consecrated labour is equivalent to prayer. 


Here a practical difficulty comes in our way. 
Take a bank manager, or a bank clerk, or a busy 
shopkeeper, or a carman, or schoolmaster, or a busy 
professional man, or a soldier, at it all day in his 
strenuous profession of arms, how, say they, can 
you expect us to pray without ceasing? Circum- 
stances positively forbid the idea. But are you 
right ? Is there not a wise, profoundly wise, Latin 
proverb of three words, which says, “ laborare est 
orare,” “to labour is to pray’? It does not say 
that all labour is prayer, but it does say that there 
ls a sense in which some labour is equivalent to 
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prayer. And this is, indeed, true. Consecrated 
labour is equivalent to prayer. Was not our Lord 
a Man of prayer? Was not a large part of His life 
a life of consecrated labour? Was not this part 
of His life, a life of prayer, in the sense that it was a 
real contact of His human spirit with the Divine 
Will? And if you consecrate your work (however 
humble it may be) and do it as to the Lord and 
not as unto men, whether it be the work of a Cabinet 
Minister or a bugle boy, then that work is a real 
contact of spirit with the Divine Will, and is equi- 
valent to prayer. ‘“‘Laborare est orare,” ‘to 
labour is to pray.” Therefore, you too can imitate 
Moses on the Hill of Rephidim; you too, who 
consecrate your work in your inmost heart, your 
work as a soldier, your work as a civilian, you 
who work much harder for love of England than 
you would ever do for daily bread; for you are 
putting in operation by your consecrated labour 
that Divine Force which we call prayer. And 
though you may not have time to pray much on 
your knees, you are really praying when you conse- 
crate your strenuous effort, in the Name of God, 
for England and her righteous cause. 


Conclusion. 


Therefore, let us trust and not be afraid, seeing 
the wondrous Providence of God in the past history 
of our race and nation. Let us consecrate our 
labour to our just cause, remembering that in some 
senses to labour is to pray; and let us hold up our 
hands in prayer to God that He will, indeed, bless 
our arms and those of our Allies, and hasten the 
time when lasting peace shall be restored, and the 
earth shall be full of the knowledge of the Lord as 
the waters cover the sea. 


III 
SERMON ON THE NEW GERMAN “ GOD 4 


SupyecTt.—How the decay of German Protestantism has 
paved the way for a new religion of violence, eu- 
phemistically called a religion of valour, so that the 
“God,” so frequently invoked by the leaders of 
Prussia, is a brand-new ‘“‘ God,’ made in Germany, 
and modelled in the old pagan conceptions of deity. 


Preached in S. Edward the King, Cambridge, on Sunday, 
September 20, 1914, at II a.m. 


N the 20th verse of the 24th chapter of the 
Book of Joshua, these words are written: 
“Tf ye forsake the Lord and serve strange gods, then 


He will turn and do you hurt, and consume you after 
that He hath done you good.” 


And in the 15th verse of the 6th chapter of S. 
Paul’s second epistle to the Corinthians, you will 
find these further words : 

“What concord hath Christ with Belial?” 


The hand of God is shown in contemporary history. 


The absorbing interest in the minds of all of us 
is still, of course, the great war, in which we and 
many other civilized nations are engaged, against a 
people whose intellectual culture has been shown 
to have little moral culture as a foundation: and 
it is the duty of the Church, I think, to show the 
Hand of God in contemporary history; and to 
make plain the eternal antithesis between right and 


20 


THE NEW GERMAN “GOD” 21 


wrong, between honesty and dishonesty, between 
truth and the lie in national life, as well as in 
individual life. 


The prophets and the foreign policy of their 
own time. 

The Church, when she sets out to teach her 
people that God moves in contemporary history 
as much as in the history of the bygone ages, is 
imitating a very good model ; for it must be within 
your recollection how the ancient prophets of Israel 
continually took the foreign policy of their own 
times, and irradiated it with the searching insight 
of a definite philosophy of God in history. Do I 
need to remind you of Isaiah and the three great 
foreign crises of his time: of Amos and the distant 
scourge of Assyria: of Hosea with the shadow of 
Tiglath-Pileser upon his northern land: of Ezekiel 
and the humiliation of a naval and commercial 
power like that of Tyre, or a military power like 
that of Egypt ? Does the Church of God need any 
further precedents for dealing with the teaching of 
contemporary history in the light of the eternal 
revelation of God’s laws in national life? I 
submit to you that the precedents are ample, and 
that all I have to do, as preface, is to apologize 
beforehand for my individual deficiencies in carrying 
out the task, which the Church of God lays upon me, 
in my sacred office. 


The constant invocation of ‘“‘God’’ by the Prussian 
leaders. 

One of the most surprising, and, to the un- 
initiated, most inexplicable features of the war is the 
apparently blasphemous and almost impertinent 
way in which the Kaiser makes “ God” into one 
of his most powerful allies. “ How magnificently 
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‘God’ supported Wilhelm,” says the Kaiser about 
his son the Crown Prince. Even thirteen years 
ago the Kaiser is reported to have said, ‘‘ We 
shall be everywhere victorious, even if we are sur- 
rounded by enemies on all sides, and even if we have 
to fight superior numbers, for our most powerful 
ally is ‘God,’ who, since the time of the Great 
Elector and great King, has always been on our 
side.”” Again he repeats the apparent blasphemy : 
“With ‘ God’s’ gracious assistance, Duke Albrecht 
and his army have gained a glorious victory.” 
And at the same time the Kaiser’s modern Huns 
were shocking the civilized world with their inhuman 
cruelties and acts of vandalism, which God’s laws 
have eternally stigmatized as the works of Satan 
and his angels. Yet daily the Kaiser appeals for 
the Blessing of “‘God’’ upon the dreadful deeds, 
which (if I may venture to adapt the words of a 
journalist) “‘are staining the face of Western 
Europe,” with “ villages ravaged, the helpless non- 
combatants hanged or shot: the women and chil- 
dren torn from their beds by cowards and bullies, 
and made to walk before them under fire”: with 
all the infamies unmentionable by Christian lips, 
which eternally disgrace the name of German 
valour: and with the essentially uncultured and 
barbaric destruction of libraries, churches, and 
university buildings. And the uninitiated in this 
country tend to cry out at once, that the Kaiser is a. 
hypocrite as well as a vandal and a Hun. But: 
I think this seemingly obvious explanation is quite: 
wrong. The Kaiser is probably quite sincere in his 
annexation of “ God,” as his ally. 


Explanation of this curious kind of “ piety.’’ 


What then is the explanation that this commande: 
of Vandals and Huns believes that ‘‘ God ”’ (God ” 
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in quotation marks, mind you) is on his side ? The 
explanation is simple. When you, as a Christian 
talk about God you mean quite a different Being 
to “God” in the Kaiser’s mouth. Your God 
is the true God, Who is merciful and pure. But 
“God ” in the Kaiser’s mind represents a perfectly 
different being, a modern German creation, in very 
truth a “strange God.’ The Kaiser’s ‘“‘ God”? is 
no more the same God as the Blessed Trinity of 
awful holiness and purity, than the lustful Baal 
or the inhuman Molech, were the same ‘‘ Gods ”’ 
as the eternal Jehovah of ancient Israel. No: 
Germany, or at all events Protestant Germany, 
or to be more correct the Germany that once was 
Protestant, has added to its other glorious achieve- 
ments a brand-new “God,” a “God” made in 
Germany, a false god, a substitute for the old true 
God, the crowning product of modern Germany, 
which has achieved not merely the newest guns 
(which are real), but the newest “ God,’ which is 
a false “‘ God.” 


Emancipation of Protestant Germany from Chris- 
tianity. 


Let us then spend the next few minutes in seeing 
how this new false “ God” has been manufactured 
by the philosophical and religious genius of that 
Germany, which once was Christian and Protestant. 
In order to make the process plain by which the new 
god has been manufactured in Germany, I must ask 
you to cast your mind back to a great historical 
crisis of fifteen centuries ago. The fifth century 
of our era was a dark one for the European world 
of the vast Roman Empire: for that century saw 
the great Teutonic invasions of the civilized world 
The Teutonic barbarians conquered the empire ; 
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but although victorious, they made (according to 
the ‘“‘intellectuals’’ of modern Germany) one 
fatal mistake: they adopted the religion of their 
conquered foes: they became Christians. Germany 
abandoned, so we are told by the author of a remark- 
able book, her “‘ creative réle in religion’ fourteen 
or fifteen centuries ago,! and for countless generations 
she has striven (in the words of the same author) 
‘to see with eyes that were not her eyes, to worship 
a god that was not her god, to live with a world- 
vision that was not her vision, and to strive for a 
heaven that was not her heaven.” ? 


Professor Cramb. 


This process of the so-called intellectual emancipa- 
tion from Christianity in Germany is sketched in 
a wonderful manner in a small book of the late 
Professor Cramb of Queen’s College, London, 
called Germany and England, which intelligent 
observers of the war ought to read. The late 
Professor of Modern History at Queen’s College, 
London, had a wide knowledge, I believe, of German 
history and literature, was a member of a German 
University,? and an admirer of many of their 
excellent qualities ; so that what he teaches has a 
value that otherwise it might not have. 


The wrestle of the German intellect. 


What then is the long-continued modern move- 
ment among German “intellectuals,” which has 
finally issued in manufacturing a new German god ? 
““ The movement,” in the words of the late Professor 
Cramb, “the governing idea of the centuries from 
the fourteenth to the nineteenth is the wrestle 


* Cramb’s Germany and England, p. 113 (John Murray). 
e\FbId.) Pp. “B84, 3 University of Bonn. 
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of the German intellect not only against Rome, 
but against Christianity itself.’’! 


Catholic Germany still Christian. 


If I talked as though I wanted you to suppose 
that Germany has, as a whole, abandoned the 
Christian Religion I should be entirely wrong. 
For instance, 36 per cent. of the German population 
are Catholics in communion with Rome.? They 
form one of the most powerful and homogeneous 
bodies of Christians in the world, foremost in social 
works, and purified and strengthened by one of 
Bismark’s few failures, the iniquitous Kulturkampf 
of the seventies. Some six years ago this great 
Christian Church in Germany had no less than five 
hundred Catholic newspapers and periodicals, in- 
cluding two hundred and fifty-five dailies? Pro- 
bably the number is greater now. It has kept its 
ancient Faith, because it has never suffered its 
professors to minimize its deposit of revelation. 
The teaching of Modernists cannot be prevented, 
but they must teach outside the Church. And 
although we may differ on many points from 
them, differences in jurisdiction, differences both 
apparent or real in several ancient doctrines, yet 
this great Church of, I think, over twenty millions 
of Germans, is a great body of sound Christian men 
and women, who preserve steadfastly the main 
essentials of the Christian Faith ; so that here at all 
events quite apart from the decayed Protestant 
Churches of Germany, we have a very large body of 
Christian Germans, largely out of sympathy with 
Prussia, in most spiritual matters of moment. 
But as regards the war, Prussia is Germany, and 

1 Germany and England, p. 115. 


2 Catholic Encyclopedia, vol. 6, 516. 
3 Dublin Review, vol. 144 (1909), P. 313. 
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it is in the aftermath of the decayed Protestant 
Churches of Germany that we have to search for 
the new modern god, manufactured in Germany. 


Nietzsche’s philosophy has taken the place of dis- 
integrated Protestantism. 

The influence of Rationalism on the Lutheran 
Churches in Germany is a commonplace. Already 
in the State of Baden, the Creed has been practically 
abolished.1_ Modernism has sapped the foundations 
of the Protestant Faith in Germany and “in a 
few years,” says a very pro-German author, “as 
things are drifting now, the Protestant Church 
will have been compelled to drop all dogma.’”? 

So to sum up, in the last hundred years, the 
Protestant Creed in Germany has been in a state of 
eradual disintegration, which has gone further in 
some classes than in others. But as nature abhors » 
a vacuum, some positive philosophy or religion 
must come to take the place of this disintegrated 
Protestant Creed. 


Nature of Nietzsche’s philosophy. 


In the same hundred years in which Protestant 
Christianity in Germany has been disintegrating, 
the army of Prussia has become identified first, 
with the Prussian nation, then with the empire, 
until the modern German Empire has become a 
race in arms. Their victories over Denmark, 
Austria, and France have prepared the ground 
for the new religion of violence, which they dignify 
by the name of the religion of valour. This is the 
religion which consciously or sub-consciously has 
taken the place of the disintegrated Protestant 


1 Baring-Gould’s Church Revival, p. 381, note. 
2 Wylie’s Eight Years in Germany, p. 28. 
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Creed of non-Catholic Germany, and _ its high 
priest and parent in thought was that unbalanced 
genius of Slavonic blood who wrote in German, 
the philosopher Nietzsche, whose mind became 
unhinged before he was fifty, and who has appar- 
ently been successful in unhinging the brains of a 
large portion of his fellow-countrymen. I will not 
to-day enlarge on the final doctrine of this remark- 
able thinker and degenerate, but he was intensely 
opposed to Christian morality, which he despised 
as only fit for slaves and helots, and totally unfit 
for the strong and proud, for the super-man, for 
the invincible German, whose “culture” (save 
the mark!) has freed the race from the bond of 
superstition both in doctrine and morals. 


The fruit of Nietzsche’s teaching. 


‘ Nietzsche ends, so we are told by one of his most 
acute students, by celebrating the rapacity of the 
beast of prey, as the basis, not to say essence, of all 
“noble” virtue. “At the basis of all these dis- 
tinguished races,’ says Nietzsche, “the beast of 
prey is not to be mistaken, the magnificent blond 
beast roaming wantonly in search of victory and 
prey.”! That is the ideal of the new god made in 
Germany. “The great man of the future,” says 
Mr. Chatterton Hill in his philosophy of Nietzsche, 
“he who alone is worthy to be a master or ruler of 
men, must necessarily be a criminal, that is to say, 
a man who knows not good and bad, because he is 
above them : a man who is the scourge of humanity : 
who, in order to realize the expansion of his person- 
ality needs humanity as a field for experiments, 
for every great man is warlike and hardhearted, 


1 Seth’s article in the Contemporary Review, May, 1898, 
PP: 744; 5- 
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and needs great hecatombs in order to attain his 
object.”! Here again, we have the ideal of the 
modern anti-Christ. Nietzsche ceased writing, I 
believe, at the end of the eighties of the last cen- 
tury, as his mind became unhinged in 1889. The 
destruction of Louvain took place in 1914, twenty- 
five years after. The wonder is that we had to 
wait for a quarter of a century for the ultimate 
fruits of Modernism and its destruction of Christ- 
ianity to show themselves in action. 


The essential difference between the God of Chris- 
tianity and the “ God’’ of Prussia. 


I think it is common knowledge that the German 
Emperor is personally of irreproachable private 
character, and that individually he professes to be 
a Christian, probably of a broad Protestant philo- 
sophic pattern, and probably is not personally a 
follower of the philosopher Nietzsche: but my 
point is that as God made man in His own image, 
so the modern German has made ‘ God”’ in his 
own German image; and that the Kaiser, as the 
head and front of Kaiserdom, the head and front 
of a merciless military caste, has manufactured 
a new German conception of “God,” a Being who 
is nothing more nor less than a magnified Kaiser in 
Heaven. 

But both the Old and the New Testaments have 
revealed the nature of the true God. He is, as we 
know from the Old Testament, merciful and gra- 
cious, long-suffering, abundant in goodness and 
truth, keeping mercy for thousands, forgiving 
iniquity and transgression and sin, and will by no 
means clear the guilty. He is, as we know from 
the New Testament, the Father of His children, 


wah Kok 
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without Whose knowledge not a sparrow falleth to 
the ground. We know from all revelation that 
He hateth a lie and all them that work iniquity, 
and that He is all pure and all true, and all merciful. 
Therefore, we are sure that the “God” invoked 
by the Tyrant of Louvain, a word from whose 
mouth could stop the outrages on women, children, 
and priests, is a being whose only likeness to the 
true God is his name. We are sure that this new 
German “God,” a sort of shadowy incarnation of the 
presiding fortune of the house of Hohenzollern, 
whose combined parentage consists of overweening 
national pride and a philosophic substitute for 
Christ, is a false, an utterly false ‘‘ God,” a ‘‘ God” 
of pride, not of humility, a ‘‘ Gody’ of lust, not of 
purity, a “‘ God” of hatred, not of love, a “God” 
of barbarism, not of civilization, a ‘‘God” of 
iniquity, not of righteousness who may well preside 
over the sacking of Louvain: may well inspire the 
jack-booted Huns to shield themselves in the firing 
line behind women and children: who may well 
tempt their dupes to lie in such a fashion that for 
the next century “German news” will be the 
favourite phrase, if you want to describe a pack 
of lies of more than wonted capacity or size. 


Possible results in England of destructive criticism. 


With the cancer of Modernism and Rationalism 
eating out the heart of Protestant Christianity in 
Germany, with the substitution of the ethics of 
Nietzsche in the ruling caste of Prussia for the pure 
and merciful code of Christ, the results on the race, 
which has been so tainted, must sooner or later 
become apparent. ‘‘ By their fruits ye shall know 
them.” The fruit of the Kaiser’s “God” is Lou- 
vain and its murdered and outraged citizens. So 
do not let us be angry when the Kaiser or the 
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Prussian officer calls down the blessing of his 
“God” on his butchery and iniquity. His “God” 
is not your God: his “God” is anti-Christ, and 
that anti-Christ is served by Satan and all his host. 
If you lose Christianity, then, in a hundred years, 
Hell is inevitably seen upon earth. And those 
able German theologians and philosophers of the 
past, whose lives were devoted to the disintegration 
of Christianity, are the real fathers of the Kaiser’s 
“God,” and the ultimate authors of the barbarities 
of Louvain. Take care lest even in this university, 
we let the disintegration of our Faith by many 
amiable and apparently harmless students, immersed 
in destructive pedantry, proceed so far, that in 
the next hundred years, anti-Christ with all his 
horrors, does not step into the place of the Christ, 
whom these amiable students amongst us have 
dispossessed. And in that case let us remember the 
warning of Joshua: ‘If ye forsake the Lord and 
serve strange gods, then He will turn and do you 
hurt and consume‘you, after that He hath done 
you good.” ’ 


IV 


SERMON ON “THE SPIRITUAL IDEALS OF 
ANGLO-SAXON GOVERNMENT ” 


SuBjEcT.—How the methods of government of English 
speaking peoples are based on the ideals of justice, 
large toleration and freedom of the individual, and 
contrast markedly with the barrack-room methods 
of German government when concerned with depen- 
dent communities. 


Preached in S. Edward the King, Cambridge, on Sunday, 
September 27, 1914, at II a.m. 


L the 8th verse of the 32nd chapter of the Book 
of the Prophet Isaiah, you will find the 
following words: 


“‘ The liberal desireth liberal things and in liberal things 
shall he continue.’’ 


This war a conflict in the spiritual as well as in 
the material sphere. 

I want in the few minutes allotted to me this 
morning to trace, as far as my own individual 
deficiencies may allow, the Hand of God in contem- 
porary history. Nothing can be truer than the fact 
that in this great war, the conflict is not merely be- 
tween the material forces on either side but between 
absolutely dissimilar ideals. In fact in a word— 
this is one of the most terrific spiritual conflicts of 
history. It is a conflict of right against might. 
It isa conflict of despotism against liberalism. 
It is a conflict of medievalism in its worst sense 
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against modern ideals of progress. It is a conflict 
of nationalism against Pan-Germanism. It is a 
conflict of the Church against the barrack-room. 
It is a conflict between democracy in its best sense 
and autocracy in its worst and most dangerous 
form, the autocracy of the sword. It is the Teu- 
tonic ideal against the Anglo-Saxon ideal. In fact, 
in the language of symbol, we may echo the open- 
ing sentence of the epistle for the Feast of S. Michael 
and All Angels, and say with truth, altering only 
the tense of the verb, “‘ There is war in Heaven.” 
For the spiritual conflict between the opposing 
ideals is incomparably more important than the 
material conflict of the massed battalions. 


A prophetic contrast. 


If you will trouble to consult the 32nd chapter of 
Isaiah (from which I have taken my text), you 
will see that the writer in the first eight verses of 
this chapter sketches the characteristics of a future 
age, when “ the world in knowledge and in kindness 
will be very different from its accustomed condi- 
tions, when men’s deeds will be clearly divided by 
their moral standards, and moral confusion shall 
cease.” “For,” says the ancient prophet of 
Israel, “‘ the vile person will speak villany, and his 
heart will work iniquity to practise profaneness, 
and to utter error against the Lord, to make empty 
the soul of the hungry, and to cause the drink of the 
thirsty to fail.”1... ‘But the liberal desireth 
liberal things and in liberal things shall he con- 
tinue.” 


The meaning of “liberal ’’ in the text. 


The actual word used in the original, which our 
Bible translates “liberal,” really means “noble,” 


1 Verse 6. 
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“ free,” or ‘ willing.”” Let us then for a few minutes 
consider if the national ideal of the Anglo-Saxon 
people deserves to be called liberal in the sense in 
which our translators use that word in this chapter, 
as being “‘ noble,” “free,” and ‘“‘ voluntary.” And 
let us compare it (I will not say with the German 
ideal, because the term “Germany” is a term 
which covers a very composite series of ideals, 
but let us compare it) with the Prussian ideal in 
politics ; and as our standard of comparison let us 
take our Lord’s own standard, ‘“‘ By their fruits 
shall ye know them.” ? 


English-speaking methods. 

As I have often reminded you in this church, 
the empire of the English-speaking nations has 
extended in the comparatively short period of 350 
years from almost nothing, to an area approximately 
equal to a quarter of the globe. How then do the 
English and Americans govern their territories ? 


Eighteenth century failures. 


If you review history, you will realize that we 
have made many mistakes. We have had to learn 
our lesson by some failures (or partial failures). 
We lost our American colonies through bad govern- 
ment. The time was (say in the eighteenth cen- 
tury) in the words of a well-known publicist, when 
“the Irishman had to be oppressed because (it 
was thought that) the Cathol c was inferior to the 
Protestant,’ 2 but the policy of both parties to 
Ireland in the last century has been very different. 
This is perhaps one partial failure, or at all events 
a qualified success, but if a failure, is a failure of quite 
a different order to the failure of Germany in 


1S. Matt. vii. 16. 
2 Dr. Sarolea’s Anglo-German Problem, Pp. 225. 
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Poland. And in all other parts of our vast Empire 
justice, self-government, freedom of the individual, 
an entire absence of bureaucratic rule, an entire 
absence of barrack-room discipline, an entire 
absence of autocracy, has built up an edifice resting 
almost entirely on moral forces, in which French- 
Canadian Catholics, Irish Protestants, Canadian 
Anglicans and Dissenters, Moslems and Hindoos, 
Pagans and Christians, dwell happily and con- 
tentedly under the Pax Britannica, whose somewhat 
noisy political quarrels vanish at the first touch of 
real danger to the Empire. 


An imperial ideal. 

We first see the ideal of Imperial Government 
sketched in Burke’s impeachment of Hastings, at 
the end of the eighteenth century, the ideal (to 
quote a well-known historian) of an “ empire resting 
not on violence but on justice and freedom,” ! and 
all through the nineteenth century that ideal was 
realized in our treatment of Canada, Australia, 
New Zealand, of India, and the West Indies. It 
was an ideal which has diffused throughout our 
Empire that religious toleration which is so char- 
acteristic a fruit of English-speaking lands, “‘ that 
love of free institutions, that pursuit of an ever- 
higher justice, and a larger freedom, which rightly 
or wrongly we associate with the temper and char- 
acter of our race wherever it is dominant and 
secure.”’? And that too, is just as much the case 
in the United States as in our own Empire. I 
think we may say with all humility and seriousness, 
that the ideal of British rule during the last Ioo years 
deserves to be called “liberal” in its broadest and 
fullest sense, a sense which includes all parties and 


* Cramb’s Cermany and England, p. 126 (note). 
* Ibid.) pifres: 
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classes in this country, and which, in this broadest 
and fullest sense is closely parallel to the word used 
by our translators of Isaiah, a word which means, 
as 1 said before, “‘ noble,” “ free,’ ‘“ willing.” 


German idea of the character of our Empire. 


If we apply our Lord’s test of ideals, what do we 
see? “By their fruits ye shall know them.” 
The Germans have made many mistakes in this war 
(in fact The Times lately called Germany “the 
classic home of political miscalculation ’’), and 
some of their greatest mistakes have been con- 
nected with the probable conduct of the various 
peoples of our Empire in case of war. Their sup- 
position (a supposition sedulously sown in their 
minds by their professors and teachers and doc- 
trinaires during the last quarter of a century) was, 
that the stress of war would speedily show the real 
nature of this “‘ sham ”’ empire, which would fall to 
pieces like a house of cards. India would rise in 
revolt, Ireland would be in the throes of civil war, 
the Boers would rise to revenge the war of annexa- 
tion, Canada and Australia with New Zealand 
would “‘ cut the painter,” as the phrase is, and that 
the sympathy of America would be all for the genu- 
ineculture of Germany, seeking to impose itself on 
inferior and senile peoples. 


The verdict of events. 

What has the event proved? MHasthat “sham ” 
Empire fallen to pieces by its own inherent pretence 
and artificial character, like the house of cards ? 
“By their fruits shall ye know them.” History 
has never seen an imperial response so world-wide, 
so intense, so loyal, so enthusiastic. Christian, 
Hindoo, Moslem, one and all bear witness to the 
freedom, justice, and righteousness of those spiritual 
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forces which rule our Empire. Take India first. 
As The Times said, “ never in all its long annals 
has the House of Commons been more moved than 
it was (on the gth of September) upon the reading 
of the wonderful message of the Viceroy of India.’’! 
There has been a rising in India, but it was the un- 
paralleled rising of a loyal people to defend the 
principles of free, just, and righteous government ; 
principles that our translators of Isaiah would have 
called ‘‘liberal”’ principles, because that word 
means “noble,” ‘free,’ ‘ willing.” ‘India is 
sending 70,000 men, horse, foot, artillery, British 
and Indian, Rajput, Gurka, Sikh, Pathan.” ? 
“The proudest Princes of India,” says The Times 
leader writer, ‘‘ have buckled on their swords. 
At their head comes the gallant Nestor of Rajput 
chivalry (Sir Pertab Singh), who vowed long ago 
that he would never die in his bed, and at seventy 
years of age claims to go once more upon the battle- 
field.” The Agha Khan, a Prince who is the tem- 
poral head of the Mohammedans in India has asked 
to serve as a private in the Indian contingent ! 
“Seven hundred Princes and Chiefs of India, have 
placed the whole of their resources at the disposal 
of” the Crown. “ From the grim Khyber,” says 
the writer, ‘‘ from far Baluchistan, from the moun- 
tain heights of Chitral, promises of assistance and 
appeals for enrolment are being pressed upon the 
Government of India.’’? And most pathetic of all, 
the Ruler of Tibet, gratefully remembering the 
shelter given him by the British in the days of his 
own adversity, not only offers 1,000 Tibetan soldiers, 
but assures the Indian government “that Lamas 
innumerable are offering prayers for (the) success 

1 First Leader, Sept. 10, 1914. 

2 Ibid., Sept. 10, 1914. 

+ Times, Sept. 24; Tora. 
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of (the) British Army, and for the happiness of souls 
of all victims of (the) war.’ 

And then I should be telling you information 
already in the possession of every man in the street, 
if I told you of the magnificent response of Canada, 
of Newfoundland, of Australia, of New Zealand, 
and many of our smaller colonies. Best of all, four 
years of experience (for the Union of South Africa is 
only four years old) of the justice, freedom, and 
righteousness of the British Empire has made 
the Boers of South Africa rise, not to cast off the 
bonds that bind them to the Empire, but to annex 
one of the African Colonies belonging to the same 
bureaucratic government, the German government, 
who so foully traduced the conduct of our soldiers 
in the Boer War. And their leader is the great 
Republican General, General Botha, who fought 
so long and ably against us only fifteen years ago. 
In this case a little knowledge is worth volumes of 
theories by German pedants. 


The Te Deum of former builders of Empire. 


If the souls of the departed have knowledge of 
events after the death of their bodies, what a stream 
of thankfulness must be ascending to the Throne of 
God, from those soldiers and civilians who have 
toiled for the last hundred years in building up the 
British Empire on the spiritual lines of freedom, 
justice, and righteousness. Think of the Te Deum 
now rising from the souls of the great pro-consuls of 
Empire, now no more, of the forgotten magistrates 
of long ago, the humble policeman, the ordinary 
clerk, the general and the private, who all in their 
several stations and degrees have striven on behalf 
of this righteous ideal of government in our Empire, 
when they see in contemporary history the magnifi- 


1 Times, Parliamentary News, p. 10, Sept. 10, 1914. 
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cent results of an Empire founded on the spiritual 
forces of a Christian Commonwealth. 


German methods in South-west Africa and in Poland. 


“ By their fruits ye shall know them.” I am 
not in a position to analyse with any accuracy 
the record of Germany in her new colonies, but 
my impression is that they have not been a 
great success in government, being merely an 
extension of barrack-room methods to more 
out-of-the-way corners of the earth; for bureau- 
cratic and barrack-room methods are not strong 
on the spiritual side of politics. Their lament- 
able failure with the natives in South-west Africa 
is a matter of common knowledge. But apart 
from their colonies the record of Germany in 
Poland is there, for any of us to see. A well-known 
Belgian publicist, Dr. Sarolea, a Member of the 
Staff of Edinburgh University, published two years 
ago (long before the humanly-speaking unforgivable 
injuries inflicted by Germany on his nation were 
committed) a book in English on the Anglo-German 
Problem ; and he has an illuminating chapter on the 
question of Prussian Poland. 


Prussian oppression. 


As you know, a large part of the dismembered 
kingdom of Poland passed to Prussia, and “ the 
rapid increase of the Polish population has given 
alarm to the Prussian government.’”’! ‘“‘ Provinces,” 
we are told, “which for generations had been 
German now become Polonized.” And “ this 
sudden Polonization’’ has frightened Prussia, and 
accordingly since 1886 Prussia has been endeavour- 
ing systematically to Germanize Poland. The 
Poles were to be gradually deprived of their land 


1 Dr. Sarolea’s Anglo-Saxon Problem, p. 210. 
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by the famous colonizing commission; and also 
they were forbidden to use their own language 
in public meetings and schools. Dr. Sarolea tells 
us that the Prussian persecution of Poland “has 
not assumed the violent forms it takes in Russia, 
... but it has been equally odious.” “ And,” 
he adds, ‘‘it has been as disastrous a failure in 
Prussia as it has been in Austria or Russia. So 
far from suppressing or repressing the Polish nation- 
ality, so far from depressing its vitality, the Prussian 
persecution has only stimulated it.’ ! 


Oppression in the name of a self-called higher 

civilization. 

Dr. Sarolea details the motives of the Prussians, 
probably quite sincerely held by a race who by 
nature are unsympathetic to other types. “‘ The 
Prussians,” he says, “think that the Poles are an 
inferior race. Theyare not a Kulturvolk. “Itisa 
blessing to them to be compelled to adopt the higher 
culture of Germany. ... They speak a dialect 
which isolates them from the civilization of the 
world, and it is a blessing to them to be compelled 
to speak the language of Goethe.” “As they are 
children,” he writes, “and ungrateful children, 
they must be treated like children : and no methods 
short of actual compulsion will achieve the desirable 
consummation.” * 


A necessary comparison. 

If we had treated the French-Canadians or the 
Dutch Boers of South Africa as Prussia has treated 
Poland, I do not think that we should have deserved 
to be called “liberal ’’ in the sense in which our 
translators of Isaiah use the word, as meaning 
“ noble,” “ free,” and “ willing.” Comparisons are 
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proverbially odious, but the treatment of Poland 
by Prussia, and the practical ideals of justice, free- 
dom, and righteousness which have been put in 
practice in our colonies and dependencies from the 
beginning of the nineteenth century, point unmis- 
takably to the difference in the national ideals ; the 
one a vast spiritual force, and the other the material 
conception of the barrack-room, extended to the 
domain of politics. 


Conclusion. 


This then is the thought that I would give you 
to-day, that this great war is in the main a conflict 
of ideals, a conflict of spirit against matter, a con- 
flict which, when all is said and done, is a conflict 
of right against might, of right against wrong. 
Most of us have faith that sooner or later the spiritual 
forces will prevail. God is stronger than Lucifer, 
even though he be the bright star of the morning. 
And when the New Zealander of some 500 years 
hence surveys the ancient ruins of Potsdam (just 
aS we now survey the ruins of Pompeii), he may 
know that once again in that long-past twentieth 
century spirit conquered matter; that once again 
an Empire resting on spiritual forces was stronger 
than one resting merely on material forces; that 
the knowledge which is beyond human knowledge 
was stronger than the theories of the pedant ; 
and that once again in the history of man, as 
described in the magnificent figure of the Divine 
Symbol, Satan fell from Heaven. 


a? 
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SERMON ON “NATIONAL FALSE 
WITNESS ” 


SuBjEctT.—How the intellectual leaders of Germany, such 
as Treitschke and his disciples, have consistently borne 
false witness against England during the’ last forty 
years, and thereby carry out the theory that the 
standards of private morality do not apply to inter- 
national affairs. 

Preached in S. Edward the King, Cambridge, on Sunday, 

October 11, 1914, at II a.m. 


1” the 16th verse of the 2oth chapter of the S 
Book of Exodus, you will find the 9th com-, 


mandment, namely: 
‘‘Thou shalt not bear false witness against thy neighbour.’’ 


The ethics of the family extended to larger 
groups. 

A well-known divinity professor of the University 
of Edinburgh, some years ago, laid his hand on the 
essential feature of Christian Ethics, by saying in 
effect that Christian Ethics were the ethics of the 
family extended to society at large. In the time of 
our Lord’s life on earth the ethics of the family 
(faulty as they were) did not extend to extra-domes- 
tic relations. Your son, your daughter, your wife, 
your kinsman would have one standard of ethics 
applied to them, and the rest of the world would 
practically be treated on a purely opportunist and 
utilitarian footing. But on the contrary the whole 
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of our Lord’s ethical teaching was summed up in 
the parable of the Good Samaritan, where the higher 
standard of family ethics is extended to those who 
have no domestic relation to oneself. The good 
Samaritan is ‘“‘ neighbour,” and treats as a “ neigh- 
bour ” the hated Jew and the unknown, unrelated 
individual. And the history of the evolution of 
Christian Ethics has in fact been the extension of 
standards natural in the family to the social inter- 
course of every individual in the Christian State. 
There has been a progressive amelioration and 
heightening of social relations on the basis of the 
Decalogue and of the Sermon on the Mount. 
Napoleon’s two classes of Morality/ / iff 

There are other units than the individuals of a 
Christian State. There are the greater units that 
we call States or Nations. And the question has 
often arisen whether the standards of Christian 
Ethics apply to these great composite units, the 
States or Nations of the world. Napoleon had no 
doubt on this score.. In. his mind~morality was 
divided into two classes, ‘‘la grande morale”’ and 
“la petite morale.” Christian Ethics were included 
in “la petite morale,’ and were for the ordinary 
individual in his ordinary relations with other 
individuals. But ‘la grande morale’? was for 
Emperors and Prime Ministers, for Ambassadors, 
and Statesmen, and was in short a morality, so 
named, because it contained no morals: It was 
based on lies and violence, ambition, covetousness 
and theft. Thus “thou shalt not steal” applied 
to a pickpocket, but not to an emperor. If the 
crime was big enough, it ceased to be a crime in 
Napoleon’s ethics. The rulers of modern Germany 
are confessedly the disciples of Napoleon, and his 
so-called ‘‘ grande morale.”’ If an individual person 
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called Germany had treated another individual 
person called Belgium, in the way in which the 
State called Germany has treated the State called 
Belgium, the individual called Germany would have 
been pounced on by the police, tried, condemned, 
and duly executed. But has not the time arrived 
when, in the evolution of Christian Ethics, the 
standards of Christ ought to be extended to those 
composite units called ‘“‘ States,’ standards which 
already benefit the individuals of whom Society is 
composed ? If in the 1900 years since Christ the 
ethics of the family have been extended to the 
intercourse of unrelated individuals, may we not 
hope that the next century (if not this) may see 
Christian Ethics extended from the intercourse of 
individuals to the intercourse of States with one 
another? This opens of course the whole subject 
of an International Police on a large scale, capable 
of dealing with refractory nations, and of enforcing 
arbitraments. It opens up the whole subject of a 
national arbitration law-court at the Hague, and 
of the whole ordered system necessary where nations 
are treated in the law-courts, on lines now familiar 
only with individuals. In that case the ethics of 
the family will have been extended not only to the 
individuals composing the State but to the State- 
units themselves. 

However, in the middle of a great world-war, to 
talk of the abolition of Napoleon’s so-called “ grande 
morale ” and the substitution for it of the despised 
‘“‘ petite morale,’ the morality of the Decalogue 
and of the Sermon on the Mount, seems an anticipa- 
tion of events hardly justified by the present lament- 
able circumstances. 


Germany’s crime of False Witness. 
To-day let us content ourselves by considering 
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one of the ways in which the German governing 
class or the German intellectual class have broken 
the Decalogue, in their pursuit of Napoleon’s so- 
called ‘‘ grande morale,” and broken it on a large 
and national scale. Let us examine from con- 
temporary history the indictment against Germany 
for her crime of false witness against her neighbour. 


Heinrich von Treitschke. 


For about forty years a great personality in the 
German intellectual world dominated young Ger- 
many in its whole subjective view of England and 
her Empire, England’s objects, and England’s 
history. Heinrich von Treitschke, Professor of 
Modern History at Berlin, prophet as well as pro- 
fessor, has had an influence since 1860 to his death, 
at the end of the century, and beyond it, only 
comparable to the influence of Carlyle in this country 
on the last generation. An expert tells us, “ that 
there is no disputing Treitschke’s immense influence, 
not only upon his own generation but upon the 
whole of modern German thought.”! He is 
familiarly spoken of as our “great national his- 
torian ’’;2 and Professor Cramb in his well-known 
lectures says that ‘more than any other single 
character in German political life he is responsible 
for the anti-English sentiment which blazed out 
during the Boer War, which still reigns in German 
Society and in the German Press.” 3 


The high-priest of German self-worship. 
This is the great man, great in powers, great in 
intellectual achievements, great in his influence upon 
a whole people, who for about forty years bore false 


1 Cramb’s, Germany and England, p. 91. 
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witness against England. Saxon by birth, but like 
Nietzsche of Slavonic blood, worshipper of the 
Prussian spirit and of the House of Hohenzollern, 
only a severe illness in boyhood turned him from 
the career of a soldier into that of a teacher of prime 
intellectual force.t That illness made him almost 
stone deaf, “‘incurably and forever.’ ‘“‘ His voice 
was harsh,’ so we are told, “the Saxon accent 
unmistakable, and he had often to pause for a 
word,” ? but his subject was always the greatness 
of Germany: he was the high-priest of the self- 
worship of Germans and Germany. It was a noble 
subject in many ways, enriched by great learning 
in history and politics, and it gave him an un- 
paralleled popularity in the midst of this newest of 
States, which only attained unity in his own life- 
time. We are told that “probably no German 
professor... has ever commanded such au- 
diences,’” * and it was a very gospel which he 
preached to the students of Freiburg, Kiel, Heidel- 
berg, and Berlin, and his converts to the worship 
of Prussia and the Hohenzollern were the whole of 
young Germany. 


His rancorous antagonism to England. 


By what then was his disproportionate worship 
of Prussia and the Hohenzollern to be balanced in 
the historical philosophy which Treitschke created 
for the present generation of Germans? It had to 
be balanced by rancorous antagonism to England 
and things English, which, we are told, reached “a 
height and persistence of ... contempt, which 
in so great a man is arresting if not unique.” 4 
To Treitschke and his school—England is a sham 


1 Cramb’s Germany and England, p. 78. 
2 Tbid., p. 85.. 3’ Cramb, p. 87. A°D OZ 
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Empire. It was built up chiefly in the 18th century 
when Germany was pre-occupied “ with higher and 
more spiritual ends.” 1 And if the energy of: 
Germany in the 18th century had not been em- 
ployed by her poets and thinkers and philosophers, 
and Germany had condescended to worship the 
Hohenzollern at an earlier date, her energy might, 
we are told, ‘“ have made the Danube a German 
river and established a German predominance from 
the Bosphorus to the Indus.” * 


German caricature of England’s Empire. 

Treitschke’s followers look on England’s Empire 
as nothing but a vast trading monoply, “a chain 
of forts, a great fleet, and a monumental impu- 
dence.” * His school teaches that we are only in 
India on sufferance, that our colonial empire is 
vulnerable at all points, Canada by the United 
States, Australia by the Japanese, and Africa by 
German colonists or African natives,* and that 
(in the words of a shrewd American commentator 
on these theories), ‘‘ the loyalty of the colonies as a 
whole has been verbal, personal, a matter of senti- 
ment, with which interests have never been allowed 
to clash.” 5 ‘‘ That it will stand the strain of real 
sacrifice, (is) highly improbable” in the eyes of 
modern Germans. It is a frail worthless fabric, 
immoral because unreal in its pretended stability, 
immoral in the methods by which it was built up. 
In fact England is called a retired burglar, who 
having built up a large fortune by crime, now 
wants to call in the police, when her younger neigh- 
bours follow her example.® Treitschke,- we=are 


4D 502. a"p: 92. 
8 Usher’s Pan-Germanism, p. 37. 
4 Ibid., p. 46. SiTbidjep. 47. 
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told, is “ often grossly, if unintentionally, offensive.” 
. “ He is unable to see anything fine in the English 
character.’ 1 The spiritual forces on which the 
British Empire is built, he has never discovered. 
Physically deaf, he is spiritually blind, and like the 
blind leaders of the blind, nineteen centuries ago, 
he is likely to lead his followers (who are the whole 
German nation) to the ditch of destruction. He 
sees, as an historian, in English Ministers only 
measureless duplicity, and “in the nation only a 
natural and innate hypocrisy ” ;? and this insulting 
jealousy of England whieh-leads-to-this-false-witness 
on-so-grand~avseale, seems almost the hatred of an 
unbalanced mind ; but on the other hand it is the 
intellectual symptom of the German regret for 
missed opportunities of Empire.) 


po -Nature-of British Imperialism. 

“She sees a colossal world Empire, standing on no 
material foundation of armed millions, whose 
stability is constituted by invisible spiritual forces 
such as justice, mercy, freedom, righteousness, as 
invisible, except in results, as the gravitation which 
holds the world together ; and she frets herself in 
soul, in a jealousy born, not of material weakness, 
but of spiritual weakness, so that her greatest 
historians and teachers caricature England and the 
English spirit by the refracting power of their own 
prejudices, which turn all straight lines in the 
portrait into crooked lines. 


The ordinary German poisoned against England. 
How crooked these lines can be contemporary 
events have shown us. Forit is said ‘‘ that wounded 
German officers’”’ (presumably educated, and highly 


2 Cramb’s Germany and England, p. 95. 
2 Cramb, p. 94. 
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educated) in English hospitals have a great fear of 
being poisoned ; so much so, that in some cases, 
they have refused to eat, unless the nurses tasted 
their food for them.’”’! To such an extent has the 
false witness of Treitschke’s school, with its ridiculous 
caricature of the. English character, permeated the 
ordinary German. It is almost incredible. 


A parallel and a contrast. 


I happened some years ago in the earlier part of 
the Boer War to be staying for some months with 
a Dutch schoolmaster and his family in Holland. 
They were excellent and most understanding people, 
and they have been for years my firm friends. 
But, it was a time of great exasperation against 
England in Holland, owing to the likelihood of 
annexation in South Africa, the character of English 
Imperial Government being unknown to the vast 
majority of Dutch people. And I experienced 
personally, at that time, the curious phenomenon 
of running up continually against a subjective idea 
of England which corresponded in no respect to 
the objective England that I knew from experience. 
The subjective England in the minds of the Dutch 
was a sorry creation, and if true, would merit only 
obloquy and severe censure. There was also a 
subjective conception of Lord Roberts in the minds 
of the Dutch, which was as loathsome a caricature 
of the real Lord Roberts as could be imagined. 
If the subjective England and the subjective Lord 
Roberts had been the real England and the real 
Lord Roberts, then, I should have had no choice 
but to join them in their detestation of such miser- 
able and wicked objects. But, for this false witness, 
there was excuse, for the national sympathies were 
bound to be on the side of their kinsmen, and 


1 Times Leader, October 5, 1914, p. 9. 
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exasperated imaginations in the absence of know- 
ledge are bound to create caricatures. But in 
Germany, this false witness has been created and 
propagated in times of peace, when, at all events 
to scholars and students, every opportunity was 
afforded to appreciate the true facts of the case. | 


The results of von Treitschke’s false witness. 


The direct consequence of this false witness, from 
Treitschke to Bernhardi, against England is that 
this false witness has caused, in great degree, the 
passionately desired day of reckoning with England. 
Understanding was impossible, when the greatest 
leaders of the intellectual and educational world in 
Germany refused any impartial or sympathetic 
study of things English, and made themselves 
willing accessories to the envy, hatred, and jealousy 
felt by a great nation which is conscious that its 
unity has come too late for her to be served heir 
of the new world, or to extend on any considerable 
scale in the old world, except by the force of arms 
and by the conquest of her earlier rivals. 

This false witness is not only a crime against our 
nation, but it is ten-fold more a crime against the 
German nation. There are untold potentialities 
for good in that great race which lives between the 
North Sea and the Danube. And history will judge 
hardly those blinded leaders who lied to those to 
whom they ought to have been true teachers, honest 
teachers. ‘‘ A half-truth is the most dangerous of 
lies,’ said the celebrated Baronius of the sixteenth 
century. And so history and life are continually 
proving. 


The Decalogue applies to international affairs. 


Let us then take warning, and avoid all ill-natured 
caricatures of the German character, which I am 
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sure is destined in the history of the future, once it 
has rid itself of the poison of megalomania, to be 
one of the great assets of Christian progress, with 
its courage, its industry, its plasticity, its domestic 
virtues, and its innate curiosity into all the more 
serious and transcendental modes of thought. 
Therefore, let us be sure, that the Decalogue applies 
not only to the individual but to the conduct of 
public life as well; and let us take heed never to 
bear witness knowingly against our national neigh- 
bours, which is in any way false or contemptuous 
or misleading, for God commanded even at the 
infancy of civilization, “‘ Thou shalt not bear false 
witness against thy neighbour.” 


VI 


SERMON ON “CHRISTIANITY AND 
WAR” 


SuBJEcT.—How genuine Christianity mitigates the terrors 
of war, and how war itself is caused by the absence 
of Christian standards in international affairs. 


Preached in S. Edward the King, Cambridge, on The Second 
Sunday in Advent, December 6, 1914, at 6.45 p.m. 


‘Goa the 14th verse of the 2nd chapter of the gospel 
according to S. Luke, you will find the follow- 
ing words: 
“On earth peace, good-will toward men.” 


Advent looks forward to the Incarnation. 

The season of Advent looks forward to the great 
festival of the Incarnation, the festival of Christmas ; 
for the Incarnation is the first advent of Christ, 
the first coming of Christ ; and so these words, the 
words of our text, in which the angelic hosts cele- 
brated the great glory of the Incarnation and its 
results upon earth, are suitable for our meditation 
in this season of Advent. | 


War and its terrors in pre-Christian times. 
The world when our Lord deigned to be born 
was full of cruel habitations. Wars were frequent 
and conducted with a lust of cruelty. There are 
various passages in the Old Testament which mirror 


the cruelty of ancient war even against women and 
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children ;! and as for those Oriental nations whose 
customs were not softened by the revelation of the 
true God, their cruel practices in war suggest the 
wickedness of Satan; and as regards ancient 
Assyria have actually been named “ Assyrian 
devilries.”’ 

#i Before the time of Christ even the most enlight- 
ened of the philosophers of Greece regarded war 
with barbarians (with those who were not Greeks 
by race) as a form of ordinary hunting; and the 
mere desire to have slaves was regarded as a good 
and sufficient reason for the invasion of foreign 
territory.2, We are told that “the right of the 
conqueror to kill his captives was generally recog- 
nized ; nor was it at first restricted by any con- 
siderations of age or sex.” The Macedonians put 
to death the women and children when they took 
Thebes. The Romans did the same both in Spain 
and Italy. The Emperor Titus, who was born only 
seven years after the Crucifixion, made women and 
even children, taken captive at Jerusalem, fight 
with wild beasts in the public spectacles in order to 
entertain that same brutal public;4 and yet 
according to the ideas of that time Titus was con- 
sidered a humane man. In the Mamertine prison 
in Rome, the vanquished generals who had made 
war unsuccessfully against the Romans, were slain, 
while the conquering general ascended in triumph 
to the great temple of Jupiter on the Capitoline 
Hill at Rome. 


The cruelty of pre-Christian times. 
If the fate of captives was not the sword, the 


2 Kings xv. 16; and Psalm cxxxvii. 9. 

Lecky’s History of European Morals, Vol. ii., p. 256. 
Whewell’s Grotius, Book III., Ch. iv. 9. 2. 
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alternative was slavery. In fact the Latin name 
for slaves (at all events, according to the old com- 
mentators) meant captives who are preserved from 
death. The cruelty and savage glee in bloodshed 
of the world when our Lord came on earth is hard 
to describe in terms fitting to this holy place; 
suffice it to say that the words of S. Paul in the 8th 
chapter of Romans are literally correct.1 You 
remember that he says that the whole creation 
groaneth and travaileth in pain together until his 
own time. That is pre-eminently true of the pre- 
Christian world. 

Therefore, the angelic message of peace and 
good-will among men was, indeed, a message of 
deliverance, a message of hope, a message of a 
mighty change in the conditions of human life. 


The effect of Christianity on war and kindred 

practices. 

So we ask ourselves, has the message of the angels 
come true? Has Christianity brought peace and 
good-will among men? Or is not this an unfor- 
tunate subject for a preacher to choose, when we 
are, 1900 years after Christ, in the midst of the 
most gigantic war that, as yet, history has known, 
and in the midst of a war in which one of the parties 
has inflicted untold suffering on a little nation 
which she had pledged herself to protect ? But I 
do not think that the contribution that Christianity 
has made towards peace and good-will on earth is 
really an unfortunate subject even in these appalling 
circumstances ; and I will proceed now to give you 
some of my reasons. 


Answer of History. 
Impartial history does not return a mixed answer 
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to the question whether Christianity introduced 
peace and good-will among men; because it can 
distinguish in its analysis between Christianity 
itself and that variety of so-called Christianity, 
which is only nominal, or customary, or perhaps 
fashionable. 


Christianity and the gladiatorial games. 


Let us review one great achievement of early 
Christianity in spreading this spirit of peace and 
good-will among men. There was one extreme 

e atrocity in the life of the Roman Empire, of which 
Palestine formed a part when our Lord was born, 
the atrocity of the gladiatorial games. Originally 
intended as human sacrifices to appease the ghosts 
of the dead, they were continued as a means of 
sustaining ‘‘the military spirit by the constant 
spectacle of courageous death.’”’!_ They were intro- 
duced into Rome less than 300 years before Christ ; 
but before the foundation of the Empire of the 
Ceesars “‘ they were common on great public occa- 
sions’ and even at the banquets of the nobles. 2 
Besides Rome, every leading city in Italy main- 
tained its corps of gladiators. In the Colosseum, 
the ruins of which some of you may have seen, 
eighty thousand spectators could see these spectacles 
of violent death. And gradually every refinement 
of barbarity was introduced, and no form of human 
suffering was wanting.t Even crucifixions and 
burnings were enacted to give a new sensation to 
the populace of Rome. The result was that the 
whole of Roman life was poisoned at its foundation, 

\. and hell was almost visible from earth. 


1 Lecky, History of European Morals, i., 272. 
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Telemachus. 


Christianity stamped on this brood of Satan and 
the earth was cleansed from this iniquity. Four 
hundred years! after Christ the self-devotion of 
a Christian monk called Telemachus (who rushed 
into the arena to separate the combatants and was 
stoned to death in the attempt by the enraged 
spectators), finally gave the death-stroke to this 
appalling national iniquity; and the religion of 
love conquered for ever this terrible manifestation 
of blood and hate; and the angels must again have 
sung, “Glory to God in the highest and on earth 
peace, good-will toward men.” The abolition of 
the gladiatorial games must therefore be put to 
the credit of Christianity, which by a long leavening 
of public opinion made it possible to abolish this 
appalling iniquity. 


The so-called wars of religion. 


In reviewing the history of war in Christian 
centuries, one must be always on one’s guard 
against confusing the rancorous party spirit of 
various religious bodies and the spirit of the real 
Kingdom of Christ. For the first (the rancorous 
party spirit) has been the parent of some of the 
most fatal wars in history, the wars of religion. 
But the principles of the Kingdom of God on the 
other hand have always mitigated the horrors of 
war. 


Chivalry. 

For the Church inspired by these principles 
“steadily discouraged,” as we are told, “the 
practice of enslaving prisoners, ransomed immense 
multitudes with charitable contributions,” and 
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created a new warlike ideal, the Knight of Chivalry, 
in which military virtues were in some degree 
deprived of their corresponding vices, by the soften- 
ing influences of Christian honour and mercy. And 
in the 19th century the International Arbitration 
Movement had for its mainspring an awakened 
Christian conscience, especially in America. 


This great war caused by the absence of 
Christianity. 

When all this has been said, is there not a natural 
feeling of disappointment that nineteen hundred 
years after Christ we should be in the midst of such 
a vast and cruel war? 

I think most of us would share that feeling, but 
there are considerations which temper that disap- 
pointment, and give us a large hopefulness. 


Absence of Christian standards on certain 
matters in Germany. 

First, this war has been made by influences 
totally and diametrically opposed to Christianity. 
Is it Christian to pledge your word to protect the 
neutrality of a small State, and then to violate that 
neutrality yourself ? 

Is it Christian to make false accusations against 
your opponents, such as, that England has prepared 
and made war, whereas England is only now prepar- 
ing her great Army? A great Power which means 
aggression generally prepares the Army which is 
to be the instrument of that aggression before 
instead of after the declaration of war. 

Is it Christian for German professors, years before 
the war, to preach a crusade against England ? 

Is it Christian for Professor Delbrueck to say that 
the next struggle of the Germans will be a combat 
for the annihilation of England ? 
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Is it Christian for the Imperial Chancellor to 
say that as regards the relations of Germany and 
England the old saying still holds good, that the 
weak will be the prey of the strong ? 


Pagan principles on international affairs. 

I put these considerations before you, because 
they prove that quite apart from the thousands of 
sincere Christians in Germany, the German Govern- 
ment is not run on Christian principles, but on 
frankly pagan principles; and that therefore this 
war has happened despite of Christianity. It has 
its origin in distinctly anti-Christian principles. 
It is because the leaders of Germany have failed to 
embrace Christianity that this war has come about. 
Christianity is no more responsible for this war 
than the planter is responsible for the hurricane 
which wrecks his plantation. 


The comparative youth of Christianity. 

The second consideration I would put before you 
is this, that Christianity is still very young. We 
know that in God’s sight a thousand years is as one 
day. In God's sight Christianity is barely two 
days old. It is still in its infant stage. It is a 
possession of the ages, but as yet the majority of 
men are only nominal Christians. If the world 
were Christian, such wars as we are now passing 
through would be impossible. Is not it a strange 
miscarriage of justice, to accuse Christianity of 
the crimes of those who obviously do not really 
profess Christianity at all? 


A war to end war. 
There is a third consideration of importance. 
This is a war to end war. True, this wish of the 
Allies may not at once materialize itself in actuality. 
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But Germany is the one nation, as far as I am 
aware, which has always stood out against arbitra-__ 
tion as the way to solve disputes, and has paraded 
her preference’ for the strong arm of selfish interest, 
the mailed fist (now not so shining as it was in 
recent times) as the solution of her national pro- 
blems. The great nation of kindred blood on the 
other side of the Atlantic, the United States, has 
striven of late years to extend arbitration as the 
sole method of composing national grievances, and 
in that endeavour she has the whole weight of 
Christian opinion behind her. And if the out- 
come of this war is to create a vast international 
police force, of ships and regiments, to enforce 
on refractory nations the award of Arbitration 
Courts, the toll of lives and treasure will not have 
been in vain, and Christianity will be justified of 
its ideal. 


The idealistic and the materialistic elements 
in Germany. 

When you are appalled at this terrible exhibition 
of international hatred directed against this country 
in Germany, where a very passion of hate is burn- 
ing in great hot flames, and poems of hate appear 
in the newspapers, do not forget to look below the 
surface for the real Germany, a Germany quite 
apart from the Germany poisoned by hate and 
ignorance of the facts. If we were all that Ger- 
many sincerely believes us to be, we should cor- 
dially dislike ourselves. As a measure of the 
appalling ignorance of the facts of the war and its 
causes, observe that some German prisoners actually 
think that their armies have been besieging and 
are still besieging Paris.1 Can you wonder that 
they accept the assurance of their Government that 

1 December, ro14. 
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we have treacherously made war against them in 
their extremity ? 


The domestic Germany of former days. 

There is another Germany, the Germany of 
quiet domestic bliss, the land of homes and Christmas 
trees, the ideal Germany, before it was poisoned 
by Prussia. There are still millions of German 
hearts where religion thrives and is blessed. Before 
the incubus of crass materialism fell on this and 
the last generation of Germans (the consequence of 
their unexpected victories over Denmark, Austria, 
and France), Germany was a land of religion. 
German religious music is the grandest in the 
world. If you read your Commonwealth, you 
will find a paragraph by Canon Scott Holland, 
inviting you to find beneath the surface the old 
idealistic Germany that throve of yore. “‘ As you 
play ”’ (this wonderful religious music of the Ger- 
mans), says Canon Scott Holland,! “the Germany 
you had lost is found again. This is the real Ger- 
many and you love it, and your heart goes out to 
it. And you feel the blessing as of an old mother 
stirring about your head, and you are a child again, 
nestling inside the folds of Granny’s gown. How 
foolish and far-away now the rabid talk of your 
Treitschke’s and Bernhardi’s. Away with them 
into the pit of forgetfulness. You have recovered 
your lost Allemagne.”’ 


The pathos of the German dead. 

Oh, the pity of it! that to recover Christianity 
for Europe the nations should be treading the, 
valley of the shadow of death. And when we are 
appalled by poems of hate translated in the papers, 
it is pleasant to reflect that in the German Army 

1 December Number, 1914, Pp. 358. 
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there are thousands of good home-loving men, 
_ victims of the ambitions of the unscrupulous 
..\ government of military Prussia. In the paper 
*. some time ago there was a pathetic story of a letter 
found upon an elderly German, who was killed.? 
‘There he lay dead,” says one who was present, 
‘“‘ crimson in face, and foaming at the lips. It was 
a good face, strong, and kindly. The poor man’s 
tunic was already open, and as some more buttons 
were undone, a letter fell out. It was a letter from 
his wife, an ordinary letter yet doubly dear to him 
in the battle-field in his extremity. “‘ My dearest 
Heart,” writes the lonely wife somewhere in Ger- 
many to her husband fighting on the frontier ; 
“My dearest Heart, When the little ones have said 
their prayers and prayed for their dear father and 
have gone to bed, I sit and think of you, my love. 
I think of all the old days, when we were betrothed, 
and I think of all our happy married life. Oh, 
Ludwig, beloved of my soul, why should people 
fight each other? I cannot think that God would 
wish it.” My brethren, that poor wife and mother 
will never see the beloved partner of her life again. 
hs was a victim of a swaggering military caste. 
ut from the profound depths of our hearts, the 
prayer goes forth to rescue Germany, the land of 
happy homes, the land of domestic bliss, where in hap- 
pier years the children gathered round the Christmas 
tree, the land of religious song and music, the land 
in former years of great spiritual ideals, to rescue 
that Germany, I say, from the stamping heel of 
the military Juggernaut, so that Christians may 
again sing with a new meaning the song of the 
angels—‘‘ Glory be to God on high, and on earth 
peace and good-will among men.”’ 


1 Daily Mail, September 29, 1914, p. 6. 


Vil 
SHORT SERMON FOR CHRISTMAS DAY, ror4 


SERVICE AND SACRIFICE 


SuBjEcT.—How war stimulates sacrifice not only on the 
battle-field, but in all the manifold channels which 
care for soldiers open out to men and women. 

Preached in S. Edward the King, Cambridge, on Christmas 

Day, 1914, at II a.m. 


“ Greater love hath no man than this, that a man lay 
down his life for his friends.’”’” (S. John xv. 13.) 


Christmas in the midst of a great war. 
WO or three Sundays ago, we considered the 
paradox that this year we should be cele- 
brating the Feast of Peace and Good-will among 
men in the midst of war, on a greater scale than 
has ever been known before, and with a measure of 
barbarity on the part of one of the combatants, 
which seems almost atavistic, the fruit of the 
morbid reasonings of a people whose rapid growth 
in material prosperity has strained their moral 
apparatus to breaking point. 


War acts as a call to service and sacrifice. 
We cannot well return to this subject this morn- 
ing, but it may be interesting to consider the other 
side of the shield, and to see how war acts as a call 
to duty, sacrifice, and even to love. Is the dis- 
tinguishing mark of active service merely aggression 


and butchery? By no means. The distinguishing 
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mark of an actual state of war is service to others 
and sacrifice :—service and sacrifice. You remem- 
ber what our Lord said in our text, “ Greater 
love hath no man than this, that a man lay down 
his life for his friends.” You and I are not at the 
front. It may be that sex, or age, or profession, or 
ill-health, or youth, or many other reasons have 
impeded the fulfilment of our generous intention 
to take our share of personal risk. But the fact 
remains that we are here, and our soldiers who are 
our sons, our brothers, and uncles or cousins or 
kinsmen, are literally laying down their lives for us, 
their friends. The worst cases do not return to the 
English hospitals, but the suffering that our soldiers, 
in every class of life, are undergoing for us can be 
gauged by that melancholy procession of ambulance 
cars, which, from time to time, progresses through 
our streets. Add to this the scores of cases at one 
of our southern hospitals where are sent soldiers 
suffering from total mental breakdown, consequent 
on the appalling and nerve-racking experiences of 
which they have been the victims. Add to this 
the appalling personal discomforts of war, the fight- 
ing for dozens of hours in trenches up to the waist 
in water, the agonies of acute rheumatism, the 
numbness and disablement of frost-bite, the long 
involuntary fastings, the dirt, the disease, the 
savagery to which by force of circumstances our 
soldiers often fall victims, and you will no longer 
doubt that our soldiers are giving an offering—an 
offering of untold grandeur and largeness, which 
when analysed spells in letters of fire the two words : 
“‘ Service and Sacrifice.” 

And are not these the words which express the 
two most prominent characteristics of practical 
Christianity ? Does not this terrible war present 
in contemporary history the most fruitful environ- 


SERVICE AND SACRIFICE 63 


ment, in which to enlist the Christian virtues of 
service and sacrifice, on a truly magnificent scale ? 
Virtue never smells so sweet as in the purlieus of 
Hell. Contrast is the road to knowledge, and 
England is learning as an apt scholar in the school 
of war her lessons of service and sacrifice. 


An instance of service and sacrifice. 


Only last Sunday a letter from the front was 
/ put into my hands which described such an incident 
of service and sacrifice. It was from a trooper 
sometime resident in Cambridge, who told the story 
of another’s heroism. It appears that there was a 
very rough soldier in the regiment in Flanders, so 
undisciplined and riotous that he was the plague 
of the regiment. His officer had severely repri- 
manded him, and told him that he was a disgrace to 
the Service, and that the regiment was thoroughly 
ashamed of him. Some days passed and it was 
found necessary to communicate with a distant 
trench. Volunteers were asked to carry the mes- 
sage, and plenty were forthcoming. Six men 
in turn tried to carry the message, but all were shot 
and disabled or killed by the enemy. At last the 
rough, undisciplined trooper volunteered. He was 
the seventh volunteer. The disgrace of the regi- 
ment was going to show that he had a piece of good 
stuff in him; and he succeeded, after six had failed, 
in carrying the message to the other trench. On 
the way back he found one of the other six wounded, 
and brought him back in his arms; but just as he 
regained his own trench, he was mortally hit in the 
back, and sealed his service with the sacrifice of 
his own life. But before he died, the same officer 
who had so sharply reprimanded him came up and 
shook him warmly by the hand. ‘“ The regiment 
is proud of you,” he said. ‘‘ You are an honour to 
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any regiment ’’ (or some such words), and, as the 
letter states, the trooper died with a smile on his 
face, a smile of pleasure that the honour of sacrifice 
was his at last. At last the purpose of that man’s 
life, with all its indiscipline, and ignorance, and 
backsliding had been fulfilled. It is possible that 


“in fulfilling so perfectly in the last hour of his life 


the Doctrine of the Incarnation, namely, the doc- 
trine of sacrifice, he found the Christ that he had 
so often misunderstood. It is possible that those 
words of our Lord were fulfilled, “he that hateth 
his life in this world, shall keep it unto life eternal.’’? 
And those other words were obviously fulfilled, 
‘Greater love hath no man than this, that a man 
lay down his life for his friends.”’ 


This service and sacrifice are not confined to men. 


The Christian virtues of service and sacrifice are 
not confined to our dear ones serving in our ships 
or in our trenches. They have spread like the 
fragrant dawn throughout the land. On every 
hand you see it. Our daughters or our sisters 
work at tasks, whether menial or noble, all trans- 
figured by the glory of willing service, in homes 
and hospitals, in offices or committees, at street- 
corners or the privacy of the domestic chamber, 
in tents or huts, in temperance bars or Red Cross 
working-rooms, at home or abroad, in health or in 
lassitude, with pen or needle or the willing hand ; 
all for the inspiring motives of service and sacrifice, 
which have been struck like sparks from flint, by 
the historical necessity of the extraordinary circum- 
stances in which the civilized world now finds itself. 


The scarlet threads in the picture. 
Who then can fail to understand how in the 
aS John xii. 25; 


SERVICE AND SACRIFICE 65 


eternal weaving of God’s purpose in history, good 
comes out of evil. The scarlet threads which 
malignant angels introduce into the warp of history, 
are seen in the finished picture to be the blood of 
service and of sacrifice, the sacred colour of the 
Blood of Christ. 


Service and sacrifice in the ranks of the enemy. 


Remember it is not only our men and those of 
our Allies who are making sacrifices. We know 
far better than the ordinary German how bad is 
their cause, the cause of an aggressive war, long 
prepared, whose object is world-dominion. But 
the ordinary German sailor and soldier is bound 
to have faith in the voice of his own country, and 
he too is making prodigious sacrifice for the cause 
which he cannot but espouse, Therefore, God 
accepts all sacrifice rightly offered, even for a bad 
cause (when the badness of it is not known), and 
will reward it in some spiritual sense, perhaps by 
the resurrection after the war of a new Germany, 
purged of the force and fraud of Prussia, and 
enlightened by the old ideals of her poets and great 
thinkers, of her great Churchmen of the past: 
for our text applies to the Germans as well as to 
ourselves: ‘‘ Greater love hath no man than this, 
that a man lay down his life for his friends.” 


Horrors of peace sometimes exceed the horrors of war. 

War is a terrible thing, because he who runs may 
read its horrors. But, as was remarked by a 
clever man in The Times the other day,! “ there 
is less cause for moral humiliation in twenty-four 
hours in the battle-fields of Europe, than in a single 
day and night in its cities, during times of peace.”’ 
And perhaps we too with all the other nations of 
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Europe want this purging by service and sacrifice, 
as national penance and punishment for the hidden 
horrors of peace: horrors which, like St. Paul, I 
would spare you the mention of, horrors which 
are the inevitable consequence of prosperity, and 
materialism. 


Day of national penitence. 


On the third of January next we are called by 
authority all over England to fix our attention on 
our faults and imperfections as a nation, and to 
humiliate ourselves before God, imploring His 
blessing on our renewed purposes of Christian life. 
But remember the path of renewal is the path of the 
Incarnation, whose festival we keep to-day, the 
path, that is to say, of service and sacrifice. Let 
us do our part, both in humiliation and amendment, 
and if we cannot lay down our lives, let us, on our 
part, dedicate our lives to God and active goodness, 
sure of the truth of our Lord’s words: ‘‘ Greater 
love hath no man than this, that a man lay down 
his life for his friends.” 


VIII 
SHORT SERMON ON HOPE FOR EASTER DAY 


SuBJECT.—How the Passion of Europe will be followed by 
the Resurrection of all that is noble and of good report 
in every land, now troubled by the clouds of war 
and death. 


Preached in S. Edward the King, Cambridge, on Easter 
Day, April 4, 1915, at I1 a.m. 


N the roth verse of the 41st chapter of the Book 
of the Prophet Isaiah, you will find these ' 
words written : 

“ Fear thou not, for Iam with thee; be not dismayed, 
for Iam thy God. I will strengthen thee, yea, I will help 
thee ; yea, I will uphold thee, with the right hand of My 
righteousness.”’ 


Easter in a year of war. 

This year Easter comes with new meaning to us. 
We as a nation have not been through a period like 
this for many a long year, a period of struggle, 
of deadly national struggle, a period of blood, and 
sorrow, and trouble, when the hand of the shadow 
of death has invaded many homes and carried 
away, not the old or the outworn, but the strong 
and the healthy, the finest of our youth, the hope 
of the country for the next fifty years. It has been 
a period of senseless hate and malice, of merciless 
cruelty, of unrelenting savagery ; but a period also 
of unwearying bravery and cheerfulness, when the 
fine character of the ordinary man may have aston- 
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ished those who did not realize the reserves of 
moral worth, that lie concealed in the plain citizen 
of this great Christian land. 


The soldier, like Christ, dies for the people. 

This has been, indeed, a time of testing for the 
youth of most European lands, and the testing 
of war has not only struck out sparks of gold in 
this land but in the land of our Allies, and also in 
the land of our chief enemy. In the trenches of 
Flanders, on the crest of the Vosges and the Car- 
pathians, in battleships and submarines, in air 
and sea and land, European youth has been tested 
as never before. They have, indeed, been through 
a fiery trial which we may reverently compare 
.. to the Passion of our Lord. Many a young soldier, 
British, French, Belgian, Russian, many a young 
German or Austrian soldier must have repeated 
in his heart, as he saw the horrors of war and 
loathed them with an unutterable loathing, the 
words of our Lord in the garden of agony. “‘“O 
my Father, if it be possible, let this cup pass from 
me: nevertheless not as I will, but as Thou wilt.’ 
So this cup of blood and suffering and terror has 
been drunk by many and many a young soldier, 
who a few short years ago was an innocent child, 
who little thought that so soon he would have a 
part in the sufferings of Armageddon, the fight, 
the real fight between the spirit of Christ and the 
spirit of anti-Christ, of righteous ideals of govern- 
ment against wickedness in high places; who little 
thought that so soon he would willingly make the 
supreme sacrifice of life, that he too should perish 
in a bloody death, though innocent and true; and 
that the same forces of cruelty, and fraud, and love 
of power which crucified Christ would crucify him 

1S. Matta xxvi. 39. 
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too ; and that he too, like Christ, should die for the 
people. : 

It is a curious thing to think how all nations are 
bound together as a matter of fact, and that some 
innocent, openhearted boy of British blood should 
have to die, to shed his blood, because of the sins, 
the self-conceit and overwhelming national pride of 
Germany ; and perhaps because of the past indiffer- 
ence to duty and discipline of many of the citizens 
of our own land. It is again another likeness to 
the Passion of Christ, this slaying of the innocent 
for the sins of the people. 


Easter brings a special lesson of hope. 

If there are many likenesses and parallels to the 
Passion of Christ in the period of suffering through 
which the youth of European countries is passing 
now, there is also a likeness of joy and hope. The 
Passion of Christ, the Death of Christ, the apparent 
triumph of wrong over right, the apparent blotting 
out of all Christian hopes, when Jesus of Nazareth 
bowed His head and gave up the ghost, was followed 
by the most unprecedented of all events. It 
was followed by the most wonderful of all spiritual 
phenomena, the raising to the spiritual plane of 
the natural body of our Lord. It was followed 
by that event which has changed human history, 
and has made millions of men pure in body and in 
soul. It was followed by an event which is the 
centre or core of all Christian belief. It was followed 
by the Resurrection. 


Resurrection follows Passion. 

So, we trust, will the Passion of the European 
nations be followed by the Resurrection of all that 
is noble, of all that is of good report, in every land, 
now troubled by the clouds of war and death. It 
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will be followed, please God, by the raising of the 
national consciousness to a higher spiritual plane, 
where righteous ideals shall rule in national and 
international life, to an ever-increasing degree. 


The apparent disaster of Good Friday is followed 
by the triumph of Easter. 


Just think what must have been the feelings of 
the apostles on the night of the first Good Friday. 
All is over: one delusion the less. Wrong had 
triumphed over right. The powers of the world 
were apparently stronger than the Powers of God. 
Christianity did not exist. It was a pious but well- 
meaning fraud, based on something that when put 
to the test crumbled into dust. Of all the unutter- 
able failures of human history, the teacher of this 
new religion was the worst. His movement was 
buried in shame, in ignominy, and in contempt. 
Words cannot describe the lamentable failure of the 
Prophet Jesus. Better think no more about it. Let 
the dead bury their dead. The world would soon 
forget it, and the failure of the crucified Prophet 
will be buried in forgotten history. 

And so for thirty-six hours the clouds of despair 
and anguish and failure brooded over the dis- 
illusioned disciples, the disciples of an apparently 
utterly lost cause. And then suddenly God re- 
asserted the Right: God re-asserted Divine Judg- 
ment, and creation was raised to a higher plane by 
the triumph of life over death. The Resurrection 
occurred, and a new chapter in the world’s history 
began, which is turning the face of man to God, 
and gradually evolving a better, purer, truer view 
of human life. ~ 
+» The apparent triumph of wrong over right was, 
indeed, only apparent. The victory of right over 
the impotent force of Jews and Romans was so 
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immense, that for twenty centuries a million pulpits 
all over the world have not ceased to echo it. The 
apparent failure of the Cross was the greatest 
triumph of all time, and the broken Body of Christ 
was the pledge of victory over death itself. 


The disaster of war will be followed by the Resur- 
rection of right. 

So, I bid you wait. Wrong may have seemed 
to triumph over defenceless Belgium. The lies 
and lying excuses of godless statesmen may seem 
to have triumphed in deceiving those whose political 
pride and political selfishness seem to invite decep- 
tion. The apostles had to wait thirty-six hours. 
We may have to wait as many weeks, perhaps as 
many months. But the resurrection of good, the 
resurrection of righteous ideals, the resurrection 
of oppressed peoples, the resurrection of great 
peoples now morally drunken by the evil humours 
of hate, will surely come, and the world will be 
better for the suffering that has purged it. 


The message of Divine help. 

And soI give you a message of hope, a message of 
resurrection, a message of life, a message of right tri- 
umphing in the long run over wrong ; a message which 
will cheer your hearts as individuals, and bear up 
the national consciousness of all the peoples who 
are fighting for Christian ideals in the war. “ Fear 
thou not, for I am with thee; be not dismayed 
for I am thy God: I will strengthen thee; yea, I 
will help thee; yea, I will uphold thee with the 
right hand of My righteousness.” 


IX 
SERMON ON “ STRENGTH AND ITS SOURCE” 


SuBjEcT.—How strength has its source in faith, and how 
the exhortation to be strong sounds right through the 
sacred writings. 


Preached in S. Edward the King, Cambridge, on Sunday, 
May 16, 1915, at II a.m. ; 


The ist chapter of Joshua and its exhortations to 
be strong. 
O-DAY we read as our evening lesson, the Ist 
chapter of the Book of Joshua, which intro- 
duces the history of the conquest of Canaan, and 
is symbolical of the facing of any difficulties either 
individual or national. Now the encouraging thing 
is that this chapter is full of exhortations to be 
strong. In the 5th and 6th verses, for instance, we 
have the words, “I will not fail thee nor forsake 
thee : be strong and of a good courage.” In the 
4th verse, “Only be thou strong and very cour- 
ageous.”” And in the gth verse, “Have not I 
commanded thee ? Bestrong and of a good courage : 
be not afraid, neither be thou dismayed: for the 
Lord thy God is with thee whithersoever thou goest.”’ 
And the chapter even ends in its last verse with the 
same exhortation, “‘ Only be strong and of a good 
courage.” 


David’s exhortation to be strong. 


oi All through our sacred writings we see the same 
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note struck. Do you not remember the words 
of David to Solomon? “ Be strong and of good 
courage and do it: fear not, nor be dismayed: 
for the Lord God, even my God, will be with thee : 
He will not fail thee nor forsake thee until thou 
hast finished all the work.’ #5 


© Do you not remember the words of Azariah to 
the King Asa: ‘ Be ye strong therefore and let not 
your hands be weak, for your work shall be re- 
warded.” *~ 


“Or the words of King Hezekiah to the captains 
of his host when face to face with the Huns of 
antiquity: ‘‘ Be strong and courageous; be not 
afraid, nor dismayed for the King of Assyria, nor 
for all the multitude that is with him: for there be 
more with us than with him. With him is an arm 
of flesh ; but with us is the Lord our God, to help 


us, and to fight our battles ;’ 7 *words.which-might 
haye_ been. spoken..to-our-.0wn-soldiers»this™year. 


© Then you remember the unknown prophet of the 
exile addressing the same exhortation of courage 
to his fellow-countrymen. “Be strong, fear not: 
behold, your God will come with vengeance: even 
God, with a recompense: He will come and save 
you.” 4 \ 

Pam V t { ° { D ° Jy 

Again you remember similar words addressed 
by the angel to Daniel: ‘‘O man greatly beloved, 


1 y Chron. xxviii. 20. 22 Chron, (V7. 
§ 2-Chron, xxxil. 7, 8. 4 Isa. XXXV. 4. 
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fear not, peace be unto thee, be strong, yea, be 
strong.” ! 5 


“The~exiottation- “of Haggai~to~Zerubbabel. 


G ‘Then again with-more~applicatien-to-the~present 
tdistfess,. you will remember the words of Haggai 
to Zerubbabel, the governor of Judah, the rebuilder 
of the Temple, words indeed which can be applied 
to the Allies, whose one unifying desire is to rebuild 
permanently the Temple of Christian Peace. ‘‘ Yet 
now be strong, O Zerubbabel, saith the Lord; 
and be strong, O Joshua, son of Josedech, the high 
priest, and be strong, all ye people of the land (saith 
the Lord), and work, for I am with you, saith the 
Lord of Hosts.” ? ‘‘ And I will shake all nations, 
and the desire of all nations shall come, and I will 
fill this house with glory, saith the Lord of Hosts.” $ 
“The glory of this later house shall be greater 
than of the former, saith the Lord of Hosts; and 
in this place will I give peace, saith the Lord of 
Hosts.” 4% 


\. In the New Testament St. Paul echoes the same 

advice to the Ephesians,®> to Timothy, ® and to the 

Corinthians,’ in ages when it required manly courage 

to be a Christian at all. So that we can conclude 

that throughout the dispensation of the True God, 

courage, and strength of character has, by God’s 
| will, always been required. 
L- 


The prospects of a Titanic struggle. 
It would be almost waste of time to argue that 
this is a time when courage and strength of char- 
acter are requisite. I am not in any way a pessi- 


1 Dan. ‘x. 19. * Haggai ii. 4; * Verse 7. * Verse 9. 
5 Epbhy vied. © 2 Rim. aks 265 Corrxvi 3% 
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mist, and war is full of surprises, and this war may 
end as suddenly as it began ; but it is not unreason- 
able to suppose that the war may drag on, until one 
of the parties is exhausted in material or finance, and 
that the pressure of the Teuton against the contain- 
ing forces of civilization may only end in the virtual 
destruction, for this generation at all events, of one 
or the other of the opposing forces. 


The unimaginative nature of the practical English- 
man. 


It is not unreasonable to suppose that if ever — 


strength of purpose and strength of character were 
needed in the history of our race, that need is para- 
mount now. As a race we are not imaginative. 
The ordinary person in London, judging from the 
sale of the evening newspapers, is far more inter- 
ested in the case of a poor woman killed at Southend 


by a Zeppelin bomb, than in the Battle of Ypres,. 


the sinking of the Lusitania, or the naval victory 
at the Falkland Islands, merely because, from the 
proximity of Southend, the small local disaster 
has a domestic character, the great national signifi- 
cance of the others being veiled by distance. Our 
lack of imagination gives many of us a crooked 
perspective. But this is, as it were, an intellectual 
rather than a moral fault ; and Christian England 
in all classes and types of men and women has, 
in most ways, nobly risen to the strain of sustained 
effort. Every crime of our chief enemy, crimes 
against non-combatants, crimes against women 
and children, crimes against little golden-haired 
Canadian children, over whose innocent faces the 
steely waters of the Atlantic have closed, the crimes 
in Lord Bryce’s ghastly report which restore in our 
hearts full belief in the personality of Satan, all 
these crimes, I say, increase the faith of every 
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Englishman and every Englishwoman, that Britain 
and her Allies are literally fighting for Christ against 
anti-Christ, for the principles of righteousness 
against the moral anarchy of Satan. 


The basis of strength is Faith. 
There, I think, we strike the right note, for the 
basis of the strength to which the writers of Scrip- 
ture call their own generation is always the basis 
of faith. It is when things are apparently going 
badly, when the prospect of success is clouded 
with doubt, when the arm of flesh is visible with 
one’s opponent, and God, Who is on our side, seems 
hidden ; then it.is, that the only basis of strength 
is Faith. 


Hebrews xi. a chapter for pessimists. 

is There is a wonderful chapter in the New Testa- 
ment on that Faith, which gives strength. You 
remember it perhaps. It is the 11th chapter of 
Hebrews, a chapter which pessimists ought to read 
daily in these times. The author of Hebrews at the 
end of many detailed instances, enters into one of 
the most famous passages of human literature. 
“And what shall I more say?” 1 says the writer 
of Hebrews, ‘‘ for the time would fail me to tell of 
Gideon, Barak, Samson, Jephthah, of David 
and Samuel and the prophets ; who through faith 
(notice these words), who through faith subdued 
kingdoms, wrought righteousness, obtained prom- 
ises, stopped the mouths of lions, quenched the 
violence of fire, escaped the edge of the sword, 
out of weakness were made strong, waxed valiant in 
fight, turned to flight the armies of the aliens.” 

And then with these national heroes, whose 
strength had been based on their profound faith 


EX VerSes32 


STRENGTH AND ITS SOURCE 97 


in God, in their apparently hidden God, he associ- 
ates also the martyrs and saints of old, who inherited 
God’s promises after their bodies had been tortured 
and tormented. 


Faith in the ultimate triumph of righteousness. 
That then is what we must have, if we would 
rise to the full height of national and individual 
strength ; we must have faith, faith in the ultimate 
triumph of the principles of righteousness, the 
principles of God, the principles of Christianity. 


The devotion of great gifts to the purposes of evil. 

Modern history, it has been said, began in 1914, 
and this is probably true, inasmuch as this tre- 
mendous convulsion of mankind will give a new 
colouring to human history. The most splendid 
intellectual gifts have been wickedly devoted to 
the service of the devil. The triumphs of chemistry 
and electricity are now enlisted to poison the 
defenders of violated Belgium with deadly gases, 
or to send a great liner to the bottom full of innocent 
women and children. Wireless telegraphy sends 
out its message of destruction ; and the triumphs 
of mathematics are put to use, by the building of 
aeroplanes and Zeppelins, to wound women and 
children far from the scene of actual operations ; 
and the complexities of literary form are spiritually 
wasted in the composing of hymns of hate, the hate 
of Satan against principles of the Incarnate Son of 
God. 


William the Wicked and the third temptation. 
There is, at all events, one man in Europe who 

has fallen before the third temptation. You remem- 

ber what that temptation is. You remember how 


mystically it is related that the devil took our Lord 
G 
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into an exceeding high mountain, and sheweth Him 
all the kingdoms of the world and the glory of them, 
and saith unto Him: “ All these things will I give 
Thee, if Thou wilt fall down and worship me.” 
That is the third temptation: and almost all 
men of power, throughout the history of the world, 
are tempted to do evil in order to forward their 
ambitions. And mystically we seem to see one 
who almost may be said to incarnate anti-Christ, 
willingly falling down and worshipping Satan, in 
order that he may achieve his world-dominion. 
William the Wicked, as our great-grandchildren 
may call him, William the Wicked and all the moral 
turpitude in Germany that he stands for, has 
shown that he, with the rulers of his army, worships 
Satan under the alias of the Prussian tribal god. 
He and they have shown it by the butcheries of 
Louvain, the orgy of lust and treachery in Belgium 
(which will make the German name a byword), 
and by their useless and merely savage war on the 
petticoats of women and infants. I speak with no 
bitterness, when I speak thus. I have been per- 
suaded that this is true by Germany herself, the 
acts of her rulers since the war began, and by the 
books of her writers of the last generation. They 
accuse her,—not you or I. “ All these things will 
I give Thee, if Thou wilt fall down and worship me.” 
Fortunately the powers of evil are seldom true to 
their bargain with their dupes. And so we have 
no reason to think that the more cruelties and 
immoralities the German ruling class may employ, 
the greater will be their chance of victory. But this 
is a time in which the faith in right, the faith in 
goodness, the faith in righteousness, the faith in fair- 
dealing, the faith in the victory of Christianity over 
the powers of evil, must be kept bright, and clear, 
and full. How angels must weep to see the tragedy 
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of the fall, the moral fall, of Germany. For these 
righteous principles have been challenged as never 
before in modern times. 


Conclusion. 


But the earth is the Lord’s and the fullness thereof, 
and the Christian people of England will go out to 
the battle strong in the faith that moves mountains, 
with the words of Hezekiah ringing in their ears: 
“Be strong and courageous, be not afraid, nor 
dismayed for the King of Assyria, nor for all the 
multitude that is with him: for there be more with 
us than with him. With him is an arm of flesh, 
but with us is the Lord our God to help us, and to 
fight our battles.” May God strengthen us to 
pursue the right at all costs and at whatever price ; 
for we are fighting for posterity : we are fighting for 
freedom: we are fighting for the moral uplift of 
mankind: we are fighting for mercy and pity: 
we are fighting for honesty and truth: we are 
fighting in fact for Christ ; and noble will be the 
victory, for Christ is strong and gentle, and once 
Germany is purged from evil, can uplift even her, 
to be again a Christian nation. 


Xx 


SERMON ON “THE PARABLE OF THE 
DECLINED INVITATION ” 


SuBJECT.—How history shows that nations and classes 
can excuse themselves from accepting God’s invitation 
to fulfil the highest duties of their condition, and how, 
in that case, the invitation is extended to other bodies 
of men with less advantages or opportunities, who 
enter into the rejected inheritance. 

Preached in S. Edward the King, Cambridge, on Sunday, 

\5 June 13, 1915, at II a.m. 


ts trernas- 
N the 14th verse of the 18th chapter of S. Luke 
these words are written : 


** They all with one consent began to make excuse.”’ 





The Parable of the Declined Invitation. 

To-day’s gospel, as you probably know, consists 
of one of the great parables of Our Lord. It has 
been called the parable of the Great Supper. Per- 
haps it is better for our purpose to call it the Parable 
of the Declined Invitation. The outlines of it are 
no doubt familiar to you. You remember how a 
certain man made a great supper, and invited 
many, and then, in accordance with Eastern 
custom, sent his servant to them that were bidden, 
to tell them that all things were now ready. And 
then you will remember how they all with one 
consent began to make excuse. The first two had 
business engagements, the second a social engage- 
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ment, and it is implied that many others also had 
excuses of some kind or other. So the servant 
returns and sheweth his lord these things. And 
then you will remember the master of the house 
was angry, and bade his servant go out into the 
streets and lanes of the city, and bring in the poor 
and the maimed and the halt and the blind. And 
the servant does his lord’s bidding, and returns, not 
having yet filled his lord’s spacious chamber. 
And so the servant is again sent out by his lord 
even further afield. ‘‘Go out into the highways 
and hedges, -and compel them to come in, that my 
house may be filled ; for I say unto you, that none 
of these men which were bidden shall taste of my 
supper.” 

Now this parable, like many other parables, has 
more than one possible and probable interpretation. 


The Jewish theocracy declines Christ’s invitation. 
. First it ulustrated the failure of the Jewish 
theocracy to welcome Christ, and enter in before 
others to the Kingdom of God, the Christian 
Church. They simply did not care for the message. 
It did not seem to them worth while. The excuses 
the invited guests gave were not wrong in them- 
selves. Two excuses were founded on business 
industry: the other on reasonable and almost 
laudable family affection. And so the Jewish 
theocracy (the privileged, the endowed, the edu- 
cated class of ancient Palestine) was too busy, too 
wrapped up in the ordinary affairs of Jewish life 
and society, too gripped by the merely conventional, 
the merely commonplace, to respond to the invita- 
tion of Christ. And so He turned to the poor, the 
maimed, the halt, and the blind. He went to the 
fishermen of Galilee, the publican at the receipt of 
custom. The upper classes rejected Him, because 
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they were irredeemably crystallized on conservative 
lines, on the mould of the theocracy. But even 
then, there was room in the Christian Church. 
The Christian missionaries must go further than 
Jewry. They must go to the highways and hedges, 
and compel them to come in. They must go to the 
Gentiles, they must go to the heathen, they must 
go to the pagans. They must go to those who, in 
spiritual things, were, compared to the Jewish 
theocracy, the poorest of the poor. The birthright 
was despised by the heir, and so those that never 
had an inheritance were made the actual inheritors. 


Classes and nations can decline God’s 
opportunities. 

This despising of the highest privileges by the 
Jewish theocracy is the type of that process whereby 
both classes and nations refuse their destiny ; and, 
because they are so wrapped up in the common- 
places of their social existence, leave on one side 
their highest opportunities. They were immersed 
in the things that did not matter, and had no eye 
for the things which did matter. 


\.’ \Examples: the mediaeval Church, the French 


aristocracy. 


It was so, not only with the Jewish theocracy, 
but with the mediaeval theocracy of the Roman 
Church. That theocracy also had in some ways a 
false conservatism. It was so also with the French 
aristocracy of the eighteenth century. In all these 
cases those who had less advantages by education 
and influence were called in to take the place of 
those who had had the first chance of accepting 
our Lord’s invitation. The Gentile Church, the 
Reformed Churches of northern and western Europe, 
and the democracy of civilized peoples, have been 
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called in to be factors for righteousness, where others 
with more opportunities have been failures. And 
so no class, and no nation must sit down content to 
pursue the ordinary business of life and society, 
oblivious to the highest purposes of its destiny. 
If the call is unheeded, it may never come again. 
That class or that nation may be deposed from its 
opportunities. 


The invitation to the Church of England to rise 
to the opportunities of a new age. 


For instance, the Church of England must not 
refuse to respond to the problems, the spiritual 
problems of a new age, just because it has the 
comforts and advantages of establishment and 
endowment, or because the privileged and respectable 
classes to a great extent belong to it. If we fail, 
then something that many of us half despise will 
be called in by Christ to redeem our negligences 
and to make good our neglected opportunities. I 
will not specify, but there are many communions 
of Christians with whom you would not, perhaps, 
like to identify yourselves, who may by the inexor- 
able process of fitness for a new task, the task of a 
new century, take your inheritance. And if they 
in time sink into the sleep of privileged conser- 
vatism, if they too are deaf to our Lord’s invitation, 
they also will be spiritually disinherited; and 
those who are more willing but, perhaps, less en- 
dowed with actual advantages will take their place. 


The invitation to the great Universities to lead 

the nation in high spiritual aims. 

It is the same for those who have had the advan- 
tages of the highest education, which the great 
Universities offer. If we fail to respond to the 
invitation Christ gives us, to make our own genera- 


84 THE TEST OF WAR 


tion a little better, a little richer in spiritual things, 
a little greater according to the highest standards 
of human history, then our task is likely to be 
transferred to other institutions, and our University 
will sink to be an arena for the faddist, the fanatic 
and the academic eccentric (of whom even now, 
perhaps, we have some disquieting specimens). 
Once we divorce learning from high spiritual pur- 
poses, and practical experience of human life 
(where it daily touches reality), then you have 
such refraction of the straight lines of thought, that 
this misplacing of mental energy gives rise to great 
moral and spiritual dangers, of which we see a 
notable example in the modern German university 
professor, who has not apparently been obedient 
to God’s invitation to guide the German nation on 
the highest principles of honour and probity. It is 
a question whether as the main result of this war, 
God will not call in the German democracy to fulfil 
the spiritual destiny of Germany, and to take the 
place of those rulers and intellectual. guides, who 
have made Germany to be loathed in the nostrils 
of the civilized world. God is no respecter either 
of individuals or of classes or of nations. Those 
who refuse His invitation will be replaced by far 
less likely material, and in very truth, the last shall 
be first, and the first last. 


The willing acceptance of the call to a righteous 
war. 

One would be a very ungrateful pessimist if one 
failed to return deepest thanks to God for the 
wonderful way in which whole classes of Englishmen 
and Englishwomen have responded to our Lord’s 
invitation to defend Christian principles in inter- 
national affairs. They have not with one consent 
begun to make excuse. Neither have business 
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matters, nor family ties stood in the way. They 
have not said: “I have married a wife, and there- 
fore I cannot come’’: in fact there is perhaps 
an undue proportion of married men in our ranks. 
And every class, from our aristocracy to so-called 
gutter-snipe of Bermondsey, have been anxious to 
give their all in the struggle for Christian principles, 
and to make impossible again the hellish happenings 
of Belgium, and Northern France. 


The loyal acceptance by men trained in the 
great Public Schools of England. 

Take for instance the Public Schools of England. 
They are not faultless institutions. They have 
many grave defects, but their main work has been 
to socialize the idea of liberty. Freedom, in all 
undisciplined classes, tends to degenerate into a 
““do-as-I-please’’ spirit, a degenerate form of 
liberty, which has probably been at the bottom of 
the shirking and drinking in this country during 
the last ten months. The training of the Public 
Schools prevents almost entirely this form of degener- 
ation in the idea of freedom, over the whole social 
area covered by the Public Schools. That is the 
secret of the magnificent response of the Public 
School classes in this crisis, and of their value as 
leaders. They are perfectly familiar with the idea 
of sinking their individual interests for the common 
good. They have been tested, and they have 
magnificently risen to this test. 


The loyal acceptance of the call to war by the 

hand-workers of England. 

Then the working-classes: with a minimum 
of organization they have responded most nobly— 
so nobly that one feels that their sacrifices will 
not be in vain, and that their blood, like the martyrs 
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of old, will be the seed of better things, and that 
the principles of righteousness and of world-wide 
peace will derive their very growth from their 
unselfishness. 


The historical application of this parable most 

important in this national crisis. 

I have interpreted this parable as showing how, 
if nations and classes will not respond to God’s 
invitation to fulfil the highest duties of their condi- 
tion, then history teaches that their deposition 
from that privileged position must some day follow. 
This might be called the historical application, and 
was probably the primal application of the Parable 
in Our Lord’s mind. But of course there are other 
interpretations. Our Prayer Book in the second 
exhortation in the Holy Communion Office, inter- 
prets it as a warning against postponed communion. 
We have no time to consider this interpretation 
this morning, but do not on that account dismiss 
this application from your minds. But in this 
crisis, it is, perhaps, as well that we should realise 
that our Lord reminds us in this parable never to 
let the calls of business, family affection, and social 
life (quite innocent they may be in themselves) 
stand in the way of the Master’s clear call ; but with 
eager response, let us do our best to forward the 
Kingdom of God and His Righteousness, that so, 
we may never be judged unworthy, or be rightly 
deposed from our opportunities by others, who 
are more willing to hear, though less endowed with 
capacity to fulfil those very opportunities. 


XI 


SERMON ON “ THE RIGHTEOUS PRINCIPLES 
FOR WHICH WE ARE FIGHTING” 


SuBjEcT.—How England is fighting for liberalism in its 
broadest and best sense, for small nationalities, and 
the humanizing and eventual abolition of war. 


Preached in S. Edward the King, Cambridge, on Sunday, 
July 4, 1915, at Il am. 


N the 14th verse of the 3rd chapter of the 1st 
epistle of S. Peter (part of the epistle for this 
Sunday), you will find these words : 


“ But, and if ye suffer for righteousness’ sake happy are 
ye : and be not afraid of their terror, neither be troubled.”’ 


Suffering and anxiety caused by the war. 

This war has brought untold suffering and anxiety 
on millions of people on the Continent, and in a 
lesser degree in this country. Thank God, the 
silver streak of sea water has protected us against | 
the horrors of invasion; and we hope that this 
coming year also, we shall be protected from that 
danger by the same means. 


The advantages of an island. 

A man who has written a wonderful book on 
this great struggle called, The Soul of the War, 
has observed that it is a great good fortune to be 
born on an island. ‘ The girdle of the sea,” he 
says, “is a safeguard which gives a sense of security 
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to the whole psychology of a race, and for that 
reason there is a gulf of ignorance about the terrors 
of war which, happily, may never be bridged by the 
collective imagination of English and Scottish 
people.1 “A continental nation,’ he goes on, 
“ divided by a few hills, a river, or a line on the map 
from another race with other instincts and ideals, 
is haunted throughout its history by a sense of 
per. 


The probable ruin of England or Prussia. 


In this country how impossible it was to feel 
that, until Scarborough was bombarded, and Bury 
S. Edmund’s attacked from the sky. However, 
after eleven months of war, when the State is 
raising a loan of a thousand millions, when munitions 
of war are being made on a scale, a year ago, almost 
unimaginable, the truth of the conception that two 
years hence either England or Prussia (I will not of 
course say England or Germany) must be ruined, 
is being partly realized by the mass of English 
people. 


Are we suffering for righteousness’ sake ? 

That conception brings with it anxiety, anxiety 
for all that we hold dear, for all that we hold honour- 
able, for all the habits and customs in which we 
have been bred, for all the legitimate comforts to 
which we are accustomed. There is no doubt that 
the nation is suffering in some form or another, and 
the question occurs that, if we as a nation are 
suffering, are we suffering for righteousness’ sake ? 


Righteous principles. 
I am not thinking so much of the actual events 
just before the war, nor trying to persuade you 
1 The Soul of the War, by Philip Gibbs, p. 129. 
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that our cause is so much better than the case which 
German statesmen present to their people. But I 
do mean to suggest to you that the national suffer- 
ings are for righteousness’ sake, inasmuch as the 
principles we are fighting for, are the principles of 
Christian civilization and of Christian society. 

What principles then are we fighting in defence 
of, and what opposing principles are they for which 
the rulers of Germany stand ? 


The inherent liberalism of English people. 

First and foremost we are fighting for liberalism 
in the widest and best sense of that word, in that 
sense in which all Englishmen are liberals: a 
principle by which all absolute power, be it of King, 
or war lord, or aristocracy over the mass of people 
is opposed, and combated; a principle which 
elevates the disciplined individuality of every man 
and woman to a sanctity, coloured by the Christian 
conception of the priceless value of the individual 
soul. This idea of the inherent liberalism in its 
best sense of all English people has been illustrated 
in the last eleven months by the methods of per- 
suasion used, both in raising our army of three 
millions, and in raising also (we hope not too late) 
an industrial army to provide the material of war. 
Persuasion rather than command is the method 
commending itself to a free people. 


Aggressive war impossible for England. 

The Christian liberalism, so general in this coun- 
try, has this advantage: it makes impossible a 
really aggressive war on our part, such as that into 
which the German democracy has been thrust by 
their military tyrants. For very few people, I 
think, who have lived in South Africa would think 
that the Boer war was a war of aggression in the 
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Prussian sense. It was rather a war against bad 
and corrupt government, a political cancer in 
the very midst of a group of British and Dutch 
colonies ; and the Dutch in the conquered territories 
are now a free people with their own language 
and institutions, a direct and eloquent contrast 
with Prussian Poland and Prussian ideas. 


The military class in Germany. 

Do you think then that the mild-eyed, laughing 
peasant of the Bavarian highlands with his Christmas 
tree for his flaxen-haired children, would have fought 
of his own accord with the thrifty, laughing, peaceful 
peasant of Picardy or Lorraine? No, it is the abuse 
of power of the comparatively small military class, 
which bestriding the German democracy goads 
and drives the blinkered German people into an 
aggressive war, falsely represented to them as a 
defensive war, and’carries its deception so far, that 
this docile people worships its tyrant, because 
hitherto its tyranny has been endorsed and recom- 
mended by success. 

Therefore, I take it that one of the righteous 
principles of Christian civilization that we are 
struggling for, is the principle of Christian liberalism, 
that respect for the individuality of the humblest 
citizen among us, who in a purely military State is 
a mere cipher or pawn to be played by a highly 
placed ruler for the furtherance of dynastic or 
national ambitions. 


Small nationalities. 

Then, going further than the individual, a result 
of this Christian liberalism is respect for small 
nationalities. To be small and to be weak is, in 
the Prussian’s eye, the cardinal sin. Belgium and 
Serbia, Poland and Bohemia, because they are 
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small, have, in the eyes of German theorists, no 
right to exist. It would, really, when all was said 
and done be to their real interest to be absorbed in 
a strict uniformity with German culture. So it is 
alleged. The Prussian has contempt for all forms 
of culture and civilization which are not his own, 
and so tries to impose his form of culture on alien 
peoples. 
‘ 

Oppression in the name of higher civilizations. 

But oppression in the name ofa higher civilization 
is not only a German vice. It has appeared time 
and again in human history. It justified in the 
former centuries English oppression in Ireland. It 
justifies still the oppression by Magyars of Croatians 
and Roumanians. Not long ago it justified the 
Russian oppression of the Finns and the Jews.! 


The result of England’s liberalism in 
South Africa. 

Thank God, England has outgrown that vice of 
contempt for alien civilizations, as witness her 
treatment of French Canadians in Canada and of 
the Dutch in South Africa. And England’s trust 
and confidence in the national feelings of the Dutch 
has been repaid in compound interest to-day, by 
the great General who once held the British army 
at bay. 

Germany, however, has this vice of contempt for 
civilizations other than her own in a tenfold degree, 
and seemingly attaches no value to any civilization, 
which is not strong enough to compel respect by 
the sword. 


The catholicity of civilization. 
The modern Englishman has firmly rooted in 


1 Sarolea’s Anglo-German Problem, p. 220. 
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his mind the conception of the catholicity of civiliz- 
ation. He holds that just as each man’s individuality 
must be respected and developed for all it is worth, 
so every civilization and every nationality has its 
own contribution to make to the sum of human 
civilization, and that every language and every 
race, even though weak in material power, must be 
guarded by its neighbours (provided it is not aggres- 
sive or threatening to other civilizations)—must be 
guarded by its neighbours, I say, to develop its 
individuality, and to contribute its peculiar gifts to 
the sum-total of human civilization. Thus Belgian 
civilization, Servian civilization, Bohemian civiliza- 
tion, Polish civilization would have a place kept for 
them to develop and enrich the common heritage 
of the human race. The one principle, the principle 
for which we are fighting, is based on sympathy : 
the other principle is based on scorn and contempt. 
Who can doubt that the one principle is a Christian 
principle, and the other an anti-Christian principle. 
This is again, a righteous principle for which we are 
suffering the pain and the anxiety of a great war. 
Do not the words of S. Peter’s epistle come home 
to us with comfort? “‘ But, and if ye suffer for 
righteousness’ sake happy are ye : and be not afraid 
of their terror, neither be troubled.” 


War is a world-nuisance. 


Then again, we and our Allies are fighting to 
humanize war, and possibly some day (which may 
be nearer than we think) abolish war on any scale 
but the scale of a police operation. Will the great 
democracies of the world ever again consent to pay, 
perhaps, three or four million lives in the course of 
one year, and cast into the gutter ten or twelve 
million golden sovereigns every day in the course 
of that year? A war on this scale defeats itself. 
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It becomes a world-nuisance, and democracies freed 
from the blinkers of diplomatic falsehood and 
military domination will never suffer themselves to 
be again plagued withit. Asifthe human ingenuity, 
which can invent the complex engines of death, 
should be incapable of inventing an arbitration 
machine, capable of settling in peace the interna- 
tional: differences of civilized States. When this 
war is over, it will not be a bad object to which to 
devote yourself and your opportunities, this agitation 
to abolish war. Believe me that if the rulers of 
Germany are beaten by munitions or finance or 
revolt after the war of their own democracy, then 
that crusade against war will have a chance of 
success impossible before this war—this war which 
is educating Europe and the world in the folly of 
war. 


The folly of war. 

Folly, did I say! Yes, folly: folly in all ways: 
folly for the State: (how the eugenic philosophers 
will bark and prophesy: your best under the 
ground: your worst in the possession and sole 
possession of the home:) folly in the spiritual 
sphere with hymns of hate poisoning a nation’s soul: 
folly for the purse; a mere giving, soaked in 
blood, of golden sovereigns for each clammy farthing 
of material profit : stark staring folly, as if human 
kind was stricken with a frenzy and a madness, 
when with suicidal passion it strikes the knife into 
the gaping wounds of its own unhappy corpse. 
Yes, my brethren, this is a war against war, another 
righteous principle for which we are fighting. And 
our sufferings, our losses, our anxieties are a sacrifice 
to God, if, indeed, we fight for this grand and 
righteous object. Do not the words of our text 


come back with conscious force and application : 
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“ But, and if ye suffer for righteousness’ sake happy 
are ye, and be not afraid of their terror, neither be 
troubled ’’ ? 


The humanization of war. 


Then, as a half-way house, if war cannot im- 
mediately be abolished, we and our Allies are 
fighting for the humanizing of war: we are fighting 
for the Hague Conventions. We are fighting for 
the total abolition of a military caste, which can 
suffer its soldiers to let hell loose in burnings and 
in murders, and in crimes that cannot be mentioned 
in this holy place. You can all read the Report of 
Lord Bryce’s Committee, which probably had 
more to do with the converting of America to the 
righteous cause of the Allies than any other thing 
except the destruction of the Lusitania, for Lord 
Bryce’s name is a name to conjure with in America. 
All the evidence was taken by legal experts, cus- 
tomed and trained to deal with evidence, and in 
some cases this evidence was rejected by expert 
legal opinion. Special pains were taken to prevent 
any case being manufactured against Germany. 
The Report says that the experienced lawyers, who 
took the depositions, tell the Committee that they 
passed from a stage of doubt (so incredible were 
some of the outrages) to the same stage of conviction 
to which the Committee were reduced. These 
experts began their work in a sceptical spirit, 
expecting to find much of the evidence coloured by 
passion, or prompted by an excited fancy. But 
they were impressed by the general moderation and 
matter-of-fact level-headedness of the witnesses. 
“And when this concurrence of testimony,” says 
the Report, “this convergence upon what were 
substantially the same broad facts, showed itself in 


1 p. 8, §2 of the Report. 
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hundreds of depositions the truth of those broad 
facts stood out beyond question. The force of the 
evidence is cumulative. Its worth can be estimated 
only by perusing the testimony as a whole.”?! And 
then, too, the diaries of German soldiers, found on 
the dead or on the field, are “the most weighty 
part of the evidence,” because they at all events can 
have no bias against the accused Germans. “It 
appears to be the custom in the German army for 
soldiers to be encouraged to keep diaries and to 
record in them the chief events of each day.” 2 
A good many of these diaries have been recovered, 
and sent to the War Office in London and very 
carefully translated. 


Modern brutality in war. ; 
As to the result of this evidence. We have often 
probably in our travels abroad come, from time to 
time, on some old faded picture or fresco of medi- 
zeval times depicting the torments in hell ; repellent 
demons, tortured souls, and red and material flame ; 
and we have had in our hearts an indulgent but 
friendly contempt for these fancies of by-gone 
times. Nota bit of it! These things have actually 
happened in August and September of last year 
in Belgium and in the north of France. They are 
literally true. There are the demons, but now they 
wear spiked helmets! There are the tortured 
bodies and souls of women and children, of the very 
old and the very young! And there are the material 
flames kindled from the very latest things in tab- 
loids, provided by Satan’s head office in Westphalia, 
for this modern reproduction of hell-on-earth. 


Our fight against brutality. 
My brethren, that is what your sons and your 
1p. 6. 2p. 8. 
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brothers are fighting against. These things, these 
cruelties against non-combatants must never occur 
again. Do you doubt that the sufferings of this 
war that we feel, even in sheltered England, are for 
righteousness’ sake ? Let it be your comfort, when 
anxiety numbs your heart or when personal sorrow, 
caused by this war, falls on yourself, that clean-lived, 
disciplined British soldiers are fighting for the prin- 
ciples of Christian civilization. They are fighting 
to abolish those appalling abysses of human infamy, 
which have been organized by the authorities of a 
nation whose pride has been influenced by past 
success. They are fighting for Christ against 
anti-Christ, for righteousness against iniquity, for 
the conventions of honour which bind together 
both individuals and nations, and which alone make 
human society possible. And when you grow 
weary, remember the words of our text: ‘“‘ But, and 
if ye suffer for righteousness’ sake, happy are ye: 
and be not afraid of their terror, neither be troubled.” 


XII 


SERMON ON “GOD’S PROVIDENCE IN 
CN or ae 


SuBJECcT.—How Providence replaces Chance in the Chris- 
tian’s conception, and how hereby anxiety is tempered 
and almost transfigured. 

Preached in S. Edward’s, Cambridge, on Sunday, October 3, 

IQI5, @t II a.m. 


“In quietness and in confidence shall be your strength.” 
(Isa, xxx. I5.) 


ss 


The beginning of a new University year. 


7 ‘HIS is the first Sunday in a new academical 
year, and again we are entering into a 
period when two-thirds of our junior members are 
engaged in this tremendous war of liberation, and 
the whole of our University life is shaken by this 
social cataclysm. Nor, perhaps, is it likely that peace 
will have returned until, perhaps, this academical 
year has run its course ; or possibly Lord Kitchener’s 
original estimation of three years may prove its 
truth in history. And so we look for a message of 
hope, that we may be helped to bear the anxieties 
and maybe the sorrows of the ensuing year. There- 
fore the message of Isaiah comes with especial 
application to us, ‘‘in quietness and confidence 
shall be your strength.” 


Noble response of our manhood. 


Many of us have some of our dearest and our best 
at the front, either in France, Flanders or the 
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Dardanelles, or engaged in that keeping of the seas 
which is essential to our very existence as a nation. 
The Vice-Chancellor told us on Friday, that there 
are 10,000 Cambridge men fighting, 700 of whom 
have been wounded, 470 killed, and that 300 have 
won distinctions on the field. Inallclasses it is the 
same. Never in our history has the young manhood 
of our nation responded so nobly, or on such a vast 
scale to this grand adventure of sacrifice. And for 
this very reason there must be a wide-spread cloud 
of anxiety all over this land! Will those who 
have gone come safe home again? Is it a mere 
matter of chance? Or is there a Law of Love 
which will settle their destiny ? 


The doctrine of chance. 


This brings us to consider the doctrine of chance. 
Does our Holy Faith, does Christianity teach us 
anything about the doctrine of chance? I think 
I might say boldly and at once, that our Holy Faith 
does not acknowledge the doctrine of chance at all. 
The conception of chance in the human mind is the © 
necessary result of limited knowledge. When out 
of a million factors only a few can possibly be known, 
it is impossible to predict results. Thus the con- 
ception of chance is the necessary consequence of 
our limitations of knowledge. Chance is replaced 
by Christ with the conception of Providence. God 
has absolute knowledge, and with absolute know- 
ledge there is no room for chance ; for the foundation 
of chance is limitation of knowledge. 


The teaching of Christ on Providence. 

The teaching of Christ on this subject is very 
plain. There is a personal knowledge and a personal 
care, not only for men, but also for the commonest 
objects of the animal kingdom. ‘“ Are not two 
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sparrows sold for a farthing? And one of them 
shall not fall to the ground without your Father. 
But the very hairs of your head are all numbered. 
Fear ye not therefore, ye are of more value than 
many sparrows.” 1 If the very hairs on your boy’s 
head are, as it were, numbered by Him Who created 
him, do you think, that now he has offered the risk 
of life and limb for his friends at home, he can fall 
by so-called chance, without the knowledge and 
permission of One Who loves him ten thousand 
times more zealously than the fondest mother or 
the proudest father? God knows whose sacrifice 
He is going to accept by exalting the sufferer to 
that higher plane of life that we in our short-sighted- 
ness call death. If he is called, he goes not by 
chance, but in fulfilment of God’s larger purposes 
for himself. His very hairs are numbered by his 
best friend, and shall he fall down to the ground 
without the knowledge of his Heavenly Father ? 


Providence replaces chance. 

Our Lord’s teaching is the same whether He is 
talking of life or the carnal necessities of life. Provi- 
dence replaces chance in the Christian conception. 
“Consider the lilies, how they grow: they toil 
not, they spin not, and yet I say unto you, that 
Solomon in all his glory was not arrayed like one 
of these. If, then, God so clothe the grass which 
to-day is in the field, and to-morrow is cast into the 
oven, how much more will He clothe you, O ye of 
little faith. And seek not ye what ye shall eat, 
or what ye shall drink, neither be ye of doubtful 
mind. ... Your Father knoweth that ye have 
need of these things. But rather seek ye the king- 
dom of God, and all these things shall be added 
unto you.’”? 

any Matts "x: 29; 30: 2S. Luke xii. 27, etc, 
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So that if hard times come through the war (as 
they have come to many), we can be certain that 
they come to each individual with the full thought 
and permission of Him Who clothes the lilies with 
splendour, Who knows each bird in the forest, and 
Who has numbered even the hairs on the head of 
each of His children. You and I cannot be the 
sport of blind chance, but are still and always in 
the Hand of One, Who in His absolute knowledge 
has every factor of our characters, and of events, in 
His Divine Mind. 


Drummer Court. 

Many instances of Providential protection may be 
in your possession already. Hundreds of these 
cases must be matters of thankfulness in many 
homes this year, and may never have been made 
public, except to a limited circle; but some have 
earned a greater publicity. If you go to the 
Church of S. George’s, Old Brentford, you will 
see there, carefully preserved, three objects. And 
these three objects are a bag, a German bullet, and 
a mutilated Prayer Book. The story is a peculiar 
one. A Prayer Book with an ivory and metal 
cover was in the possession of a young drummer 
boy named Court. At the Battle of Marne, Drummer 
Court found that the book was pressing uncom- 
fortably on his brace-buckle. Accordingly he 
transferred it in its bag to his trousers pocket. 
“ Searcely had he done so,”’ says the account, ‘‘ when 
a shrapnel shell burst close by, killing six men and 
wounding fourteen.” The drummer was_ badly 
shaken by the shock but uninjured. A_ friend 
pointed to a hole in his clothes, and the ivory and 
metal cover was then found to be savagely torn. 
At the bottom of the leather bag, in which the book 
was kept, a German bullet was discovered, turned 
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aside and sandbagged, as it were, by the cover and 
leaves of the Prayer Book. It was not in God’s 
larger purpose that this young soldier should die. 
He, like all of us, was immortal until his work 
was done. Those who fell, fell with the knowledge 
and permission of their divine Father. But chance 
had nothing to do with it. The very hairs of their 
heads were numbered. 


Stoker Tonner. 


Then there is the remarkable case of a stoker 
called Tonner, who seems to have, what the popular 
voice terms, ‘“‘a charmed life.” We are told that 
“ He was first on board the Titanic,” deep down in 
the recesses of the ship, “‘ when that liner met its 
doom by striking a giant iceberg.’’ He escaped, 
however, and signed on as a stoker in the Empress 
of Ireland. And when this second giant liner went 
down off the coast of Canada Stoker Tonner was 
again among the saved. But again he looked into 
the jaws of death, for his third post as stoker was 
on the Cunard liner Lusitania. Again he was 
saved. “‘ Man is immortal till his work is done.” 
Even the very hairs of your head are numbered. 


Anxiety tempered by Faith. 

What, then, is the application that we can make 
to our present circumstances? Anxiety there must 
be in the hearts of every father or mother or dear 
one left behind, when one of our young soldiers 
takes his life in his hand and ventures it for his 
country. That anxiety is inevitable, for it is deeply 
human, and is, indeed, the gage and pledge of the 
affection which is the direct cause of the anxiety. 
But that anxiety may be tempered, and almost 
transfigured, by the realization that chance, blind 
chance, has nothing to do with the fate of your boy 
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The very hairs of his head are all numbered. If 
the sparrow in the hedgerow cannot fall to the 
ground without the knowledge of the Father, he 
whose value to God is ten thousand thousand times 
the value of the sparrow, cannot himself fall without 
the knowledge and permission of Him, Whose love 
to him is such that his father’s and mother’s love 
is a mere figure in comparison. Trust in God, 
God Whose foreknowledge is absolute, and Whose 
love is the first cause and the continuing cause of 
your dear one’s very existence. 


The Psalms and their note of trust. 

What is the result of this trust in God? It is 
a remarkable thing that the Psalms seem in war- 
time like a new book in the Bible. Many of the 
Psalms were doubtless written in times of war, and 
therefore they are full of new meanings even to a 
modern people engaged in war. And throughout 
the Psalms, this note of trust in God and its blessed 
result is} sounded. To-day in our morning Psalms 
we have a prayer inspired by this feeling of trust. 
Perhaps you noticed it in our last Psalm this morn- 
ing: “‘Shew thy marvellous lovingkindness, Thou 
that art the Saviour of them which put their trust 
in Thee.””? And the long Psalm (the r8th), which 
we shall have this evening, is a hymn that any of 
our young soldiers going to the front might sing, a 
hymn of trust in God for the warriors of all centuries, 
“It is God, that girdeth me with strength for war, 
and maketh my way perfect.2, He teacheth mine 
hands to fight, and mine arms shall break even a 
bow of steel. Thou hast given me the defence of 
Thy salvation: Thy right hand also shall hold me 
up, and thy loving correction shall make me great.’’ 4 

ASPs exvila 7 20Ps; XVil. 92. 
3 Verse 34. 4 Verse 35. 
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In other words, this terrible experience will 
strengthen the whole character of the warrior, who 
has looked at the real things of life and death. 
“It is he that delivereth me from my cruel enemies,’’! 
continues the Psalmist. ‘“‘ Thou deliverest me 
from the violent man.” “For this cause will I 
give thanks unto Thee, O Lord, among the Gentiles, 
and sing praises unto Thy Name.” 2 Look at the 
5th Psalm and the 12th verse: ‘ Let all them 
that put their trust in Thee, rejoice: they shall 
ever be giving of thanks, because Thou defendest 
them ; they that love Thy Name shall be joyful in 
Thee.” Or the 32nd Psalm and the 12th verse. 
“Whoso putteth his trust in the Lord, mercy 
embraceth him on every side’’: or the 37th Psalm 
where we are assured in the 4oth verse that God is 
our strength in time of trouble. 


Faith in God and His purposes. 


Do not then be distrustful, my dear brothers and 
sisters in Christ. He sees and knows and suffers 
too in the midst of this sea of wickedness and woe, 
that we cali war. Do you think of the time when 
you stroked the curly hair of the little boy, who is 
now devoting his new strength of manhood to the 
righteous ideals of his race, and tremble lest you 
see him no more? Remember then that our Lord 
also called the little ones to His tender embrace 
and stroked their little heads, and prayed for them 
and touched them there. He has numbered the 
very hairs of your boy. No blind chance and fate 
can touch him. His soul is immortal and his body 
is immortal too, till his work is done. Our Lord 
looks on your anxious soul, and pitying and loving 
you and yours, He understands. Put your trust 
in Him. Abandon yourself to Him, and in this 


1 Verse 48. 2 Verse 50. 
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abandonment, you will find that your anxiety will 
be transfigured, and you will understand as you 
never could have understood, had not this experience 
been yours, that ‘“‘ In quietness and confidence shall 


be your strength.” 


XIII 
SHORT SERMON ON “ GOD’S PLANNING OF 


) 
ri 


1 Py ee I) arf 
SuBJECT.—How it is not the length of life which matters, 2 e/g) 
but what is done in that life. f 


Preached in S. Edward the King, Cambridge, on Sunday, 
October 24, 1915, at II a.m. 


| the 6th verse of the 1st chapter of the gospel 
according to S. John, you will find these 


words: 


“There was a man sent from God.’’ 


God’s plan for the lives of all of us. 

Let us this morning consider this thought, namely, 
that God has a plan for the life of every one of us. 
That plan is not always carried out by us, but it is 
true of us and of ours, as it was of John the Baptist, 
that we are sent from God. Our life’s work, 
whether it is grand or humble, whether it is large or 
small, whether it be spread over half a century 
or contracted to six months is part of God’s plan. 


The plan is from birth through death to eternity. 
On the other hand, it is very hard not to think 
in water-tight compartments, and so to miss the © 
great fact that God’s plan in the lives of all of us 
stretches not only from birth to death but through 
death to Eternity. And so it is quite natural, 
but also quite wrong, to think about this life and 
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the next life in two water-tight divisions divided 
by a great wall, which we call death, and to fail to 
realize that they are parts of one whole. It is 
' natural, I say, because our five senses make this 
artificial division. It is quite wrong so to divide 
them, for to do so gives such a person quite a wrong 
idea about death. It makes him or her think that 
eternal life commences the other side of death; 
whereas it begins in this very life of ours, in the 
place where God’s Providence has put us. It 
makes the separation in death so much wider than 
it really need be. For in many ways that separa- 
tion, that absence of bodily presence, which is 
indeed the bitterest portion of death to those who 
love deeply and profoundly, that separation, I 
say, need not be much wider to those Christians 
who walk by faith and not by sight, than the separa- 
tion of a father in England and a son in India 
some two generations ago, when Englishmen were 
in India some twenty-five years on end without 
coming back. The silence which was broken in one 
case by letters, by the sight of the living script, 
and by the mutual interest in common events, can 
be broken in the other by participation (though 
in different planes of being) of you and your loved 
one in the same adorable Sacrifice on Calvary, 
when the veil of the Temple is rent in twain, morning 
by morning, in our churches. 


Death a mere gate to life in a higher plane. 


God is the great Builder and Designer not only 
of the Universe generally, but of the life of the 
individual in particular. All has been planned. 
And just as our Lord’s life and John the Baptist’s 
life were both planned, so the life of each one of us 
has been planned, and planned not only for this 
life but for the next. And believe me, if you do 
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not realize that death is only an incident in eternal 
life, you will never be able to see life’s plan in full 
and with its proper proportion. 


John the Baptist a type of a life in which the prepara- 
tion was long and the period of accomplishment 
short. 

The hand of Death has been very busy in our 
midst in the last year, and our thoughts naturally 
turn to those loved ones that have gone before. 
And who in this church is there, who has not friends, 
and more than friends beyond the veil. And lately 
too many have gone all too early (if for the moment 
one may speak with the short-sightedness* of the 
purely human point of view), have gone all too early 
from this world, where, through our senses, we 
can feel their personality, to that world where 
perchance life is more vivid, more intense, more in- 
stinct with energy, but is expressed in a medium 
to which our present senses cannot reach. And so 
we have, as it were, to rub our spiritual eyes, in order 
to get back our due sense of proportion, and see how 
even an early death may be an incident in a life-plan, 
which stretches, not merely over a quarter of a 
century, but over Eternity. And we have in the 
gospels a typical case of one of great promise cut off 
at the age of thirty-three by a violent death at the 
hands of a brutal king. I mean John the Baptist, 
whose whole comparatively short life was a plan of 
God, a plan which looked like failure, but was indeed 
success when weighed in the scales of Eternity. 


Thirty years of preparation and six months of 
accomplishment. 

Consider John the Baptist. He was thought of 

before he was born. You remember how he was 

born to a father and mother whose age made such 
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an event unlikely. You remember how, just be- 
cause he was to be a preparer of the Way of the 
Lord (one of the forerunners of the Incarnate), his 
training in youth was of a severe character ; how he 
was brought up a Nazarite from his youth, drinking 
neither wine nor strong drink; how he was filled 
with the Holy Ghost from his earliest childhood, 
“ developing self-reliance in his lonely home, and 
learning the secret of spiritual strength as he com- 
muned with God in the solitude of the desert.” 
And then at the age of thirty he goes out to his 
life’s work, proclaiming the Kingdom, and prepar- 
ing the Way of the Lord. But his life’s work 
extended over the very briefest period. Probably 
the great mission of the Baptist extended only over 
six months. Then a wicked king cast him into 
prison, and after two years as a captive a violent 
death elevated him to a nobler plane of energy. 
Think of that life-plan : thirty years of preparation, 
six months of accomplishment, two years of solitude 
in preparation for death, and then the executioner’s 
sword. And so from the merely human point of 
view, one is tempted to exclaim, was it really worth 
while, thirty years of painful preparation, six 
months of work, and a sword to cut that work short 
for ever? But the answer comes in the words of 
the prophecy before the Baptist’s birth. ‘‘ For he 
shall be great in the sight of the Lord.t| And he 
shall go before Him . . . to make ready a people 
prepared for the Lord.” ? And the angels in the 
prison when the dread blow fell could sing as of an 
accomplished fact :—‘‘ He is great in the sight of 
the Lord; his work in life hath been done; for 
he hath made ready a people prepared for the 
Lord.’ It was as true then as now, in the words 


1S. Luke i. 15. + So Bukeci. 12%: 
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of a gallant soldier who fell some months ago, the 
late William Gladstone, that it is not the length of 
life which matters, but what is done in that life. 
God plans all lives, and our endeavour ought to be 
to see His plan, and as far as in us lies carry out that 
plan. The Baptist did his part on earth in six 
months, after a period of preparation sixty times 
longer than the period of accomplishment; and 
because of this he was great in the sight of the 
Lord, not merely notorious in the sight of men. 


Rising to opportunities makes even the shortest life 
—_. «precious. 


One who has comforted many hearts in the New 
World, an American writer of a bygone generation, 
reminds us that ‘“‘ we do not come into this life 
on any haphazard chance of a career. Every one 
who comes, is sent from God. Every one was 
made for something, some work of his very own, 
which no other one can do, with a. place to fill and a 
definite task to perform,” and he adds with truth, 
“that the most beautiful and complete life there- 
fore, is one that realizes God’s purposes for it.’’! 
And so we can think of that noble life which closed 
in the early hours of an autumn morning, the 
martyred nurse, Edith Louisa Cavell, done to death 
by the ministers of evil. That life was planned: 
that noble womanhood rose to the opportunities 
God offered her, and now, for future centuries 
her name will be a name of noblest praise and 
honour in our fair island story. That life was 
planned. 


God’s plan explains the enigma of a soldier’s early 
death. 


One does not on that account talk of Christian 


1 Miller’s Morning Thoughts. 
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fatalism; rather of Christian trust or Christian 
faith ; faith in God’s plan both for our own lives 
and for the lives of our dear ones. If I may adapt 
to my purposes the word of one great preacher, 
I would say that “‘ there is a tragic strain’ in the 
lives of every one of us, “ when, taking account of so 
much that has been full of love and joy and happi- 
ness, we say it can never be again. That tragic 
strain is heard in its fullest, most heart-rending 
music in the mystery of Death.”+ But though 
the measure of our love is the measure of our 
anguish, there comes into our hearts the whisper 
of a still small voice, the voice of Him Who planned 
that dear one’s life long years ago, before his limbs 
were formed, or his training began. And in the 
case of many, especially of those young lives which 
have been surrendered to God, Who gave them, 
within the last few months, we might have said on 
the day of their birth: ‘‘ He shall be great in the 
sight of the Lord,”’ for ‘‘ he shall go before Him to 
make ready a people for the Lord.” For, of a truth, 
that is just what our young soldiers have done. 
Their preparation may have been long, like the 
preparation of S. John the Baptist. Their time of 
accomplishment may have been short, like the six 
months of the Baptist, and a violent death may 
have apparently cut short their opening powers, 
but they are great in the sight of the Lord, for their 
powers have been devoted, in that sphere to which 
historical events have called them, to preparing 
the Way of the Most High, to make their own people 
a people prepared for the Lord. 


Their sacrifice is preparing a people for the Lord. 
The war, if it is not to end in universal spiritual 
bankruptcy, is sure to mean a new standpoint for 


1 Canon Knox Little, The Mystery of the Passion 
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the next generation of Englishmen, a real yerdvo.a 
as the Baptist puts it, a change in point of view, 
that repentance which he preached to his people. 
The nations, like a woman in travail, may cry aloud 
in the anguish of birth, but there will be joy in the 
morning that something precious, infinite, golden, 
of cosmic value, has been born into the world: 
this something which was born with a sorrow that 
history may never yet have recorded. But those, 
whom we talk of, as the fallen, have prepared the 
way for this Something, this Something which may 
turn many of their own nation to the Lord their 
God. And, but for their sacrifice, we should have 
gone on in the old evil ways of increasing materialism 
and national indiscipline. For believe me their 
lives, like the lives of all of us, have been planned, 
and that plan made them into heroes. They met 
their call to heroism. They were responsive to 
their call: their price has been paid willingly to 
God. And we too have to pay a price, a bitter 
price ; but the tears that we shed for them will in 
very truth congeal into the pearls of heaven, and 
ornament the crowns of those who have been faith- 
ful unto death. May God give us grace to see the 
glorious plan, which stretches from birth through 
death to a glorious Eternity. For in the words of 
George Macdonald “ to have been thought about by 
God, born in God’s thought, and then made by God, 
is the dearest, grandest, most precious thought in 
all thinking.’ And one of God’s thoughts, a 
thought which enters into the plan of all Christian 
lives is this: that ‘‘ those who love in the Lord 
never see each other for the last time.” * 
1 The Inheritance of the Saints. 
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AN EASTER SERMON ON “ DEATH AND LIFE” 


SuBjEcTt.—How the real ego is something different from 
the body and brain by which it acts? 


Preached in S. Edward the King, Cambridge, on Sunday, 
April 11, 1915, at 6.45 p.m. 

‘Tt is sown a natural body ; it is raised a spiritual body. 
There is a natural body, and there is a spiritual body.” 
(1 Cor. ¥v. 44.) 

The apparent waste of young life in the daily casualty 
list. 
S morning after morning we read in our daily 
newspapers the names of our soldiers stricken 
down in battle, and as we realize that French 
mothers and Belgian mothers, mothers in the 
beautiful mountains of Bavaria, or on the long 
stretches of the Rhine, mothers on the boundless 
plains of Russia and many others, look through 
similar lists of young lives quenched in war, the 
thought of this seemingly prodigious waste rises 
to the fore-front and we cry out in bewilderment, 
for it seems that all this young life is wasted, utterly 
wasted. 

Now, although there is the greatest hope that, 
through all the perils of war, those whom we pray 
for will return (in fact out of the forty-six names 
that I have been reading out in this church since the 
war began, I think, only two have perished), yet 

1 J am indebted in some points to Archdeacon Paterson- 


Smyth’s treatment of this subject in ‘God and the 
War,” to whom I gratefully acknowledge my obligation. 
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in this season of Easter it is well that we should 
clarify our ideas of death and life. 


The message of our Holy Faith that death is not 
annihilation. ; 

The message of the Church, that Divine Society 
that our Lord Himself founded, on this problem is, 
that there is no death (no death, that is to say, 
as we understand it). The Church says in effect 
that death is a birth into a larger life: that life, 
in so-called death, leaps to a higher plane. ‘“‘ To- 
day shalt thou be with Me in Paradise.” ‘I was 
dead, and behold I am alive evermore.” ! 

The real ““I’’ and the house the “ego ’’ lives in. 

We often talk or think about ourselves. We have 
a particular name for ourselves. We talk about 
the “I,” the ego; but in nine cases out of ten we 
confuse our bodies with the real ‘‘I,” the real ego. 

The material bodies are woven. 

Let us put on our thinking caps, as it were, and 
differentiate or distingush between our bodies and our 
veal selves. There are eighty toa hundred bodies now 
seated in this littlechurch. Whatare they? There 
is a carpet down the middle of this church, a rather 
coarse carpet called “matting.” On the altar 
there is a fine piece of tapestry modelled probably 
after one of the old mediaeval tapestries. Both 
of these were probably woven by a machine. Well; 
our bodies are woven too. Our bodies are con- 
tinually being woven by processes over which we 
have only indirect control (not out of thread, like 
the matting or the tapestry or the carpet), but out 
of chemical substances. 

And this body is continually changing. In 
seven years, probably, no material particle in your 
body remains the same. 

to Rev. 1. 18. 
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Illustration of an eddy. 


You have often when looking on a river or stream 
seen a place where thereis alwaysaneddy. But the 
water in that eddy is never the same. Particles 
of water enter the eddy, circle round, and disappear 
into the stream, while ever fresh particles are ready 
to enter the eddy, circle round and in their turn 
disappear. So our own bodies are continually on 
the make and continually disappearing. I am 
myself in my forty-second year, and so since I have 
been on earth, I must have had at least half-a-dozen 
bodies, and I, like you, have survived the gradual 
disappearance of them all. We lay aside our bodies 
as we lay aside our old clothes. The one difference 
is that we wear our successive bodies rather longer 
than it is wise to wear our clothes. 

And as the brain, that marvellous telephone 
exchange of the body, is part of the body I, at my 
age, must have had at least half-a-dozen brains. 
The brain that I am using in speaking to you now 
is not the brain that I had twenty-three years ago 
when I read for my degree. And yet the “I,” the 
“ego,” the personality, whatever the stages of its 
development, is a continuous personality. The 
“I” is the same, though in different degrees of 
development from babyhood to old age. 


Another illustration. 


Perhaps I can make my point plainer by another 
illustration. If I say bluntly that none of my con- 
gregation have ever seen me, you might think me 
a candidate for Bedlam. And if I went on to say 
that as a matter of fact I have never seen you, 
you would think that there was no hope for me. 
But it is literally true, to say, that you have never 
seen me, and that I have never seen you. What 
you see as you look up to this pulpit is not / mysel/, 
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but the house I live in for seven years at the outside, 
a house which is ceaselessly wasting away, and as 
ceaselessly being repaired by certain chemical 
substances in air, water, and food. And when I 
look down from the pulpit what I see is not you 
yourselves, but the houses you are living in for a 
short seven years’ tenancy, because in 1922 your 
houses of: flesh will be quite different in all their 
material particles, even though they be on the same 
site and of the same general shape. The real “I” 
is not my body, but an immortal, intangible, invisible 
spirit, and the real “‘ you’ is not the house of flesh 
clothed in woollens that I see, but also an immortal, 
intangible, invisible spirit. 


The survival of the immaterial personality. 


Take an old man of eighty-five who must in the 
course of his long lifetime have had a dozen bodies 
and a dozen brains, by which he has expressed him- 
self in life. Consider that his personality has sur- 
vived these twelve changes of instrument, because 
every change has been spread out over a period of 
seven years ; and why should it be thought incredi- 
ble that the personality should survive, just because 
the last change, the change at so-called death, is a 
quick and sudden change. I have myself buried 
at least five of my bodies in my lifetime, though the 
burying of them has been spread out over a period 
of seven years each, instead of being accomplished 
by the undertaker between two and three one week- 
day afternoon. Why should I think that my last 
change means the annihilation of that which has 
survived all other changes? What have my suc- 
cessive bodies been but the instruments or vehicles 
of my personality, of the invisible, intangible, im- 
mortal spirit within me ? 
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The possibility of an ether body. 


Am I so wrapped up in the gross matter of the 
physical world that I can imagine no other vehicle 
or instrument which my invisible, intangible, 
immortal spirit could use after so-called death ? 
Surely in these days science itself has smoothed the 
path of rational speculation in this direction. For 
our mathematical chemists have discovered that 
“the interspace between world and world is not 
truly empty in the popular sense, for it is filled with 
a wonderful medium termed the Ether, which fills all 
the depths of space, and bears through it to us “ the 
light of sun and stars. ‘“‘ Matter,’’ we are told by 
good authority, ‘‘ hangs in space like a faint cloud, 
and is perhaps a mere misty modification of the 
wonderful space-filling fluid. Indeed, there is reason 
to believe, that the one massive constituent of the 
Universe is this invisible ether, and that our matter 
is a mere gauzy cobweb, a mist or milky-way 
floating in it: and the reason why matter appeals 
to us so strongly and clearly is because our bodies 
are composed of matter, and because our sense 
organs have been evolved to respond to its various 
motions.” ? 

Why then should we suppose that the Ego, 
the human personality should always require a 
material instrument or vehicle for its expression. 
Science teaches us that although our present senses 
cannot cognize it, there is a substance invisible, in- 
tangible, yet continually vibrating like a solid, which 
may very well be the future instrument or vehicle 
of the personality, when it has discarded the series 
of bodies, which it makes use of in the course of one 
lifetime on earth. In fact this ether body which 
the Ego may use after so-called death, may be very 


1 Martin’s Modern Chemistry, p. 4. 
2 Thid.. pss: 
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well described as a spiritual body, in contra-dis- 
tinction to our natural body. 


S. Paul’s teaching of the nature of the Resurrection 
Body. ae } 


If we go from modern chemistry with its discovery 
of the invisible, intangible yet solid ether, as one 
of the root conceptions of the Universe, to S. 
Paul’s teaching more than eighteen centuries ago, 
then we see clearly, that though there is an intimate 
connexion between the natural body and the 
spiritual body, yet they are different. Look at 
the 35th verse of the 15th chapter of his 1st Epistle 
to the Corinthians. 


‘ But some man will say, How are the dead raised up? 
and with what body do they come? ’’! 


“ Thou fool,” says S. Paul, “ thou sowest not that 
body that shall be, but bare grain; but God giveth 
it a body, to every seed his own body. So also is 
the resurrection of the dead. It is sown a natural 
body ; it is raised a spiritual body.’” 


S. Paul’s contrast between the two vehicles of 

the soul. 

S. Paul teaches, therefore, that there is a great 
contrast between the natural body by which we 
express ourselves in earth-life, and the spiritual body 
(or perhaps we might venture to substitute the 
ether body) by which we express ourselves in the 
next life. 


Bodily separation the bitterest pain of death. 


Therefore, do not mourn without hope for your dear 
ones, whether their natural bodies perish in battle 


E Verse 42: 2 Verse 44. 
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or in bed. They are not their bodies. They are 
invisible, intangible, immortal spirits; and the 
Universe is large enough and deep enough to give 
them instruments and vehicles for self-expression, 
differing as profoundly from what they used in life 
as ether from matter. 

Half our grief and all our complaints about waste 
when the young die (or as one might put it, suddenly 
change a material for a spiritual instrument, whereby 
to express themselves) comes from our lack of faith. 
It is hard to believe in what one cannot see. It is 
hard to believe in anything real, outside matter. 
And nobody would believe in the physicist’s ether 
were the modern mathematicians not so very hard- 
headed. 

So do not mourn as one without hope; for it 
would be entirely against the whole analogy of 
evolution if death should be the end of everything : 
if it was, so to speak, a full-stop: an annihilation ; 
if it was the end of the chain Being dangling use- 
lessly in the history of the Universe. There are no 
odd ends in the Universe ; there is nothing uncon- 
nected and separate from what has gone before 
and follows after: there seems to be an endless 
procession of purpose in the Universe. 


Conclusion. 


So Eastertide comes with a message of hope and 
gladness to all of us. Through the gate of death we 
all go in God’s good time to a more wonderful, fuller, 
deeper, more conscious life. Death has been mis- 
named death: for it is a larger birth into a more 
abounding and more complex world, in which the 
seeming contradictions of this life will be resolved 
in the profound knowledge of the next. 


XV 


SERMON ON “ RECOGNITION BEYOND THE 
VEIL” 


SuBject.—How knowledge in the next life will probably be 
of a heightened character, and we shall recognize our 
loved ones both by outward forms of features and 
voice and by heightened perception of their characters. 


Preached in S. Edward's, Cambridge, on Sunday, October 31, 
IQI5, at 6.45 p.m. 


N the 23rd verse of the 12th chapter of the 2nd © 


Book of Samuel, you will find these words, the — 
words of David when mourning for his little son :— 


“Can I bring him back again? I shall go to him, but 
he shall not return to me.” 


Added interest in the state of our dear departed. 

To-morrow is the feast of All Saints, and the 
following day is commonly observed as the Day 
of All Souls, a day on which we specially remember 
the souls of the departed, our friends and our dear 
ones who have already gone beyond the veil. And 
this year especially we feel an added interest in vari- 
ous questions concerning the state of our dear 
departed, for a large proportion of the cream of 
young English manhood have in the past fifteen 
months sacrificed their lives with motives than 
which none have been nobler in centuries of national 
history. Let us then for this occasion, select one 
question only for our consideration, namely, Will 
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it be possible to recognize our dear ones beyond the 
Veil ? 


Recognition on earth through outward forms and 
inward character. 


How do we recognize our friends and dear ones 
now? First and foremost we recognize them 
through outward forms, their features, their voice, 
their step, their touch; and secondly through our 
mental knowledge of their character, their kindness, 
their good-temper, their self-control, their thought- 
fulness, and all the manifold qualities which made 


up one whole, which we call “our son, our 
brother,” ‘‘ our husband.” 


The change in the next life will be along the same 
lines as in earth-life. 

Life on this earth consists in change. All living 
things continually change, but change along con- 
tinuous paths. There is very little capriciousness 
in life’s changes. Shall we be very wrong, if we 
think that in the next life those whom we have 
known on earth will be changed, but that the 
changes will be a continuation of those God-ward 
paths marked out in this time of probation? For 
instance, if your son or your husband has been kind 
and thoughtful in this life, that talent of his, so 
much developed here, will have been transfigured 
in the next life into a very glory of love for others. 
If your son has been full of self-sacrifice in this life, 
then in that life, that self-sacrifice will have been 
changed into a glory of supernatural service for 
those for whom he has made the sacrifice. If your 
son has been full of the sunny spirit of cheerfulness 
and hope, will not that sunny spirit of his be changed 
into a very torrent of spiritual joy, when the hopes 
of cloudy earth have been realized in an unclouded 
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heaven? And as you have recognized your boy 
on earth by your knowledge of his spiritual char- 
acter, will you not recognize him a thousand times 
more readily when his same spiritual qualities 
are raised to a thousandfold power in heaven ? 


All knowledge is limited and not absolute. 

You may think that you know your son intimately 
now, and in an earthly sense this is indeed true. 
You may think that you know yourself intimately, 
and it may be true that of all mankind you know 
yourself best. But by the spacious standards of 
heaven, your own self-knowledge and your most 
intimate knowledge of your best beloved, is limited 
by the narrow conditions of all human under- 
standing. 


What knowledge of the supernatural we have here 
is a mere reflection of the reality. 

Here it is necessary to quote S. Paul’s words 
in the Ist of Corinthians :— ‘ For now we see in a 
mirror darkly, but then, face to face. Now I know 
in part, but then shall I know, even as also I have 
been known.”’! Or if I may paraphrase this text 
and bring out the force of the actual words in the 
original, S. Paul says, ‘“‘ For now we see a mere 
reflection of the truth, which reflection, with its 
‘lefts’ all ‘rights,’ and its ‘rights’ all ‘lefts,’ 
and its straight lines bent and crooked (from the 
distortions of surface), is an enigma, a riddle hard 
to solve and hard to answer. But then after death 
that mirror will be taken away, and the glory of 
knowledge will be as intense as the glory of the sun 
is more intense than the reflected light of the moon. 
It will be a knowledge face to face, direct, imme- 
diate and complete. Now my knowledge is in part, 

tr Cor, xi. 12. 
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limited by the narrow limitations of human sense 
and human perception, but then shall I enter into 
a knowledge so direct and complete, that it is com- 
parable to God’s present knowledge of me: ‘ Then 
shall I know even as also I have been known.’”’ 


Heightened knowledge after death. 

Look at the snowflake through a powerful micro- 
scope, and the wonders you will see there will give 
you an idea of the heightened knowledge which S. 
Paul prophesies in this sublime passage; and you 
will not doubt that the love and honour and courage 
and cheerfulness that you saw in your loved ones 
here on earth, will be instantaneously recognized 
by you in the glory of their transfigurement in 
heaven. 


The character of the beloved one may be transfigured 
by the rich harmonies of heaven. 


Let us take an example from common life, in order 
to make this point clearer. Let the disposition and 
character of a good man or woman as we know it on 
earth be represented by a musical melody. It isa 
symbol not extravagant, for the sweetness of the soul 
is a sort of spiritual music, clearly parallel to the 
sweet sounds of material music. Now, if it be true 
that the next life is a life of increased richness and 
complexity, imagine the single notes of this melody, 
clothed upon with the most varied harmonies. Let 
the seven notes of the scales in a few octaves, be 
transfigured by the science of a great master. 
How much is this scanty outfit of a few single notes 
transformed ! Think of the grandness, the richness, 
the complexity, the symmetry, the majesty, the 
mystery, the whole gamut of human emotion, all 
weaved round this simple melody, which is as recog- 
nizable in its new and higher form, as in its simplest 
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notation in single notes, and then you will have 
some idea of the full recognition of personality 
and character of those you have known and loved 
here, in the changed conditions of the other world. 
The personality of your dear one will be recognizable 
beyond the Veil, but it will be clothed upon with 
the glorious harmonies of the Greatest Master of all, 
of Him through Whom all things were created, Who 
throughout the Ages plays the music of the spheres 
in that grandest of all symphonies, the Love of the 
sacred Heart of God. All that was good and lovable 
on earth will be there, the same, yet transformed 
in a richer harmony than is possible on earth. 


Recognition of outward ‘semblance as well as inward 
character desired. 

Yet, human nature being what it is, there will be 
a secret longing in a mother’s breast, a secret longing 
in the heart of a devoted husband or wife, to recog- 
nize not only the spiritual part of their loved one’s 
nature, but to see them once more in the outward 
semblance of their features and outline, which we 
learned to love so much on earth, and to hear the 
accents of a voice, that day by day moved our affec- 
tion in our life here. 


The illusion of limited senses. 

There is much to encourage this thought ; and, if 
I may say so, the possibility of it is much more 
thinkable in this age than in earlier ages with their 
limitation of the world to what was actually seen, 
or heard, or handled. To most people and to all 
unscientific ages, a stone is a stone and nothing 
more. But to us our thinkers are saying, that 
density is an illusion of speed, so that a stone is a 
stone to us merely because we are limited by the 
dullness of our senses. But tothe ultra-microscope 
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of the future, it is a complex atomic solar system> 
system within system, whose careful balance amidst 
incredible speeds gives it substance, and deceives 
our blunt senses with the illusion of a solid. 


The universe infinite inwards as well as outwards. 


We know what two generations ago was almost 
unknown, namely that the universe is infinite 
inwards as well as outwards, and that hidden worlds ° 
can as easily lie in a stone as in a star. And the 
result of this is that once we realize that the Whole 
Universe is much larger (within and without) than 
the sense-universe, one ceases to make the five 
senses the sole measure of verification, and can 
understand that the bodies, which may be the 
vehicles of our energy in the next life, can be real 
without being material, and that a close parallel 
may exist between our present bodies, and our future 
vehicle of life in higher places of being. 


The recognition of our Lord’s voice by S. Mary 
Magdalene. 

Supposing it was possible for us here in this 
present world to see the form of one of our dear 
ones beyond the Veil, our experience might be much 
like the experience of S. Mary Magdalene with the 
Risen Christ. You remember how when she first 
saw the Risen Christ, she did not recognize her Lord 
in the Blessed One Who stood behind her. Last 
time she had seen Him, that glorious face had been 
white with the paleness of death, and crimson 
streams of blood had painted the colours of Redemp- 
tion in tints of horror on every part of that most 
Blessed Body, with gaping wounds on hands and feet 
and side. But now in quiet grandeur, with dignity 
of health, with wounds concealed, the glorified 
Body stands before her, and blinded by her inex- 
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perience of the exceeding plenitude of God’s power 
over nature, aided perhaps by the darkness of the 
Easter morning, she at first addresses Him as a 
stranger, one whose lawful occupation had called 
him to the garden at this early hour. But, though 
the lines of health and strength of Christ’s restored 
and Risen Body deceived the sorrowful Mary, one 
thing was plain. It could belong to only One. 
That tender caressing voice was His alone. The 
one word said, her name pronounced by those 
Blest Lips, betrayed the wonderful and divine secret 
to the faithful servant. ‘‘ Mary,’ was the tender 
word, and ‘“ Rabboni,”’ ‘‘ Master,’’ was the imme- 
diate response. 


The bodies of the torn and mangled will be glorified 
and transfigured. 


So the blessed assurance falls on the hearts of all 
who have lost a dear one in this war, that when in 
conditions quite unimaginable by us they see their 
dear one again beyond the Veil, his glorified body 
will be radiant with health; his wounds existent 
perhaps, but glorified, a mark of honour for the 
sacrifice which caused them: glorious wounds 
united to the Lord’s most blessed wounds, as tokens 
that Love is the basis of all sacrifice. . And then 
his voice, the voice of your loved one, the voice 
which soothed, persuaded, calmed, and cheered, 
that will be there, to be the pledge of future com- 
radeship and love in that plane of being which lies 
above death’s threshold, close to the throne of God. 
And so we may well see and recognize our loved ones 
in a way more intimate than is possible on earth. 
The conditions are unimaginable, not because they 
are impossible, but because they belong to a state 
which is beyond the experience of human sense. 
But the fact is there that reality in the next world 
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may be more real than the illusive reality of matter 
on this earth. We shall see, we shall recognize, 
but in heightened powers. 


The calm cheerfulness of David. 


The calm cheerfulness of David comes to each 
bereaved parent, when faith in a future life is vouch- 
safed to the wounded heart of the mourner, and the 
material separation on earth is realized to be inevit- 
able. ‘‘ Can I bring him back again ? I shall go to 
him, but he shall not return to me.” 


The love of the dead, an anchor in heaven. 


“T shall go to him.” Oh, blessed journey of 
death, which has for recompense the union of two 
longing souls. When one you love already dwells 
beyond the Veil, what fact can anchor you more 
firmly to the Heavenly Vision in this so sad and 
sorrowful life. 


Conclusion. 


Let me conclude with some inspiring verses of 
comfort and hope. 


“For little can we guess 

What God hath planned for those He loves so much, 
And beckons Home so early to Himself. 

May some full foretaste of His perfect peace, 

Falling on you, solace with solemn joy. 

For Life is all the sweeter that he lived, 

And all he loved more sacred for his sake: 

And death is all the holier that he died, 

And heaven is more of heaven that he’s there.’’ 


And echoing the words of the 17th Psalm, let us 
say for ourselves, “ As for me, I will behold Thy 
Presence in righteousness, and when I wake up after 
Thy likeness I shall be satisfied with it.” 


XVI 


SERMON ON “THE INFLUENCE OF THE 
HOLY SPIRIT ON NATIONAL LIFE” 


SuBjEct.—How the accepted influence of the Holy Spirit 
is necessary for the healthy life both of individuals 
and of nations, and how both individuals and nations 
can “resist ’’ the Holy Ghost. 


Preached in S. Edward the King, Cambridge, Whitsunday, 
May 23, 1915, at 6.45 p.m. 


i. the 51st verse of the 7th chapter of the Book 
of the Acts of the Apostles, these words are 
written : | 


“Ye do always resist the Holy Ghost,”’ 
words addressed by S. Stephen to the Jews. 


The apparent absence of the Holy Spirit in 
international affairs. 

To-day is Whitsunday: the day on which we 
celebrate the outpouring of that mysterious but 
significant Spirit, which has been the principle of 
growth in the Christian Church. A comparison of 
the ancient and modern world will do much to make 
any student realize the task of the Holy Spirit in 
historical times as the Creator in the moral and 
spiritual sphere, just as in remote ages He moved 
in the physical sphere and created light. But now 
that hell seems to have opened her mouth upon 
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earth, and the groanings of mankind ascend tumult- 
uously to heaven, we seem to see only the spirit of 
evil in human affairs, and the influence of the Holy 
Spirit on international matters seems to be thrust 
utterly into the background. 


The notion of time is comparative. 

Our great difficulty at the present time is, that 
the prevalence of evil rather than the prevalence of 
the Holy Spirit in international concerns seems to 
be the greatest fact in human affairs. A great 
crisis has arrived, and a literal judgment with all 
the lurid colours of the apocalypse has descended 
upon the peoples of Europe. But the truth is, that 
our shortness of vision creates this difficulty. Time 
is a comparative notion, and so the 1,000 years 
through which thirty generations of men may live 
are, in the words of the goth Psalm, but as yesterday, 
in the sight of God ; and the 40 years in which the 
materialistic poison has been working in Germany 
(which has been the root of all the crimes which are 
afflicting Europe), has been a mere moment in the 
eternal years of the Holy Spirit. 


The analogy of bodily disease. 

Perhaps the analogy of bodily disease may be a 
help in understanding disease when it appears on 
a larger scale in the bigger organism of human 
society. We find that the materialistic poison in 
the life of the nation is something like the bacterio- 
logical poison of disease in the human body. This 
materialistic poison in the life of a nation cannot be 
avoided. It is produced naturally in periods of 
prosperity and spiritual deadness But in the 
nations in whom lives the Christian Faith that 
materialistic poison has its proper antidote in the - 
religion of Jesus Christ. 
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The course of parasitic disease in the human 

body. 

One does not realize, perhaps, that we meet the 
ordinary enemies of bodily health at every turn. 
The microbe of consumption is present in about one 
sample in every ten of milk, and if this milk has 
not been sterilized these germs enter our body alive. 
Uncooked food is generally contaminated also. 
The germs of inflammation are generally present in 
our skin; and our mouths and throats have 
generally some poisonous germs in them, inhaled 
from the dust of the street or the dust that the 
parlourmaid has stirred in our dining-room before 
wecome down. And yet, we survive in full strength, 
just because our bodies are gifted with wonderful 
powers of resistance, for the phagocytes or eating 
cells of a healthy man’s blood will attack and dis- 
integrate in their own bodies the parasites, which, 
if they multiply beyond the power of resistance, 
would mean acute disease and death. And the 
process of disintegration of dangerous germs by 
the phagocytes of the blood, can be actually seen 
on the screen of the laboratory by the aid of a lens 
and a slide. So when the dangerous germs tend 
to multiply beyond the power of resistance there is 
fever and a crisis; and either the invading germs 
perish, or the body of the man they have invaded. 


Social disease in the life of States. 


So it is in the life of States. The materialistic 
poison in Europe has tended to increase beyond 
bounds, and, in the shape of a war (a war in every 
way comparable to the war between the phagocytes 
of the human body and the typhoid germ), in the 
shape of a war, I say, the international crisis has 
come, in which the same alternative rules, either 
that Christian civilization will destroy German 
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materialism, or that German materialism will 
destroy Christian civilization. 


Christian civilization stronger than German 
materialism. 

No crisis either in the human body or in Europe 
can go on for ever. Ina few days in the human 
body, or in a few months in Europe, the battle will 
go to the combatant that can predominate and 
prevail. And I have no hesitation in saying that 
in every way Christian civilization (that civilization 
which has been built up by the Holy Spirit for two 
thousand years), is infinitely stronger than the black 
parasites of German materialism. 


Christianity not to blame for the war. 


In the human body life conquers disease, and 
so in the greater organism of human civilization, 
the principle of Christian life will conquer the 
materialism of so-called Teutonic culture. This 
great crisis is only an incident in the age-long 
conflict of Christianity with the powers of evil, and 
there is no possible justification for the pessimism 
which sees in the appalling Teutonic crimes of the 
last nine months, the shipwreck of the Christian 
Faith. It is because of the absence of Christian 
feelings and of Christian principles in the states- 
manship of the new German Empire, that this 
crisis in the life of society has arisen. As well blame 
the sailor for the storm, which tries to wreck his 
ship, as blame Christianity for its absence in Pots- 
dam. 


The Holy Spirit always associated with the 
idea of life. 

We do not always realize the force of that phrase _ 

in our Creed, “ And I believe in the Holy Ghost, 
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the Lord and giver of life.” The Presence of the 
Holy Ghost either in a man or in a nation means 
life, both natural and spiritual. The absence of 
the Holy Spirit means Death. But we are told in 
the New Testament that the wage of sin is death. 
Sin has therefore some intimate connexion with 
the absence of the Holy Spirit. And it is the 
universal experience of mankind that unhallowed 
life, either in the individual or in the nation, issues 
in the long run in spiritual disease and spiritual 
death, and sometimes in natural death itself. It 
is possible to resist the Holy Ghost either in your 
individual life or in that of the nation. You 
remember how the Jews resisted the Holy Ghost as 
a nation. You remember the words of S. Stephen 
to his accusers, which I have partially quoted in 
my text: “ Ye stiff-necked and uncircumcised in 
heart and ears, ye do always resist the Holy Ghost : 
as your fathers did, so do ye.” ? 


Consequences of “‘ resisting the Holy Ghost ’’ on 
a national scale. 

The result of that resisting of the Holy Ghost by 
the Jews may, perhaps, be seen in that vast national 
crisis, the destruction of Jerusalem by Titus in the 
year 70. It was a time of unexampled horror. 
Over a million Jews were slain, according to Josephus. 
Jerusalem was razed to the ground and never 
recovered its former importance; and the Jewish 
theocracy was engulfed in the wreck of the whole 
nation. It has been called ‘“‘ the most soul-stirring 
struggle of all ancient history.” “It produced,”’ 
so we are told by authority, “it produced the pro- 
foundest sensation among the Christians, of which 
we now can hardly form a true conception.” * It 


1 Acts vil. 51. : 
2 Schaff’s Apostolic Christianity, Pp. 403. 
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separated Judaism from Christianity for ever. The 
wage of sin was death, and the nation which had 
had such great opportunities but had thrown them 
away and worked unrighteousness saw its birthright 
taken away, and given to the Gentiles in the Christian 
Church. The Jewish nation resisted the Holy 
Spirit and saw at last the evil, the condign and 
dreadful evil, which in the long run always issues 
when the children of hght turn their faces to the 
darkness. 


A modern instance of a nation “ resisting ’’ 
the Holy Ghost. 

Now we seem to be again in the throes of as great 
a crisis in the world’s history. In the words, I 
think, of Herr Bebel, the great socialist leader of 
Germany, his countrymen have for the last forty 
years been drunk with success, and only disaster 
can sober them. In their moral intemperance 
they have flung away all moral restraints, and 
putting their foot on the neck of international 
morality, have endeavoured to compass the destruc- 
tion of all the moral rules, which make international 
comity possible. We feel that in a supreme degree 
they, in the words of the Acts, have resisted the 
Holy Ghost, and that in the decay of Lutheranism, in 
their infidel philosophy, in their materialistic political 
science, in the tyranny of their military system, 
in the absence of political liberty, and in their 
whole materialistic outlook (which their unwonted 
prosperity, unbalanced by a disciplined spirit, has 
caused), they have, in the scripture phrase, “‘ re- 
sisted,” as a nation, the Holy Ghost. 


Some traces of this “‘ resistance ’’ to the Holy 
Ghost in England. 


Although the frightful results of this anti-Christian 
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spirit have made plain this great natural defect in 
Germany, yet remember, God is no respecter either 
of persons or nations. And there are marks of this 
resistance to the Holy Spirit, not only in Germany 
but in England, in France, and other countries 
opposed to Germany. It would be ungracious now 
to recall the blots on our own public life, over which 
the present peril has made us draw the veil of con- 
cealment. But, we should be like the proverbial 
ostrich, if we buried our heads in the sands of 
sentiment, and failed to remember that we are not 
altogether unblameable in our own public life, and 
that in many walks of life we were forgetting the 
standards of fair-dealing, of honesty, of good 
behaviour, in fact forgetting the standards of the 
Holy Ghost, and “resisting ’’ the Holy Ghost like 
another stiff-necked and perverse generation, uncir- 
cumcised in heart and ears. 


The responsibility of each individual for 
the State. 

So, let us not forget in these days of national 
peril, that every one of us makes his or her contribu- 
tion to the national character. Each individual 
among us must judge rightly, because if the majority 
of us judge rightly, the nation will also judge rightly. 
We must take the highest standards, the standards 
of the Holy Spirit, as our own. The citizen is but 
the microcosm of the State. The more righteous 
the citizen, the most righteous is the State. Nothing 
can be truer than the fact that a man serves the 
State every time he chooses, in daily life, the good, 
rather than the evil. The life of the nation and 
the life of the individual are intimately connected. 


Lowell’s lines. 
Let us remind ourselves of the magnificent words 
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of the American poet Russell Lowell, words which 
ring out to his great nation with a veritable trumpet 
sound. 
“Once to every man and nation 
Comes the moment to decide, 
In the strife of truth with falsehood, 
For the good or evil side. 
Some great cause, God’s new Messiah, 
Offering each the bloom or blight, 
And the choice goes by forever 
’Twixt that darkness and that light.” 


Conclusion. 

Let us then pray that the Holy Spirit, which 
is the Spirit of Peace and Harmony, may again 
move on the face of the waters, and, after this 
judgment on the sins of men, rebuild the shattered 
bonds of trust and good-faith, by which great 
communities of men are bound together ; so that, 
through the birth-pangs of a shuddering world, a 
new peace and harmony may be born, and a new 
era be entered, in which the Holy Spirit may rule, 
not only in the hearts of ordinary men in private 
stations, but also over the hearts of kings and 
statesmen. 


XVII 


SHORT SERMON ON “ THE PROBABLE 
EFFECT OF THE WAR ON THE NON- 
CHRISTIAN POPULATION OF THE 
WORLD ” 


SuBJECT.—How the heathen will think that the war is 
caused by the failure rather than by the absence in 
certain international circles of Christianity, but that 
some indirect sympathy with the principles of Chris- 
tianity may be induced in the heathen soldier, now 
fighting with the Allies, which may pave the way to 
conversions in India and other countries after the war. 

Preached in S. Edward the King, Cambridge, on Trinity 
Sunday, May 30, 1915, at 6.45 p.m. 


N the gth verse of the 41st Psalm (Prayer Book p 


Version), you will find these words : 


“Yea, even mine own familiar friend whom I trusted, 
who did also eat of my bread, hath laid great wait for me.”’ 


The effect of the war on intelligent heathen. 

Let us address ourselves to a short consideration 
of the moral effects which this great war is bound 
to exercise on the intelligent heathen of the world, 
more especially, of course, owing to their greater 
intelligence, on the millions of Asiatics in India and 
China. 


The contradiction between profession and practice. 
In the first place the moral effect of this great 
war on the minds of the heathen is bound to be a 


bad one. 
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They will see the great nations of the West, all 
of whom are nominally Christian, professing in 
theory the religion of love, professing in theory the 
doctrine of the Fatherhood of God, the doctrine of 
the Brotherhood of Christ, the doctrine of the 
Holiness and Truth of the Holy Ghost, but stultify- 
ing their professions by their practice, and on one 
side at all events contradicting their professions by 
crimes and injustices that would disgrace the dis- 
ciples of an Ashanti god or the practices of an 
African witch doctor. And they can hardly fail to 
think that for practical purposes the Christians of 
the West do not believe in their own Christianity. 


The struggle caused not by a failure of Christi- 

anity but by an absence of it. 

We cannot. expect them to look deeper, and 
discover that the causes of these infamous crimes 
may be found in the absence of Christianity in large 
and powerful circles in Europe, and that the present 
grouping of combatants, runs mainly on the lines 
of Christian civilization against German barbarism, 
a barbarism which in public affairs, at all events, 
has, through a long course of years, supplanted 
Christianity ; and that upon this struggle, humanly 
speaking, depends the future of Christian civiliza- 
tion, and its principles of justice, good government, 
mercy, and truth. 

The intelligent heathen, like the intelligent child, 
is often deceived by what seems the obvious; and 
the obvious seems to be that the so-called Christian 
nations are busy tearing up their Creed, in a fit 
of furious temper. 


The decay of German Protestantism. 


A few years ago the German Emperor drew a 
famous cartoon on the Yellow Peril, a danger 
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which he professed to foresee to Christian civiliza- 
tion. But there is a greater peril to Christian 
civilization than the peril of the yellow races, 
whose aims are not professedly Christian, and that 
is the peril from those who are practically apostate 
from Christianity. Christianity, like Christ, is be- 
trayed by the traitor, who was once a member of 
the Christian household. ‘‘ Yea, even mine own 
familiar friend whom I trusted, who did also eat 
of my bread, hath laid great wait for me.” 

But who can expect the great masses of non- 
Christian people in the East to realize that the 
decay of Protestantism in Northern Germany is 
the cause of the new religion of materialism, which 
has inspired the Prussian military party, and 
forced the fight between Christianity and anti- 
Christ ? 

The impression of this great and merciless war, 
now being waged in the centre of Christendom, 
must be a difficulty that every missionary will 
have to face for the next generation at all events. 


Indirect sympathy for Christianity. 

On the other hand, the mere fact that thousands 
of gallant Indian troops are fighting on behalf of 
Christianity (though they are not Christians them- 
selves), fighting on behalf of the sacredness of 
Treaties, fighting against the nameless crimes of 
Lord Bryce’s report, fighting on behalf of light 
against darkness, the darkness of pagan Germany, 
must make them more sympathetic with the religion 
of their Allies. Most men believe in the cause they 
fight for, and if the non-Christian soldiers of the 
Empire add to their former experience of the justice 
and integrity and fairness of British government, 
the noble pride of battle for these same great virtues, 
there is little doubt that the ground is, to that 
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extent, prepared for a more intimate sympathy 
with that great religion, which is the source of those 
virtues. In other words, if Christianity wins in 
the struggle with the new paganism of Prussia, then 
our Indian soldiers may possibly feel that they have | 
fought for those very virtues for which Christianity 
stands. It is impossible to prophesy whether or 
not this indirect sympathy will have a direct effect 
in the spread of Christianity in the East. But it 
may be so. 


Decay evidences itself first in individuals and 

then in nations. 

I do not think people realize in a sufficient degree 
the personal responsibility incumbent on every one 
of us individually for national morality. If we 
permit our Christianity to be disintegrated as the 
Christianity of Protestant Germany has been dis- 
integrated for the last 100 years, then we shall see 
that the decay is first evident in the morality and 
principles of thousands of individuals, but that 
finally that decay leavens and corrodes the whole 
governing body, and issues in crime, on a scale so 
colossal, that it is beyond the province of the police- 
man or the magistrate to punish or remedy. The 
wholesale criminal like Napoleon or William the 
Wicked appears, and drags whole nations either to 
be the sharers in, or the victims of their crime. 


The individual responsibility. 

It might be true to say that if you can look after 
the individual, the State can look after itself. But 
there is not the least doubt that public opinion is 
entirely dependent on the opinion of thousands of 
individuals, and that hence everybody has a distinct 
responsibility for the nation. Now there must be 
necessarily (human nature being what it is) many 
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diversities of human opinion on any subject ; but 
no Christian objects to these diversities, the point 
being that every member of the Church must do 
his best to decide problems presented to him, on 
Christian principles. He may decide wrong, but 
nobody can blame him if he does his best, and 
approaches these problems from a Christian stand- 
point. It is not our fault if Germany makes war 
with barbarian and pagan methods. But if we as 
a nation and as individuals conduct our national 
business as a Christian nation, and our private 
business as Christian members of the Divine Society, 
then, as far as we are concerned, we shall not have 
been privy to putting any more difficulties in the 
way of those ancient nations of the East, or of the 
more childish nations of Africa, in case, when they 
seem to be turning to Christ, they remember the 
Armageddon of the West and condemn our Christi- 
anity, because of its supposed fruits. 

Let us then put ourselves right with God, and 
endeavour to correct the balance of pagan opinion 
in the non-Christian countries of the world by 
employing the Christian principles of mercy, and 
truth, and justice, and patience, in this war, which 
otherwise may put back the clock of civilization 
for centuries. 


ox 
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 — 
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SHORT SERMON ON “ NATIONAL 
REPENTANCE ” 


SuBjecTt.—The part of the individual in National Repent- 
ance. 

Preached in S. Edward the King, Cambridge, on the Day of 

National Humiliation, Sunday, January 3, 1915, at 6.45 p.m. 


S JOHN says in his 1st epistle that, 


“Tf we say that we have no sin, we deceive ourselves.” 


(i. 8.) 


A great act of national prayer. 

To-day, as you already know, has been appointed 
by the proper Authorities ‘of Church and State as 
a special day throughout? the country of humble 
prayer to God, for His help and guidance in this 
supreme crisis of our Nation and Empire. Thank 
God not only the Church of England, but all other 
religious bodies in the land as well, have agreed to 
make to-day a special day of Intercession to the 
Almighty ; and so to-day every Christian in Great 
Britain will have the opportunity of approaching 
the Throne of God and of interceding for the Nation. 
There is a great act of national prayer throughout 
the land, a solemn, grave, reverent act on the part 
of the whole nation. 

Therefore, I invite all of you most earnestly and 
heartily to take part in it. Let us join in prayer 
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for our country; let us join in prayer for our 
Empire: let us join in prayer for our race and its 
destiny : and let us lament and ask pardon for our 
national sins and imperfections. 


The necessity for National Repentance before 
a great national effort. 

What is the object of this national day of humilia- 
tion and prayer? Only this: the nation wants to 
set itself right with God, before it proceeds to the 
supreme effort of finally battling for Christian 
civilization against the forces of anti-Christ, as 
represented by the Prussians: before it battles for 
right against might: before it battles for justice 
against the treaty-breakers: before it battles for 
righteousness against iniquity. 


A national confession. 


Just as a man or woman before a dangerous 
operation, which may either heal or kill, would like 
to put himself or herself right with God; would 
like to confess to God his or her sins ; to ask pardon 
for them, and feel forgiven by God; so the nation 
before the grave and serious events which this new 
year is bound to bring forth, would like to confess 
its sins to God, to ask pardon for them and feel 
forgiven by God. 


National sins. 

Although it is a matter of deep thankfulness to 
God that, on the whole, we are a Christian nation 
in which personal religion has a deep hold in all 
classes, yet, on the other hand, in the back of our 
hearts we know that we have great national sins, 
such as the drink evil which makes hundreds of 
thousands of homes wretched, sad, and sorrowful ; 


or the vice of impurity which blasts thousands of 
L 
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young lives; or the lying and sordid politics in 
which many of our politicians and newspapers of 
every party engage: the dishonest subterfuges of 
public life: the lack of charity both in political 
life and among religious bodies: the strivings, 
animosities, and infidelity among almost all classes 
of the population. These are wrong: these must 
be confessed before God, before we as a nation can 
be right with God. And you and I, even if we have 
not been personally involved in these national sins, 
must confess them, just because you and I are 
parts of the nation. The nation consists of indivi- 
duals like you and me. But there is a further 
point. 


Our own sins make part of the burden of 
national transgression. 

You and I have sinned in countless imperfections 
which, even if we do not perceive them, are perfectly 
visible to our neighbours. We too have added the 
burden of these sins, be they big or little, to the 
account of England. We must confess them and 
get right with God, and feel forgiven by God. 


Absence of a sense of sin in many people. 
Some of you might say, I do not feel convinced 
of my own sin. I have never done any particular 
harm that I know of. I cannot see that I have 
much to confess to God. 


The cause of this feeling. 

Why is it, then, that at the back of our minds 
most of us honestly think ourselves highly respect- 
able, even meritorious people ? I will tell you why : 
it is because hitherto we have been comparing 
ourselves with our neighbours, instead of with the 
sinless Son of God. Naturally we feel that probably 
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we are as respectable and harmless as our neighbours 
are. There is not much to choose between us. We 
are perhaps not any better or worse than they are. 
Perhaps outwardly we have the advantage of them. 
At the back of our minds then, we think ourselves 
very nice people indeed. That is only human. 


The right standard for self-examination. 


Such a comparison of ourselves with our neigh- 
bours will never give us a sense of sin. Only a 
comparison of ourselves with the sinless Son of God 
will do this. Think how He would have answered 
that angry fellow-soldier yesterday: how much 
more tender He would have been with that selfish, 
thoughtless woman: how even if we restrained 
the angry word, He would have restrained even the 
angry thought. How He would have put up with 
the slight which wounded our vanity, whereas, you 
and I have been touchy or suspicious: how He 
would have gone out of His way to do good to 
some uninteresting person, whereas we were content 
just to leave him alone. If you will compare your- 
self with the sinless Son of God instead of your 
neighbour, then, however respectable and merito- 
rious you would otherwise seem, you will be con- 
scious that you yourself are a sinner, incapable of 
heaven by your own merits, and deserving in strict 
justice never to see God. 


An illustration. 

Let us take an illustration from ordinary life. 
Have you ever seen a darkened room, with a little 
stream of light, coming in through a chink in the 
shutter? If you have, what do you see dancing 
about in this beam of light ? Thousands of little 
motes of dust. Well, imagine the shutters taken 
down, and the room lighted up by the sun as plain 
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as day. The motes disappear. You cannot see 
them now, but they are still there. The air in this 
Church is probably full of motes, but you cannot 
see them... It is only when you have one bright ray 
of light in a dark room that you can see these motes. 
So it is in the soul: you can only see your little 
sins, your hundreds and thousands of little sins, 
when in some quiet quarter of an hour you let the 
bright light of Christ’s example stream across your 
life, and show you the many imperfections of which 
you and I are guilty. “If we say that we have 
no sin, we deceive ourselves.” 


Conclusion. 


Let us, therefore, one and all cast ourselves on 
the mercy and love of God; let us confess the 
national sins of our country: let us confess our 
own individual imperfections: let us make, in our 
minds, resolutions of amendment and of progress 
towards the example of Christ ; and thus before 
the Nation faces the grave difficulties and dangers 
of this opening year, we shall have turned our face 
to God, put ourselves right with God, and can go 
out to face our destiny with a clear conscience, a 
pure heart, and a faith that depends not on our 
own strength, but on the strength of Him, Who is 
all righteous, all merciful, all loving. 


XIX 
POPULAR SERMON ON “S. GEORGE” 


SuBJEcT.—How S. George our patron-saint stands for 
the Spirit of duty bravely done regardless of conse- 
quences, and how his spirit is now animating countless 
sons of England in this modern war. 


Preached in S. Edward the King, Cambridge, on Sunday, 
April 25, 1915, at 6.45 p.m. 


“Quit you like men: be strong.” (1 Cor. xvi. 13.) 


S. George the patron-saint of England. 


HIS evening I will not consider any of the 
ordinary subjects which are generally con- 
sidered in Sunday evening sermons in churches 
like this. Let no man be offended if, to-night, as 
an exception, I take you to learn a lesson from the 
ancient history of the Church and of our own land. 
For you remember the day before yesterday was 
the 23rd of April, and if you will look at the almanack 
which is printed at the beginning of our Church of 
England Prayer Book, you will see that opposite 
to the 23rd of April is put by our Reformers the name 
of S. George. It must be well known to you that 
this S. George has been many centuries, what is 
called, the patron-saint of England. 

In the unreformed Church of England, before 
the Reformation, a patron-saint was a saint assigned 
either by venerable tradition or chosen by election 
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as a special intercessor with God for a particular 
locality, or institution or country. But in the 
Reformed Church of England to which we ourselves 
belong, the custom is to regard our Lord Himself as 
the only intercessor between us and the Father ; 
and so we regard so-called patron-saints in a different 
way to that of our mediaeval ancestors; and the 
fact that our Reformers inserted the name of the 
patron-saint of England, S. George, in the second 
Prayer Book of Edward VI (which was the most 
Evangelical of all the editions of our Prayer Book), 
tends to show that the commemoration of this 
saint and others was not disapproved of, by some of 
our most progressive reformers of the 16th century. 
And I think that this year especially we have great 
lessons to learn in commemorating S. George. And 
for this opportunity we have to thank such a great 
English reformer as Archbishop Cranmer, after- 
wards burnt by Queen Mary. And when I have 
told you what is the probable history of S. George 
(leaving aside of course the legend of S. George 
and the dragon), I think you will agree with me 
that S. George is well worth while commemorating ; 
for his character is such, that all Englishmen can 
admire it and imitate it, as he isa wonderful instance 
of manly courage based upon profound religious 
belief. 


The connexion of Oxford with S. George. 

It is curious that we should be celebrating the 
feast of S. George of England this month in Cam- 
bridge when England is at war with the Turks. 
For S. George was chosen for the first time as patron- 
saint of England almost seven hundred years ago, 
at our sister-university town, namely, at the Synod 
of Oxford in 1220, because of the legend that S. 
George had succoured the English when fighting 
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against the Turks or Saracens in the first crusade. 
The flag of S. George, namely, a red upright cross 
on a field of white, appears in every Union Jack, 
which is essentially the national flag of England. 
And therefore we are reminded every time we see 
our national flag, both of S. George himself, his fine, 
brave character, and of our text: “ Quit you like 
men: be strong.” 


The probable history of S. George. 

Who then was S. George? He was probably 
born in the centre of Asia Minor in a district called 
Cappadocia some 200 years after S. Paul’s death. 
His parents were well-to-do, and his father was in 
the service of the Roman Emperor Diocletian. S. 
George himself was an officer in the army, and 
the loyal services of his father were rewarded by 
advancing his son in rank. The Emperor saw that 
young S. George was a brave and courageous soldier, 
and rewarded him by making him military Tribune 
of his Guards. 

I am not positive, but I think it may be safely 
assumed, that the rank in ancient times of military 
tribune of the Emperor’s Guard, would be equiva- 
lent in modern times to the rank in our army of 
Colonel of the Guards. The Colonel of the Guards 
in England is a man, whose military and social rank 
entitles him to some intercourse with the King. 
He is the sort of man who might be asked to dine 
at Windsor. So I think then we may safely take 
it that S. George was intimate with the powerful 
Emperor, a frequenter of his table, and the chief 
guard of his person. 

The Emperor was not a Christian, though he was 
one of the ablest and most interesting men who had 
ever sat on the throne of the Caesars. 
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The last persecution and its horrors. 


For many years he had tolerated the Christians. 
But in the year 303, just at the end of his reign, he 
changed his policy and commenced one of the most 
terrible persecutions which the Christians had ever 
had to endure. It went on for eight years, and was 
universal throughout the great Roman Empire, 
which stretched from Britain to Armenia, from the 
Crimea to Gibraltar. It was a great plot to stamp 
out Christianity altogether. All Christian churches 
throughout the Empire were to be destroyed. All 
copies of the Scripture and sacred books were to be 
burnt in public by the magistrates. All Christians 
were to be deprived of their civil rights, and all 
who practised Christian worship in private, were 
to be put to death. 

A Christian whose name was John tore down the 
edict in one place, but he was roasted to death over 
a slow fire. Many thousands of men and women 
and children were tortured and killed: something 
like the Belgian atrocities on a greater scale. Think 
of S. Agnes, a child of thirteen, most barbarously 
and cruelly tortured in this persecution, so that 
it makes one boil with righteous anger even to read 
the account of her martyrdom. Think of a young 
Spanish deacon, another victim of this persecution, 
whose wounds were rubbed with salt to further 
torture him; and when he died from his fearful 
injuries, having kept the Faith all through his long 
torture, the Roman governor wept tears of rage, 
because the victory had fallen to the martyr, not 
to the might of Rome. 

Think of what a contemporary historian says of 
this fearful time : how he saw with his own eyes the 
houses of prayer razed to the ground, the Holy 
Scriptures committed to the flames, the Christian 
priests hunted, tortured, and torn to pieces in the 
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amphitheatre. The swords almost became dull 
and shattered; the executioners almost grew 
weary. 


S. George’s noble conduct. 


What then did S. George do; he who was so 
close to the tyrant’s person, whose whole career 
depended on the favour of the very author of the 
Christians’ misery ? 

How easy it would have been for him to lie low, 
as it were: to cease to frequent the sacraments, or 
to go to the Christian Eucharist. How easy occa- 
sionally to scatter incense before the image of some 
heathen god. 

In this way S. George might have kept the favour 
of the Emperor; he might have advanced to some 
still higher rank. In those days he might have 
stood a chance of being Emperor himself; for 
even Diocletian, the reigning Emperor, was the 
son of a slave, and had raised himself to supreme 
power by his ability and the play of circumstances. 
S. George, from the point of view of the man of the 
world, might have sat on the hedge, as it were, and 
saved his career, his money, his rank, and his life, 
and yet all the time have sympathized heartily, 
though secretly, with his fellow-Christians. 

Did S. George do this? Did he do wisely from 
the point of view of a man of the world? Did he 
trim and prevaricate? Did he balance his duty 
and his interest, and save himself at the cost of his 
convictions ? No, he did not. He did just the 
opposite. 

The officers of the Emperor had posted up the 
edicts commanding the persecution of the Christians. 
What does this gallant colonel of the Emperor’s 


1 Eusebius, in Schaff’s Ante-Nicene Christianity, p. 68. 
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guards do, but stride up to these edicts and tear 
them down with his own hand ! 

And what was the result of his brave preference 
of duty to worldly interest? His career was 
ruined and his life forfeited. The favours of the 
Emperor were changed to fury. He was tortured 
and finally beheaded. 


The lesson of S. George. 


What then does S. George stand for? S. George 
stands for duty bravely done against one’s own 
interest, duty done regardless of consequences. 

It is something that for seven hundred years a 
soldier-saint of brave and noble character lke S. 
George, has been held out for the admiration of all 
true Englishmen, even though the prejudices of 
the time have obscured the lesson of his life. 

But in this later time, when the manhood of 
England, the manhood of Greater Britain beyond 
the Seas, has been moved as never before, it is 
something that our ancient Church (probably at 
least sixteen hundred years old, in this land itself), 
should be able to bring forth out of her ancient 
treasures, this fragrant memory of a noble soldier- 
like character, and hold it up before us, as a model 
of duty bravely done at whatever cost to self. 


The spirit of $. George in this war. 


Just think how in this war S. George’s spirit of 
duty, done at the risk of life, is showing itself in 
“yen of all ranks and all temperaments. From the 
King of the Belgians (a veritable S. George of 
Belgium) to the British bugle boy, that spirit of 
duty bravely done, of duty based on the courage 
of conscience, is being exhibited in a truly spacious 
way. Do you not remember what young Mr. 
Gladstone wrote to his mother: “I am very glad 
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and proud to have got to the front,” he says. “It 
is not the length of existence that counts, but what 
is achieved during that existence, however short.” 
Our old battle-cry of S. George and ‘‘ merrie Eng- 
land”’ has a new meaning in the circumstances of 
modern England. Duty done, regardless of conse- 
quences, is the thought that every Union Jack 
with its red cross of S. George emblazoned upon it, 
Benge to our mind as you and I look at our national 

ag. 

I do not think our great reformer Cranmer was 
unwise, in re-inserting in our English Prayer Book 
the name of S. George of England. 


The spirit of S. George in private life. 

Not only in the battlefield does the story of S. 
George, the brave soldier-saint, help the modern 
soldier of England, by keeping before him an 
example of duty bravely done, regardless of conse- 
quences, but in civilian life as well, in individual 
life as well, his example aids us. 

How often every man, woman, and child has to 
choose between duty and interest. Such a choice 
begins at school, and is frequent in young manhood, 
young womanhood, in maturity, and old age. 

If that choice between duty and interest has to 
be made by any one in this congregation to-night, 
let that person pursue the nobler course. Let him 
or her stand fast to duty, and let him or her translate 
into the terms of modern life the courage, the 
fidelity, the fortitude, the faith of S. George of 
England, and follow the example of the saint who 
has been held out for seven hundred years for every 
Englishman to imitate. 


The Saints are mirrors of our Lord. 
Remember that when the Church of God, the 
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Divine Society, which our Lord founded, holds 
up the character of some great saint for our imita- 
tion, she implies that this saint is a reflection in 
human terms of our Lord Jesus Christ. Do you 
not remember how S. Paul said in Corinthians, 
“Be ye imitators of me, even as I also am |of 
Christ ?’’ 1 The moon shines not by its own light, 
but by the light of the sun. Therefore the imitation 
of any true saint can never be derogatory to the 
honour of our dear Master. It is the Spirit of the 
Risen Christ which works in and through the great 
saints of all ages, and in degrees even in ourselves, 
when by His strength we show the qualities of His 
Spirit. 


Conclusion. 


So let us do all that lies within our individual 
power to show forth in our lives as Englishmen or 
Englishwomen the spirit of S. George, that spirit of 
duty bravely done regardless of consequences. 


Lays. Cott Tht. Via). 
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SHORT SERMON TO SOLDIERS ON 
GOOD FRIDAY 


SuBJEcCT.—How the circumstances of war may call a 

Christian soldier to imitate the Passion of Christ. 

Preached for soldiers, in King’s College Chapel, Cambridge, 
on Good Friday, April 2, 1915, at 9.30 a.m. 


“T have given you an example.”’ (S. John xiii. 15.) 


Christ as an example is a familiar truth of 
religion. 


ANY and many a time you have heard it 
said that the duty of a Christian is to follow 
the example of our Lord ; and many of you have 
doubtless tried to do so. You and I may have 
been inconsistent and fitful in our endeavours to 
imitate the example of Christ ; but there are scores 
of you, hundreds of you, who quite privately have. 
had Christ’s example in your heart as an ideal, a 
standard, a pattern to be attained to, if you can. 
You don’t talk about it ; you don’t even, perhaps, 
think much about it, but there, buried in your heart 
you distinctly have this ideal of following Christ’s 
example: and in many ways your life even in its 
outward features resembles in some ways that of 
Our Lord. 
For instance, you have all, like our Lord, been 
baptized. You are all Members of the Christian 
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Church of which He was the Divine Founder. And 
then again, certain standards of truth and purity 
and kindness of which He was the perfect example, 
are held up in most Christian homes. And you and 
I, more or less faultily, have tried to attain to them, 
and in so doing, to imitate Christ. And when sorrow 
comes to you, and you bear it patiently and bravely, 
then, in a humble sense, you are imitating our Lord 
in His agony in the Garden of Gethsemane. 


An Imitation of the Passion of Christ. 

Has it ever struck you that you may be called 
upon to imitate Christ in His very Passion of the 
Cross, in the very suffering which He underwent 
when nailed to the Tree, a suffering of blood, of 
exhaustion, of weariness, of intense discomfort, of 
hunger and thirst and intense pain. 

And so this particular Good Friday, the Good 
Friday of your year of active service, comes with 
the solemn message that you too may be called upon 
to suffer intensely, like Christ ; to suffer, the inno- 
cent for the guilty, like Christ; to suffer for 
your people, like Christ: to suffer for your whole 
race, like Christ ; to suffer for the ideals of righteous- 
ness and justice, like Christ ; to be done to death like 
Christ by the action of cruel and unprincipled 
rulers. 

How curious it seems that the ordinary, average 
man should be called upon by duty and opportunity 
to imitate Christ in a literal passion of suffering. 
How curious it is that the youth of many European 
nations, in the trenches in Flanders, on the crests 
of the Vosges or the Carpathians, in battleships or 
aeroplanes, in submarines or great citadels should 
be called upon to purge the sins of this great con- 
tinent in their own blood and suffering. 

Therefore, if you are called to bear a part in the 
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passion of suffering that we name war, you may 
look to Christ for an example. 


The special application of the Seven Words. 
The first word. 


First of all, notice how His fist prayer was for 
His enemies. ‘Father, forgive them, for they 
know not what they do.” It is perhaps literally 
true that the ordinary German soldiers, deceived 
for years by a lying press and lying statesmen, 
do not know what they do. They believe all the 
false tales about us, and of course consider us 
unspeakable criminals. Be that as it may, our 
duty, if we would imitate Christ is to be gentle in 
victory. Avoid cruelty to man and beast whenever 
it is possible, and never take any unchristian reprisals 
in a spirit of unchastened hate. 


The second word. 


You will remember how the second word from 
the Cross was a word of comfort for a fellow-sufferer. 
“Verily, I say unto you,” said our Lord to the 
penitent thief, “ Verily, I say unto you, to-day 
shalt thou be with Me in Paradise.’ And so, if 
we on our active campaign would imitate our 
Lord, we shall ever be helping our fellow-soldiers. 
And I suppose nowhere more than in our lines in 
France and Belgium is there more cheerfulness 
and unfailing help and kindness shown than by 
our men to one another. You may not like to put 
this unfailing good-temper and help to one another, 
on such a high plane, as being an imitation of 
Christ ; but our Lord considers it as such. 


The third word. 


The ¢hivd word from the Cross was one of kind 
thought for family and friends: ‘“‘ Woman, behold 
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thy son. Behold thy mother,” words addressed 
to the Blessed Virgin Mary and our Lord’s life-long 
friend S. John. And so, if we would imitate Christ 
in this respect, we too shall think of our family and 
our dear ones. We too, when our turn comes in 
the trenches, despite inexpressible weariness shall 
write those letters on a scrap of paper or card, 
which will be treasured by those at home to their 
dying day. 


The fourth word. 

The fourth word was one of agony, but still it 
was a prayer to God: “ My God, My God, why hast 
Thou forsaken Me?” and a similar cry may be 
wrung from you as the black darkness of suffering 
blots out the light of day. And if so, remember 
that your Lord has felt that deep profound sense 
of being forsaken in His life on earth, long before 
you have felt it. 


The fifth word. 

The fifth word, “I thirst,” is also a word of agony: 
the parching thirst of fever: a word which has 
been uttered by many and many a young soldier 
on the Continent in the last six months. 


The sixth and seventh words. 

The last two words are words of the dying: “ It 
is finished ’’: “‘ Father, into Thy hands I commend 
My spirit.” The latter must be the thought of 
every Christian soldier as he begins the dreadful 
struggle of battle, even though it is a secret thought. 


Conclusion. 
Therefore, my brothers, on you it has fallen to 
imitate the Passion of Christ. This Good Friday 
must be a solemn day to you, but remember Good 
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Friday is followed after a few hours by Easter, by 
the Resurrection, by life triumphant over death. 
Therefore, I leave you with a message of hope. 
You may be called to bear a very passion of suffer- 
ing; but I point you to the result ; and that result 
is radiant with a beauty and a glory that will shine 
through history, and point the way to peace and 
happiness for all mankind. 


XXI 


SHORT EASTER SERMON ON “ TRANS- 
FIGURED TROUBLE ” 


SuBjEcT.—How trouble rightly met by a Christian can 
be transfigured into a glory of faith and love. 


Preached in S. Edward the King, Cambridge, on Easter Day, 
April 4, 1915, at II a.m. 


N the 71st verse of the 119th Psalm (Prayer Book 
Version), you will find these words: 


“Tt is good for me that I have been in trouble.” 


England in pain. 

What an extraordinary statement for the Bible 
to make! In short, this text means that God has 
a larger purpose for the soul in the trouble He 
permits it to suffer. It means that the Way of the 
Cross is also the Way of the Resurrection. And, 
I think, you will agree with me, if I say, that Easter 
with its message of hope and life has a peculiar 
value to us this year. The list which I have just 
read of the sailors and soldiers connected with this 
church or congregation is some measure of the 
anxiety felt in many homes. And I do not think 
many would disagree with me, if I said that the pain 
of anxiety, the anxiety, for instance, of a mother 
for her son in the trenches: the anxiety of a wife 
for her husband in one of our battleships, is harder 
to bear, than even the trials, discomforts, dangers, © 
and terrors which active service entails on the men 
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themselves. There is a feeling in many hearts worn 
with anxiety for their dear ones, now swallowed 
up in the maelstrom of war, that they would like to 
sleep for a year, and then wake up to hear what had 
happened, and to welcome back their sons, and 
brothers, and husbands, free from the wearing 
anxiety of searching the newspaper for the news 
that they dread. The nation is suffering, and many 
a heart is in a very passion of suffering, which we can 
reverently, very reverently compare to the Passion 
of our Lord Himself. 

And the seriousness, which in spite of the merry 
cheerfulness of our soldiers, is inevitable, when men 
come face to face with Eternity, is reflected on the 
inmost hearts of most of us. 


The innate sense of religion in the ordinary 
Englishman. 

I read a letter quite lately from a very gallant 
lad in the Cambridgeshires (of whom we may all be 
proud), who in addition to life and health is risking 
a very promising and useful career. In this letter 
he described something of the terrible fight in which 
he had lately taken part. He said that word was 
passed down the trenches to pray to God for help, 
and, if I mistake not (for I was obliged to read the 
letter very hurriedly), he said that all those boys 
of ours, face to face with death in its most terrible 
form, fell to prayer for God’s help and protection. 
It was their baptism of blood and fire, but they will 
not make any worse soldiers for their honest recog- 
nition of the fact, that their one hope, when hell 
opens her mouth on earth, is to look up steadfastly 
to heaven. 


Our reserve. 
We as a race are reserved in the expressions 
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of our emotions; but there is little doubt that 
many of this congregation feel deeply these terrible 
events in their inmost hearts. The furnace of 
suffering and anxiety through which many a mother 
or father or wife or sister is passing, will leave its 
mark on their souls to their dying day. And so 
the question occurs to us what sort of a mark will 
it leave? The mark it leaves depends solely on 
the way we take it. 


The faith of Job is proved by disaster. 

You remember that wonderful poem in the Old 
Testament, which portrays the story of Job. You 
remember how in imagery, almost like that of Dante, 
Satan appears before the Throne of God, and 
alleges that Job’s righteousness is only owing to 
his prosperity. ‘‘ Hast not Thou made an hedge 
about him, and about his house, and about all that 
he hath on every side, says Satan? Thou hast 
blessed the work of his hands, and his substance 
is increased in the land. But put forth Thine hand 
now, and touch all that he hath, and he will curse 


- Thee to Thy face.” 


And then wilt remember, how loss after loss, 
first of property, and then of his children, fell upon 
him; and yet Satan’s boast that Job would curse 
God was unfulfilled. So Satan, disappointed, asked 
leave to plague him with sore diseases, and boasted 
that then, at all events, he would curse God. And 

t when this happened even 
Job’s wife advised him to curse God and die. ‘‘ But 
he said unto her, Thou speakest as one of the foolish 
women speaketh. What! shall we receive good 
at the hand of God, and shall we not receive evil ? ’’ 2 
And so the heart of Job remained steadfast, and his 
determination is voiced in the familiar words: 

te Job2) To: a Job a. 10: 
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“Man is born unto trouble as the sparks fly up- 
ward. But as for me, I would seek unto God, 
and unto God would I commit my cause.’”! In 
the words of Lamentations: “It is good that a man 
should both hope and quietly wait for the salvation 
of the Lord.”? And so Job quietly waited for the 
salvation of the Lord, and the salvation came, and 
the Lord restored to him his prosperity and sons and 
daughters, and his remaining years were blessed 
with double fortune. 


The 84th Psalm. 

The Psalmist} speaks of the blessedness of those 
who transfigure their trouble by offering it to God. 
The passage occurs in the 84th Psalm, “‘ Blessed is the 
man whose strength is in Thee: in whose heart 
are Thy ways. Who going through the vale of 
misery use it for a well, and the pools are filled with 
water. They will go from strength to strength.” | 


Trouble sometimes hardens sufferers. 

Satan always hopes, as he did in the case of Job, 
that trouble will harden the heart of the sufferer. 
And in many cases this is the result. Some people 
throw up religion altogether when God permits 
trouble to come upon them. Their heart is hard- 
ened, and by their action even, if not in word, they 
curse God. 


Sorrow often irradiates a heart with a glory of faith 
b and love. 

Let us bend our thoughts to this problem. God 
is a hidden God. If God was visible, and you could 
see Him walking about, it would not be very hard 
to trust Him. But the difficulty is, to trust Him 


4 Job v. 7, 8 (R.V.). * Lam. iii. 26. 
2 job xii) 13. 4 Job xlii. 10. 
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when you cannot see Him. And yet it is quite easy 
to trust even a hidden God, when all goes well with 
you; when wages and stipends and earnings and 
dividends are good; when health beams in your 
children’s faces, and peace and prosperity are 
humanly sure for a long time ahead. But as a 
matter of fact many men in these circumstances 
feel quite careless about God. His existence and 
His care for them, are a matter of indifference, for 
they are quite comfortable and happy. And some, 
as it were, patronise God when they are in pros- 
perity: go occasionally to church, just as you 
would occasionally call on a friendly neighbour, 
and think themselves respectable Christians. 

But when adversity comes, both these classes, 
namely, those who are indifferent about God, and 
those who have occasionally patronised God, are 
apt to have their weak faith altogether broken by 
this adversity. They say ‘a good God cannot 
exist ; for He cannot be so good-natured as I am, 
if He permits me to be thus afflicted’; and they 
practically curse God, the hidden God, as a fraud 
and figment of human imagination. They drop 
their Cross, and their Faith is shattered into frag- 
ments. 

But the principal doctrine of Christianity is not 
to drop the Cross but to bear the Cross, and to bear 
it daily, and thus to follow after Christ. 


Sorrow and spiritual education. 


If you humble yourself before God, and present 
your suffering as a meet sacrifice to God, your 
sorrow will turn into joy ; just as our Lord’s 
sorrow was turned into joy; though oftentimes 
the joy is of a different kind to the sorrow which 
preceded it. The Way of the Cross is also the Way 
to the Resurrection. And so I ask you in this sore 
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crisis of nations, this time of profound personal 
anxiety, to offer in prayer all your troubles, your 
sorrows, your anxieties to God. Trust in Him. 
Remember that He is a God “full of compassion and 
gracious, slow to anger, and plenteous in mercy 
and truth, keeping mercy for thousands, forgivin 
iniquity and transgression.” 1| Remember that 
anxiety and sorrow give a mysterious education to 
the soul. They will give this spiritual education 
to your soul also. Your trouble will be transfigured | 
by the Christlike spirit in which you meet it. 


Conclusion. 


Remember, then, that through the valley of 
death and sorrow is the promised land of life and 
happiness ; and let the message of the Resurrection, 
that glorious event, when life overwhelmed death, 
when right overturned wrong, when the Power 
of God vanquished the powers of Satan, comfort 
you in your sorrow and your anxiety, and pour on 
your souls the living waters of hope and patience. 
“It is good for me that I have been in trouble.” 
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SHORT LENTEN SERMON FOR SOLDIERS 
WAITING FOR ORDERS 


SuBJECT.—The pause before battle, and the spiritual uses 
to which it can be put. 


Preached in King’s College Chapel, Cambridge, on Sunday, 
February 21, 1915, at 9.30 a.m. at Church Parade. 


N the 2oth verse of the 3rd chapter of the Book 
of Revelations, these words are written : 


“ Behold, I stand at the door and knock; if any man 
hear My voice, I will come in to him and will sup with him 
and he with Me.” 


The pause before embarkation. 


I suppose that eight or nine hundred men are 
in this great college chapel waiting for something. 
You have been waiting for a long time. You 
have been waiting since August last. That which 
you are waiting for may never arrive. You may 
not have to face that which you are waiting for, 
and the order may never come to cross the seas, 
and take part in, what is likely to be the biggest 
campaign which history records. But on the con- 
trary, the summons may come to some of you next 
week. 


The spiritual uses to which this time of waiting can 
be put. 


As you are waiting for this not unlikely order 
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may I, as one who has been entrusted with God’s 
message to souls, may I ask you how you are using 
this time of waiting? Are you using it for the best 
as regards your own individual soul? Christ is 
actually knocking on the door, the door of your own 
soul. Do you hear His Voice? And will you open 
the door, that He may enter and fill you with joy 
and peace ? 


The good behaviour of large units, 

From the secular point of view, you are to be 
congratulated heartily and fully on your behaviour 
in Cambridge. The Chief Constable of the Borough 
was able to report to the King on his visit, last week, 
that the troops stationed at Cambridge are “ excep- 
tionally well-behaved.” This must be gratifying 
to you, and it is also most gratifying to us, who 
reside in Cambridge, to find how fully justified 
were the reports which we received from North- 
ampton. 


Individual conduct. 
To-day I want to fix your attention not on the 
good behaviour of any large body like a regiment. 
but on your own individual souls. 


The inexpressible value of each human soul. 

One of the great truths of the Christian religion 
is the untold worth, the inexpressible value of each 
single, individual, human soul. 

Take for example the souljof the worst man 
among you, or the worst man in the whole twenty 
thousand troops in Cambridge. Think of him sunk 
in sin, in darkness, in cruelty, in moral turpitude. 
Yet, because God is infinite, the value God puts 
on thejsoul of that one bad man is a thousand 
times greater than the millions spent on this war. 
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Christ loves that soul with a love which is fnex- 
pressible in human terms. 

Look at it another way. There are roughly 
some sixteen hundred millions of people on this 
earth. Does one get just one sixteen hundred 
millionth part of God’s love and care? No: God 
is an infinite Being, and just as each communicant 
receives spiritually the whole Body of Christ at the 
communion rail, not merely a fraction of It, so 
each individual on this earth, whether he be the 
Prime Minister of England or an Australian savage, 
whether he be a saint like those in the Prayer Book 
or a criminal like those in the dock, receives the 
whole attention, the whole love, the whole care, of an 
infinite God. 

So each of us here is face to face with God. You 
may not see God, but He sees you utterly, entirely, 
fully, unreservedly. God and you are the two 
great facts in the Universe. God and you are the 
two factors in your own salvation. Your free-will 
added to God’s love will save you for Eternal Life 
after the death of your body. Apart from you 
and your free-will God, in His Almightiness, has 
made His love powerless to save you. You are 
responsible under God for your own salvation. 


A time of preparation. 


God wants you, He wants all of you to make use 
of this time of waiting; to make yourself ready 
either for a Christian life in the years that He may 
spare you, or for a Christian death, if in the course 
of your duties for King and country, He calls you. 

To-day is the first Sunday in Lent, and Lent 
is meant by the Church to be used as a time of serious 
thought for the soul. Of course I hope most of you 
will see many Lents again in your life, but this 
Lent, this Lent of the Great War, may be the last 
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Lent for many of you. It may be my last Lent. 
Who can tell? Therefore make good use of your 
time of waiting in Cambridge ; hear Christ knocking 
on your heart. Open the door of your soul. Per- 
haps years ago you did open it. If so, open it 
wider. 


The opportunity of those who have hitherto been 
estranged from God. 


Perhaps you have closed that door. Perhaps 
you have permitted the hot blood of youth to lead 
you into temptations of sin, temptations of thought, 
of word, of action, which have effectually barred 
the door of your soul to Christ. My dear brothers, 
He calls you this morning, through my unworthy 
mouth, to open that door again. He knocks at 
some closed heart that Providence has brought 
into this church this morning. He is not going to 
rebuke you for your sins. He is going to come in 
and sup with you and you with Him, if only you 
yourself will open the door. He will never force it ; 
you must do the opening, and then He will be your 
own familiar friend again. He is going to give you 
a joy that surpasses every other joy that the human 
heart can feel, the joy of conversion, that turning 
of the mind and heart and will to God, who is the 
source of all Light and Life and warmth. 


Too late. 


He wants you to make use of this time of waiting 
in Cambridge in this way. If you neglect this 
time of waiting it may be too late. Supposing the 
worst, instead of the best, happens to you on your 
campaign, how lame will your excuses sound on 
the Day of Judgment echoed down the eternal 
spaces of the Universe. “I had the time, but I 
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was so blind that I could not use it. I went on 
still in my sin until my life’s end.” 


The common fate of man. 


Remember that all in this church will have some 
day to face the grim angel of death. You and I 
will have to face him some time or other. The day 
will come when you and I will meet that angel 
round the corner. There is no fear if Christ dwells 
in your heart. It will be a mere change of condition, 
a fuller, ampler life. 


Conversion before the battle. 

And so He calls, “I stand at the door and knock; 
if any man hear My voice, if any soldier in Cam- 
bridge hear My voice, My gentle voice, hard to hear 
amidst the rush of life and action, then, I will come 
in: I will throw a light on his life, which will make 
him a new being: I will be his own familiar friend : 
I will be his support in trial and temptation : I will 
make him kind and thoughtful and pure: I will 
give him Eternal Life: and at the last I will say 
to him when the dawn breaks and the shadows flee 
away, ‘ Well done, thou good and faithful servant, 
thou hast been faithful over a few things, I will make 
thee ruler over many things.’ ” 


XXIII 
SHORT SERMON ON “ ee INFLUENCE ” 


SUBJEcT.—How the memory of Take is often the best 
guide to conduct for a soldier. 


Preached to Welsh Soldiers in King’s College Chapel, Cam- 
bridge, on Sunday, February 7, 1915, at 9.30 a.m. 


HE author of Proverbs (xxxi. 28), talking of a 
good mother, says in one passage, 


“Her children arise up and call her blessed.” 


The longing to see home again. 

The great war in which we are engaged has gone 
on now for many months, and probably will go on 
many more months; and leave has naturally been 
hard to obtain because of the responsibilities, 
the heavy responsibilities, laid upon you and our 
other armies by the peculiar circumstances of this 
world-wide war; and many of you (perhaps I 
ought to have said all of you), are looking forward 
to the end of the war, when you will again return 
to your homes and all that you love and reverence 
there. 


The great varieties of home. 

In the case of some five hundred men gathered 
here in this college chapel, one knows that almost 
every kind of home must be represented. There 
must be excellent God-fearing homes to which many 
of you belong: there must on the other hand be 
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homes darkened by some moral or spiritual catas- 
trophe ; some lack of self-control on the part of one 
of the parents : some indifference, some lack of love, 
some lack of reverence, where religion stalks ashamed 
and bashful as an unwelcome guest. 

But thank God, our homes in general in England, 
Wales, Scotland, and Ireland are the places where 
our affections, our most sacred recollections are 
rightly centred. ‘‘ There is no place like home ”’ is 
in ninety-nine cases out of a hundred an obvious 
truth, and this morning I want you to think of your 
homes, your own homes, perhaps on the mountains 
of your dear Wales, the Land of your Fathers, 
beside its rushing brooks and streams, perhaps on 
the far sea-coast, or perhaps in the centre of the 
busy bee-hives of industry that modern life makes 
necessary. 

In many cases, may I say, in most cases, your 
home will be the greatest inspiration of your life on 
active service. 


A good man is often the reflection of a good mother. 

When I meet a really good man, one in whom 
the energy and force of manhood is, as it were, 
transfigured by a cheerful courtesy and thoughtful- 
ness for others, a kindliness which makes allowance 
for others’ faults and failings, I know without fail, 
without doubt, without hesitation, that that man 
has had a good mother. A good mother is reflected 
in her son. And when you find a man, without 
principle, merely following his own inclinations, 
undisciplined in his private conduct, foul-mouthed, 
ill-tempered, quarrelsome, intemperate, gambling, 
without self-control or self-mastery, depend upon 
it, that man has not in some cases had “ half-a- 
chance,”’ as it were, at home. His mother and his 
father were probably as morally undisciplined as 
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himself ; he has, as it were, only completed the 
vicious circle of two generations. There was no 
Christian standard at home, and so, such a man is 
helpless to set up such a Christian standard in his 
own life. But with most of you it is different. Your 
homes are the most sacred places on earth to you, 
because, from out of them you feel that the most 
sacred influences and affections of your lives have 
come. And therefore I appeal without hesitation 
to you to see that the best standards of your own 
dear homes be still your own personal guides, in 
this new life of yours, on active service. 


How a man tends to approximate to his environment. 


There is a natural law which operates in all 
human life, by which you and I tend to become like 
the men and women who surround us. Some of 
you may not know it by theory, but we can all 
observe it in practice. Consequently, the presence 
among us, in a large unit like a regiment, of a certain 
proportion of bad men, of indifferent men, of irre- 
ligious men, of careless men, of foul-mouthed, selfish, 
sensual men tends, by degrees, to lower the standards 
for all. 


How the standards of home can be the personal 
standards of the individual soldier. 


I do not want to put a purely impossible standard 
before you, for you cannot interfere with other men ; 
but what I would counsel all of you who have 
Christian homes far away in Wales or the border 
counties, to do, is to go on your way, carefully 
keeping to these home standards of yours in your 
own life in the regiment. If you hear foul language, 
do not fall into the habit of it yourself : do not catch 
the disease, as it were. Do not let a word of it ever 
go out of your lips. Keep to the best Christian 
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standards of your own home: the home that you 
love deep down in your own private heart. 


The powerful effect of a good example. 

If the example of a bad man corrupts others 
around him, you have no idea what a powerful 
effect the silent, unfailing example of a good man 
will do to many of those around him. To see a man 
whom all respect going on from day to day cheerful, 
kindly, unselfish, pure in thought and word and 
action is the most powerful moral medicine that 
any man can take. It makes all the difference to 
scores of men whom a very little may incline either 
to good or evil. 

Just simply go your own way in the silent, stead- 
fast, Christian life. Do not force your own standards 
on others. Just influence them silently and con- 
sistently. Remember that far-away home of yours. 
Remember perhaps that good mother who has 
been the inspiration of your life. Do not lower your 
standards just because you cannot live at home. 


The consecration of the Christian home by our Lord. 


The Christian home was consecrated nineteen 
centuries ago, by the presence of Him Who expressed 
the mind of God in man. And still the home, the 
Christian home, is the magnet of a good man’s life. 
How often in the last six months the dying soldier’s 
last thoughts must have turned to that home, that 
he was destined never to revisit in body. How 
often alas the light of home has been darkened 
by the sad news of one who a few short weeks 
ago went out, with so much health and promise. 


Home the magnet. 


Let home, therefore, be for all of us the magnet 
to attract us to all things beautiful and good; that 
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so, we may do our little share in showing forth in our 
own generation the character of the Christian 
soldier, whose pluck and grit are founded on the sure 
foundations of the Christian Spirit. 


XXIV 


MISSION SERMON PREACHED TO SOLDIERS 
AND OTHERS ON 
“SPIRITUAL WARFARE” 


SuBJECT.—How following the line of least resistance is 
inevitable unless the soul fights the spiritual combat. 


i ie the 26th verse of the gth chapter of S. 
Paul’s first epistle to the Corinthians, you will 
find these words : 


aa So fight I, not as one that beateth the air. But I keep 
under my body, and bring it into subjection.” 


The necessity of battle of some sort. 

Fighting is necessary not only with one’s muscles 
against a fleshly foe, but also with one’s soul 
against the numerous temptations of human life 
and human nature. If you will not fight the 
Germans, your country loses its colonies, its self- 
respect, and all that makes it able to carry on its 
great mission of God-fearing civilization throughout 
the world. If you will not fight sin and your own 
corrupt human nature, then you will lose happiness 
in this life, and reap eternal death beyond the veil. 


The line of least resistance, with examples. 
Some people, although they are content to receive 
the best of gifts at the Hands of God are, as it were, 


spiritually lazy. They do not want to fight, because 
174 
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fighting means an expenditure of energy, and cease- 
less care and watchfulness against the enemy. So 
that one of these spiritually lazy people might ask : 
“Suppose I refuse to fight, what then ?”’ “‘ Well,” 
I reply, “if you do not fight, then you are bound to 
follow the line of least resistance.’ That is, what 
all of us, but for the mercy of God, would be doing 
now. “ But,’’ you might say, ‘“ what do you mean 
by this expression, following the line of least resist- 
ance?’ I will explain. If you are naturally 
highly strung and irritable, then, if you follow the 
line of least resistance you will be uncharitable, 
cross, ill-tempered. If you are naturally a coward, 
then, if you follow the line of least resistance, you 
will lie and prevaricate, week in, week out, whether 
that le is merely a “ ministerial inexactitude’”’ in 
Parliament, or the frightened denial of a rough- 
handed housemaid. If you are naturally vain and 
proud, then, if you follow the line of least resistance, 
you will be conceited and ostentatious and worldly, or 
you will be a prig ora snob, according as your station 
in life, or your supply of brains may lead you. You 
may make war for your vanity if you are an Em- 
peror, or if you are an ordinary man or woman you 
may hurt the feelings of a smaller man than your- 
self by cutting him in the street purposely. If by 
temperament you are ambitious, then, if you follow 
the line of least resistance, you will rise to a position 
of power, and keep your power by lies and deceivings, 
by dishonest subterfuges, by iniquitous bargainings, 
by wild-cat prospectuses, by manipulations of the 
financial news well calculated to deceive the widow 
and the guileless. If you are by temperament of a 
strongly animal nature, then, if you follow the line 
of least resistance, you will let go all that is good, all 
that is lovely, all that is of good report, and have 
as your object in life the gratification of your appe- 
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tites in meat, in drink, and in all the tastes of un- 
regenerate fallen man. And if by nature you are 
born a fool, even though you may be a clever fool 
with a chattering mouth and ready pen, but with no 
capacity to see anything beyond the reach of your 
limited sight and hearing, then, if you follow the 
line of least resistance, you are likely to develop 
into an atheist or blasphemer or a cheap materialist ; 
for we have Scripture warrant for the fact that it is 
the fool (that is to say, the fool in its Biblical sense) 
who says in his heart “there is no God.’’? 


A sign of moral weakness. 

That is what happens to those who let the ele- 
mental forces of their own temperament run away 
with them by following the line of least resistance. 
For following the line of least resistance is just 
the opposite of fighting. To follow the line of least 
resistance shows not the slightest sign of manhood. 
It is only the dead dog that moves with the stream. 
A child is inclined to follow the line of least resist- 
ance because the child has little knowledge of con- 
sequences and results. But men and women know 
the issue and must choose, whether to be driven 
by their own temperaments down to the outermost 
darkness, or to fight with their own nature until 
they conquer heaven. ‘“‘ The violent take (the 
Kingdom of Heaven) by force,” said our Lord in the 
rith chapter of S. Matthew. 


How to begin fighting for Christ. 

“‘ How then can I fight ?”’ one of you might ask. 
“How can I begin?” How does a_ soldier 
of the King commence? First of all he has to join 
the army. Nobody will force you to become 
either a Regular or a Territorial or one of Kitchener’s 


1 Psalm lili. 1. 
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new men. This is a free country, and a man has to 
decide that for himself. Well, it is just the same 
in the spiritual army. Every one of us here has a 
free will. God never forces any one to be saved. 
There is no conscription as yet either in the British 
Army or in the Army of God. We have to decide 
whether to fight for Christ or whether to follow the 
line of least resistance. So the proposal I have 
to make to you this morning is simply this. If 
there is any one in this church who has not yet 
decided to fight for Christ let him enlist to-day, 
become a recruit this morning. Let him be clothed 
with the whole armour of God, and begin his fight 
with himself to-day. Do not put it off. ‘“‘ Now 
is the accepted time, behold now is the day of 
salvation,” says S. Paul in the Second of Corinth- 
ians.t On a particular day each soldier in the 
British Army began his Army Service. Let to-day 
be the day on which your fighting for Christ begins. 
If you have not already made up your mind, make 
it up now this instant, and when you get back 
home write down on a piece of paper these words : 
“From this day forth I will fight for the Lord 
Jesus Christ, and will conquer in faith of His promise 
to help me.’ Date it, and sign it, and keep it as 
your most cherished possession. 


Spiritual boxing. 

I will suppose that you have decided to fight 
for Christ. Now, let us learn how to fight. What 
does S. Paul say in our text? “So fight I, not as 
one that beateth the air.’” You know that the New 
Testament was not originally written in English 
but in Greek, and so in our translation we sometimes 
lose some of the sense of the original. So it is here. 
S. Paul’ used a word which described the kind of 


1 Chapter vi. 
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fighting he meant. The word he used means “‘to 
box.” ‘So boxI,” S. Paul said, “‘ not as one that 
beateth the air.’’ What is one of the most element- 
ary rules in boxing, whether in the time of S. Paul 
or in modern days? It is to keep your eye on your 
opponent, otherwise there is a twofold danger. 
' First, that you will not be able to guard against 
the blows of your adversary. Secondly, that in- 
stead of hitting your opponent you will “ beat the 
air,” just as S. Paul suggests in the only text in 
the New Testament (as far as I am aware) in which 
the art of boxing is mentioned. It is precisely 
the same in spiritual fighting: “‘ Keep your eye on 
your opponent’”’: ‘Do not indulge in random 
hitting”: Fight with a purpose. 


The soul’s spiritual opponent. 

Who is your opponent ? Your opponent is that 
besetting sin or imperfection of yours, which is 
the result of your natural temperament. It may be 
your constitutional vanity, or touchiness, or your ill- 
temper, or your gay, careless nature, or your un- 
veracity, your tendency to make some lying excuse. 
It may be some self-ostentation, some selfishness, 
or it may be something far worse than this. It 
may be your keen imagination which you have 
suffered to drive you in the line of least resistance, 
like a pebble running into the gutter. It may be 
the gambling instinct which may lead you to theft 
oraruined home. It may be the drug habit which 
will close on your will like mill-stones, and grind 
your will to powder, and render you the trembling, 
sleepless ghost of the man or woman you might 
have been. But whatever it may be, you of all 
people must know what it is, before you can fight it. 
How, otherwise, can you keep your eye upon it, 
if you do not even know your own besetting sin or 
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imperfection ? All your efforts will be mere beat- 
ings of the air. Think then this morning, before 
this day closes, what is your besetting sin, your own 
besetting imperfection, and every night when you 
say your evening prayers examine yourselves on 
this point: “ Have I fallen into my besetting sin or 
imperfection to-day ?’’ And if you have, just take 
your fall to our Lord, simply and earnestly ask His 
pardon, and try to fight better next day. 


The value of positive service to others. he 
What boxer is there, either in ancient Greece in 
S. Paul’s time, or in modern times, who would win a 
victory only by successfully guarding against 
his opponent’s blows? The boxer himself must 
hit also, and hit fair and square. So in this spiritual 
fight you must not only guard against the blows 
of Satan by resisting your temptations, but you 
must hit back by doing positive good to others, 
Every kind deed, every little service at your own 
home or at other people’s homes, to your fellow- 
undergraduate at the college, to your mate at the 
camp, to your companion in the office, to your 
fellow-servant in the kitchen, is a positive blow 
struck at Satan and all his evil spirits. And be- 
lieve me, no man or woman deserves the name of 
Christian, unless he or she not only refrains from 
evil, but does positive good to others. 


A rule of Scout Law. 

You know that in the wonderful movement all 
over the English-speaking world, that Baden- 
Powell has started, the Boys’ Scout Movement, one 
of the rules of the Scout Law is, that every boy must 
try his best to do a good turn to somebody else 
every day. This is only a practical way of carrying 
out our Lord’s new commandment, that we should 
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love one another. Just fancy what a difference 
there would be in any district in a year’s time, if 
each one of the congregation would carry out the 
Boy Scout rule of doing a good turn to somebody 
else every day of his or her life, even though this 
good turn was only a simple act of courtesy or 
kindness to one with whom they came into contact 
in their daily occupations. By carrying out this 
rule of doing one good turn to somebody every day, 
many thousands of definite acts of Christian kind- 
ness would be done before this time next year, and 
each one of you would have been responsible for 
365 of them. No beating the air with good resolu- 
tions never carried through, but many thousands of 
good blows delivered in the Name of and by the 
help of Christ. And if you do these daily acts of 
kindness, do not be proud of them. You are still 
God’s debtors, for your good works will never save 
your soul. Only our Blessed Redeemer can do that. 
When we have done all that we can do, we must still 
reckon ourselves unprofitable servants. Let us 
therefore realize that just as there is happening 
now a great war against the evil principle of a god- 
less militarism in which we must do our part in one 
way or another, so there is a great spiritual combat 
in which each one of us must do his or her share of 
fighting. 


The spiritual combat never ends. 


The great German war may be over before many 
months are past. God grant that then a lasting 
and abiding peace may be established in Europe. 
But the spiritual combat never ends, until that day 
when the shadows shall flee, and the veil shall be 
broken and our souls shall be delivered from the 
burden of the flesh. 
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Conclusion. 

Let me then give you as a message to-day 
a call to enlist under Christ’s banner. There is 
no joy so deep as that of the soldiers of Christ, the 
fighters who fight the powers of evil with acts of 
kindness and love. Join that ever victorious army, 
and make that happiness yours. And by resisting 
your temptations and by doing acts of positive 
kindness to others, you will fight as conquerors in 
the power of Him, Who is your God, your Master, 
and your Most Loving Friend. 
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